Acts 16:1



 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third person singular aorist active indicative from the verb KATANTAW, which means “to get to a geographical destination: come (to), arrive (at), reach, with EIS and the accusative of place Acts 16:1; 18:19, 24; 21:7; 25:13; 27:12; 28:13.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact.

The manuscript evidence is very evenly divided for the inclusion or exclusion of the word KAI.  Since the scribes had a tendency to add words for purposes of clarification, it is more likely that it was added than omitted, and the statement makes perfect sense without it.  Then we have the preposition EIS plus the accusative of place from the feminine singular proper noun DERBĒ with a connective KAI, followed by the repetition of the preposition EIS with the accusative of place from the feminine singular proper noun LUSTRA, meaning “to Derbe and to Lystra.”

“Now Paul came to Derbe and to Lystra.”

 is the continuative use of the conjunction KAI with the participle of attention IDOU, meaning “And behold.”  Then we have the predicate nominative from the masculine singular noun MATHĒTĒS and the indefinite pronoun TIS, used as an adjective, meaning “a certain disciple.”  This is followed by the third person singular imperfect active indicative from the verb EIMI, which means “to be: there was.”


The imperfect tense is a descriptive imperfect, which describes a past state of being.


The active voice indicates that Timothy produced the action of living in the Derbe/Lystra area.


The indicative mood is declarative for a simple statement of fact.

Then we have the adverb of place EKEI, meaning “there” (BDAG, p. 301).  This is followed by the dative of possession from the neuter singular noun ONOMA, meaning “by name” or simply “named.”  Then we have the nominative of appellation from the masculine singular proper noun TIMOTHEOS, transliterated as “Timothy.”
“And behold, there was a certain disciple there, named Timothy,”

 is the appositional nominative from the masculine singular noun HUIOS, meaning “the son” plus the genitive of relationship from the feminine singular noun GUNĒ and the adjective IOUDAIOS and the feminine singular adjective PISTOS, meaning “believing (in Christ), a (Christian) believer and is used both as an adjective and as a substantive Acts 16:1; 2 Cor 6:15; 1 Tim 4:10; 5:16; 6:2; Tit 1:6.”
   The entire phrase is translated “of a Jewish, believing woman.”  Then we have the adversative use of the postpositive conjunction DE, meaning “but” plus the genitive of relationship from the masculine singular noun PATĒR and the masculine singular noun HELLĒN, meaning “of a Greek father.”

“the son of a Jewish, believing woman, but of a Greek father,”

Acts 16:1 corrected translation
“Now Paul came to Derbe and to Lystra.  And behold, there was a certain disciple there, named Timothy, the son of a Jewish, believing woman, but of a Greek father,”
Explanation:
1.  “Now Paul came to Derbe and to Lystra.”

a.  Luke moves the narrative along from Paul’s work in Syria and Cilicia to the cities of the district of Lycaonia: Lystra and Derbe, where Paul and Barnabas evangelized on the first missionary journey, Acts 14:6-20.

b.  In Lystra Paul healed a lame man, who had never walked, and the crowds tried to worship him and Barnabas as gods.  And after the Jews came from Pisidian Antioch and stirred up the crowds, the crowds stoned Paul.  In Derbe after proclaiming the gospel to that city, they made quite a few disciples.


c.  So there was missionary success in both cities, but only opposition in Lystra, and that opposition from Jewish agitators from another city.


d.  The order of the cities is given in the order in which Paul visited them, traveling from east to west.  (See the map in the previous verse.)  The two cities were thirty miles apart.
2.  “And behold, there was a certain disciple there, named Timothy,”

a.  Luke now introduces a new and most significant character in the history of Christianity—Timothy, the lifelong companion and spiritual son of Paul.



(1)  The phrase “And behold” is a commonly used attention-getting devise.



(2)  Because Lystra is mentioned last, it probably indicates that Timothy and his mother and grandmother lived in the city of Lystra rather than Derbe.




(a)  “This conclusion is confirmed in 2 Tim 3:11, where Paul reminds Timothy that he had witnessed the persecution the apostle had endured at Lystra.”
  The passage says, “Now you have closely followed my teaching, my way of life, my purpose, my faithfulness, my patience, my virtue-love, my endurance, my persecutions, my sufferings, such as happened to me at Antioch, at Iconium, at Lystra.”




(b)  The problem with this statement from ISBE is that the Greek verb used in 2 Tim 3:10 never refers to being an eyewitness of something.  The verb PARAKOLOUTHEW has three meanings that all apply to Timothy’s relationship with Paul.  It means (1) to be closely associated with someone viewed as an authority figure; hence, to follow literally of direct discipleship; (2) to be attendant upon someone; hence, to accompany, attend someone; (3) to conform to someone’s belief or practice by paying special attention to what they teach; hence, to follow faithfully the teaching of someone.  It does not mean Timothy was an eyewitness of Paul’s stoning.  You can follow the life and career of someone without being an eyewitness to every event in their life.



(3)  However, Acts 16:2 says “and he was well spoken of by the brethren who were in Lystra and Iconium.”




