Acts 15:19



 is the inferential conjunction DIO, meaning “Therefore or For this reason.”
  Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I.”  With this we have the first person singular present active indicative from the verb KRINW, which means “to judge, think, consider.”


The present tense is a descriptive present for what is now happening at that moment.


The active voice indicates that James produces the action.


The indicative mood is declarative for a simple statement of fact.

“Therefore I think”
 is the negative adverb MĒ, meaning “not” plus the present active infinitive from the verb PARENOCHLEW, which means “to cause unnecessary trouble, cause difficulty (for), trouble, annoy Acts 15:19.”


The present tense is a tendential present for an action that is proposed but not yet taking place.  The word “should” is used in the translation to bring out this idea.


The active voice indicates that no one from the Jerusalem church is to produce the action, especially the legalistic believers.


The infinitive is an infinitive introducing indirect discourse, and therefore, translated with the word “that.”

Then we have the dative of indirect object from the masculine plural article, used as a relative pronoun with an embedded demonstrative pronoun, meaning “to/for those who.”  With this we have the preposition APO plus the ablative of source/origin from the neuter plural article and noun ETHNOS, meaning “from the Gentiles.”  With the article we have the dative masculine plural present active participle of the verb EPISTREPHW, which means “to turn: those who are turning.”


The present tense is a descriptive and progressive present, which describes what has occurred in the past, is now occurring, and will continue in the future.


The active voice indicates that those who are from the Gentiles are producing the action.


The participle is circumstantial.

  Finally, we have the preposition EPI plus the accusative of direction from the masculine singular article and noun THEOS, meaning “to God.”
“that we should not cause difficulty for those from the Gentiles who are turning to God,”

Acts 15:19 corrected translation
“Therefore I think that we should not cause difficulty for those from the Gentiles who are turning to God,”
Explanation:
1.  “Therefore I think”

a.  James now comes to his conclusion.


b.  His conclusion is based upon thinking, not emotion.


c.  The Pharisaic Christians were operating on the basis of their emotions, that is, their emotional ties to the rituals and observances of the Mosaic Law.  They could not let go of the Law in favor of grace.


d.  James, Peter, Paul, and Barnabas are operating on the basis of what does God want, what does God think, and what has God said.  They are functioning on the basis of logic, facts, reason, and the expressed will of God in sending the Holy Spirit on the Gentiles.  For them it is not a matter of tradition, but a matter of the current plan, will, and purpose of God.

2.  “that we should not cause difficulty for those from the Gentiles who are turning to God,”

a.  James’ conclusion is that no one in the Jerusalem church (“we”) should cause difficulty for the Gentile believers.


b.  The verb “to cause difficulty” clearly refers to demanding that the Gentiles be circumcised.  But it also includes all the food restrictions, observance of all the Jewish festivals, holy days, new moons, and feasts.  The Romans already had 179 feast days in their calendar.  If you added all the Jewish holidays to that, no Gentile could make a living, because they would never go to work.  This verb also refers to not demanding that the Gentile observe all the tenets and commandments of the Mosaic Law, other than the moral code (the Ten Commandments), which was never an issue or question at this conference.  The Gentiles clearly understood from the teachings of Paul and others that morality was expected of them, whether contained in the Mosaic Law or elsewhere.


c.  The Christians from the party of the Pharisees obviously wanted to cause difficulty for the Gentile believers.  The Jerusalem council leadership was just as obviously against this course of action.  James does not censor or criticize these legalists in his church, but neither does he support them.  Paul was far more outspoken against them, having been one of them before his conversion.


d.  The phrase “who are turning to God” is a picture of an unbeliever Gentile, who has turned his back on God and wants nothing to do with Him, but who then changes his mind about God because of Jesus Christ and now turns to God seeking salvation.  This is exactly what God has always wanted, not only from the Gentiles but also from the Jews.  God has always wanted all of mankind to turn to Him for eternal salvation and deliverance from Satan’s kingdom of darkness.


e.  James indirectly asserts here that the Gentiles are turning to God, the very thing that God had repeatedly asked of the Jews, and which they were now not doing by the millions by rejecting Jesus as their Messiah.  The Gentiles were turning to the Lord Jesus Christ, the God of Israel, while the Jews in mass were turning their backs on the Lord Jesus Christ.  It was no wonder that James thought it best not to cause the Gentiles any difficulty.  They were doing what God wanted, while Israel was doing what they wanted.



(1)  As Lenski (p. 613) says, “James does not intend to compromise with the Judaizers.”



(2)  As Bruce (p. 295) says, “When he rules that Jewish believers should ‘stop troubling’ Gentile converts he repeats in different terms Peter’s protest against placing an intolerable yoke on those converts’ necks.  James’s ‘stop troubling’ means in effect ‘stop demanding circumcision’.”
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