Acts 16:9



 is the continuative use of the conjunction KAI, meaning “And then.”  This is followed by the nominative subject from the neuter singular noun HORAMA, which means “a vision; of extraordinary visions, whether the person who has the vision be asleep or awake.  HORAMA is something that can actually be seen, in contrast to PHANTASMA, which means a figment of the imagination; HORAMA is used of the Transfiguration Mt 17:9; of God’s appearance in the burning bush Acts 7:31; 10:17, 19; 11:5; 12:9; 16:9f.”
  Then we have the preposition DIA plus the adverbial genitive of time from the noun NUX, meaning “during the night” or “at night.”  The manuscript evidence for and against the inclusion of the article is evenly split.  However, its inclusion or exclusion does not change the meaning of the prepositional phrase.  It was probably added by a scribe to improve the style of the Greek grammar, since scribes tended to do this constantly.  This is followed by the dative of indirect object from the masculine singular article and proper noun PAULOS, meaning “to Paul.”  Then we have the third person singular aorist passive indicative from the verb HORAW, which means “to be seen; become visible; appear” (BDAG, p. 719).


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that the vision received the action appearing to Paul.

The indicative mood is declarative for a simple statement of fact.

“And then a vision appeared to Paul during the night:”
 is the appositional/explanatory nominative subject from the masculine singular noun ANĒR, meaning “a man” plus the nominative masculine singular proper noun (used as an adjective) MAKEDWN, meaning “a Macedonian man.”  With this we also have the nominative masculine singular subject from the adjectival use of the indefinite pronoun TIS, meaning “a certain Macedonian man.”  Then we have the pluperfect periphrastic construction (with a simple past tense force
), which combines the third person singular imperfect active indicative of the verb EIMI, meaning “to be: was” with the nominative masculine singular present active participle of the verb HISTĒMI, which means “to stand: standing.”


The imperfect tense is a descriptive imperfect of what was happening right then (present tense of the participle) during Paul’s vision.


The active voice indicates that the Macedonian man produced the action of standing.


The indicative mood is declarative for a simple statement of fact.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the nominative masculine singular present active participle of the verb PARAKALEW, which means “to invite: inviting” (BDAG, p. 764).


The present tense is a descriptive present, describing what was happening at that moment in the vision.


The active voice indicates that the Macedonian man was producing the action.


The participle is circumstantial and completes the meaning of the compound verb form.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to Paul.  This is followed by the additive use of the conjunction KAI, meaning “and” plus the nominative masculine singular present active participle of the verb LEGW, meaning “to say: saying.”  The morphology of this participle is the same as the previous participle.
“a certain Macedonian man was standing and inviting him, and saying,”

 is the second person nominative masculine singular aorist active participle from the verb DIABAINW, which means “to proceed from one side to another over a geographical area, go through, cross; the Red Sea Heb 11:29; come over Acts 16:9; Lk 16:26.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Paul is to produce the action.


The participle is an imperatival use of the participle (see Wallace, p. 650 though he regards this as an attendant circumstance participle, yet translates it like an imperatival participle—you can’t have it both ways.  If it is circumstantial, then it must be translated “after coming to Macedonia, help us.”  If it is imperatival, then it must be translated “Come over to Macedonia; help us.”).

This is followed by the preposition EIS plus the accusative of place from the feminine singular proper noun MAKEDONIA, meaning “to Macedonia.”  Then we have the second person singular aorist active imperative from the verb BOĒTHEW, which means “to render assistance help, come to the aid of someone Mt 15:25; Mk 9:22; Acts 16:9.”
 


The aorist tense is a constative, which views the action in its entirety.


The active voice indicates that Paul is requested to produce the action.


The imperative is an imperative of entreaty; a request rather than a command.

Finally, we have the dative of indirect object from the first person plural personal pronoun EGW, meaning “to us: render assistance to us; come to our aid; help us.”

“‘Come over to Macedonia; help us.’”

Acts 16:9 corrected translation
“And then a vision appeared to Paul during the night: a certain Macedonian man was standing and inviting him, and saying, ‘Come over to Macedonia; help us.’”
Explanation:
1.  “And then a vision appeared to Paul during the night:”

a.  The next significant thing that happened on the second missionary journey was a vision that appeared to Paul during the night.  This is not a dream, but a vision, in which Paul is fully awake, just as Peter was at noon on the rooftop of the house of Simon the Tanner in Joppa.  The difference between Peter’s vision and Paul’s is that Peter’s vision is during the day and Paul’s is during the night.  Just because the vision occurs at night does not mean it has to be a dream.


b.  Notice that during the pre-Canon period of the Church Age, God is still using visions as a means of communication with believers.  The recorded visions in the New Testament are:



(1)  Acts 9:10, “Now there was a certain disciple in Damascus named Ananias; and the Lord said to him in a vision, ‘Ananias.’”  Then the Lord tells him to go find a man named Saul in Damascus.