(a)  ISBE (the International Standard Bible Encyclopedia) says “that Timothy was ‘well spoken of by the brethren at Lystra and Iconium’ lends some support to the view that he came from Derbe.”
  The two cities are mentioned together because they were only eighteen miles apart, and were “sister-cities” (like Dallas-Fort Worth, or Minneapolis-Saint Paul).




(b)  However, would it not make more sense that he came from Lystra and is spoken well of by the believers of the city in which he lives?




(c)  In another place ISBE states emphatically that Timothy was from Lystra: “On his second missionary journey Paul met Timothy at Lystra.  Timothy, who may have been converted as the result of Paul’s first visit to Lystra, was highly regarded by the brethren at Lystra and Iconium.”
  So we see that the arguments go both ways for Timothy and his family being from either Derbe or Lystra.  It really does not matter where he is from, but where he is going to counts in Luke’s story.


b.  The name  is the Greek form of the name, having several possible meanings: precious to God, honoring to God, respecter of God.

c.  The word “disciple” indicates that Timothy was already a believer in the Lord Jesus Christ, when Paul arrives this second time in Lystra and Derbe.  This indicates that Timothy was evangelized at some point during Paul’s first missionary journey.



(1)  Because the New American Standard Version translation (and other translations) of 1 Tim 1:2 says, “my true child in the faith,” some commentators use this statement to validate the fact that Paul evangelized Timothy.  The problem is that the Greek says simply  = “legitimate son/child in faith/doctrine.”  There is no personal pronoun EGW = “my” nor is there even an article that could used as a personal pronoun.  There is simply no way to justify the translation “my.”



(2)  On the other hand Paul says in 1 Cor 4:17, “For this reason I have sent Timothy to you, who is my beloved and faithful child in the Lord,” and the Greek phrase there is , which definitely has the possessive genitive of the personal pronoun EGW ().  This is the statement in Scripture that makes biblical scholars think that Timothy was evangelized directly by Paul on his first missionary journey, along with Timothy’s mother and grandmother.



(3)  Therefore, we can fairly safely conclude that Paul personally evangelized Timothy on his first missionary journey.



(4)  And finally, to show how biblical scholarship can really waffle and confuse people, note these two statements from the same paragraph in ISBE, “On the one hand Paul calls him his ‘beloved and faithful child’ and addresses him as his ‘true child in the faith’, expressions that suggest that Paul, Timothy’s spiritual father, was directly responsible for his conversion.  On the other hand, 2 Tim 1:5 tells of Timothy’s long heritage of faith.  Furthermore, Acts 16:1f states that Timothy was already held in high esteem by the Christian leaders in Lystra, his hometown, and Iconium before Paul came this second time to Derbe, Lystra, and Iconium.  Presumably, then, Timothy became a Christian through the influence of his mother and the church elders in Lystra, who in turn had heard the gospel through Paul and Silas on their first missionary journey.”



(5)  Therefore, we can debate whether or not Paul or others evangelized Timothy and whether or not Timothy and his family lived in Lystra or Derbe.  But in the end none of this matters.  What matters is that Timothy was a believer and Paul recognized in him a valuable asset for his missionary team.


d.  Timothy clearly had the spiritual communication gift of pastor-teacher and is the most faithful disciple and co-worker of Paul alongside Luke and Titus.

3.  “the son of a Jewish, believing woman, but of a Greek father,”

a.  Luke adds a significant fact about the religious background of Timothy, because it is related directly to the fact that Paul will have Timothy circumcised.


b.  Timothy is half-Jew and half-Gentile, but he is not circumcised (as we see in verse 3).


c.  Timothy’s mother was a Jewish believer in the Lord Jesus Christ.  See was probably evangelized by none other than Paul and Barnabas.  She, in fact, may have been the person who evangelized her son.


d.  Paul mentions Timothy’s mother in his letter to Timothy, 2 Tim 1:5, “when I recall the genuine doctrine in you, which [doctrine] first resided in your grandmother, Lois, and your mother, Eunice, and I am certain that [it (doctrine) dwells] also in you.”  Timothy’s mother’s name  means “good victory,” and that she was in the spiritual life.  2 Tim 3:15 tells us that Eunice trained Timothy in the Scriptures from his childhood, “and that you have known from childhood the sacred writings [Old Testament], which are able to teach you with reference to salvation through faith which [is] in Christ Jesus.”


e.  Timothy also had a Greek father.  The fact that Luke does not use the adjective PISTOS, meaning “believing” to describe him indicates that he was an unbeliever.  The fact that Eunice married a Greek would have ostracized her from the orthodox Jewish community, which did not even share a meal with Greeks or enter into their houses, let alone marry them.  “Their marriage therefore was in Jewish law illegal.”
  Therefore, the religious training in Judaism that Timothy received was probably done outside the synagogue, especially since he was not even circumcised—a decision most likely demanded by his Greek father.


f.  Timothy was valuable to Paul in his mission to the Jews of the Diaspora because he was a Jew and had learned the Jewish Scriptures and heritage from his mother and grandmother.  Timothy was also valuable to Paul in his mission to the Gentiles because he grew up under the Gentile background of his father.  Timothy had both a Jewish and Greek cultural background, which ideally suited him for working as a missionary with Paul.
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