(2)  Acts 10:3, “He [Cornelius] clearly saw an angel from God in a vision about the ninth hour of the day, having come to him and saying to him, ‘Cornelius!’”



(3)  Peter on the rooftop of the house of Simon the Tanner, Acts 10:10-19.



(4)  Paul, when snatched up to heaven, 2 Cor 12:1ff, “It is necessary to boast; on the one hand [it is] not profitable [advantageous, useful, helpful], but on the other hand I will deal with visions and revelations of the Lord.”  This would not be the only time God would send a message to Paul in a vision or dream during the night.  Compare Acts 18:9-10, “And the Lord said to Paul in the night by a vision, ‘Do not be afraid, but go on speaking and do not be silent; for I am with you, and no man will attack you in order to harm you, for I have many people in this city [Corinth]’.”


(5)  The visions of Revelation revealed to John.


c.  Paul’s warning against believers depending on the false visions of false teachers rather than the written word of God is given in Col 2:18-19, “Let no one who takes pleasure in [pseudo] humility and the worship of angels rob you of reward, taking his stand without cause on those things which he has seen, being puffed up by the thinking of his flesh [old sin nature], and not holding fast to the Head [the Lord Jesus Christ], from whom all the body [of believers], being supplied and held together by the joints and ligaments [pastor-teachers], keeps on growing the growth from God.”

2.  “a certain Macedonian man was standing and inviting him, and saying,”

a.  What Paul sees in the vision is an indefinite man from Macedonia.  Paul recognizes that he is from Macedonia by the way he is dressed, but also by what he says “Come to Macedonia and help us.”  In the Roman Empire you could tell a person from Egypt, Israel, Macedonia, Achaia, Rome, Gaul, Spain, or North Africa by the manner in which they dressed, just you can tell the difference today between many different peoples of the world by the way they dress, when they are dressed in their nature dress rather than our western suits and ties.  The statement of the man confirms the fact he is Macedonian.


b.  The indefinite pronoun TIS, indicates that this person was not known to Paul.  It would be like us saying, “Some guy from Macedonian appeared to me in a vision.”


c.  The man is in a standing position, which indicates his eagerness for a response from Paul.  He is not sitting, waiting patiently, but standing in anticipation of Paul’s arrival.


d.  The man is inviting Paul to do something and tells Paul what he desires.


e.  This man obviously represents the unbelievers in Macedonia that are positive at God consciousness and want to hear the gospel message.


f.  Therefore, this man also represents God’s will for Paul and his missionary team, which is exactly how Paul interprets this vision, since he immediately responds to the request by going to Macedonia.  This man represents God’s will for Paul geographically and in the execution of God’s plan.  Paul responds to the man as though responding to God.


g.  Some commentators suggest that the man in this vision is Luke, but the following verse (Acts 16:10), says, “Now when he had seen the vision, immediately we sought to go to Macedonia,” which is the first “we” passage in Acts.  This tells us that Luke joined the missionary team some time before crossing over into Macedonia.  We are not told where Luke joined the team.  It could have been in Antioch (ancient church tradition and writing states that Luke was a member of the church of Antioch) or any of the cities in between.  But it was clearly before the missionary team arrived in Philippi.
3.  “‘Come over to Macedonia; help us.’”

a.  The man in the vision makes two requests (not commands).  The first request is simply to come over from the Roman Province of Asia to the Roman Province of Macedonia, which is northern Greece.  The verb “come over” indicates that Paul must travel across water to get to Macedonia, whether he takes the direct sea route from Troas to Neapolis or travels over land until he has to cross the water at Byzantium.  However, Paul could not take the land route, because the Holy Spirit had already prevented the missionary team from going into Bithynia.


b.  The second request is to help them.  The nature of this help is spiritual help rather than physical, financial, or any other kind of human help.  The man is requesting the presentation of the gospel.  And Paul quickly and accurately understood the meaning of the request.


c.  The great spiritual principle of this passage is that every human being is in need of spiritual help, but not all men want that help.  Missionaries should go first where positive volition exists, where God opens the doors of opportunity.  God was opening a wide door of opportunity here to the second missionary team, and Paul would not hesitate to step through that open door.  When God opens doors of opportunity for you, don’t hesitate to step through.


d.  God’s sense of humor can also be seen here in the fact that a man of Macedonia asks the apostle to come to their aid and the first convert mentioned is a woman named Lydia.
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