Acts 11:16



 is the continuative and somewhat transitional use of the postpositive conjunction DE, meaning both “And” and “Then.”  Both ideas and/or connections are being communicated here.  The transition is from what the Spirit did to what Peter was thinking.  With this we have the first person singular aorist passive indicative from the verb MIMNĒISKW, which means “to remember” in the active voice, but in the causative passive voice, Peter received the action of “being caused to remember” something.

The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The causative passive voice indicates that Peter was caused to remember something.  The agent producing the remembering is not stated here, but mentioned in Jn 14:26, “But the Helper, the Holy Spirit, whom the Father will send in My name, He will teach you all things, and bring to your remembrance all that I said to you.”


The indicative mood is declarative for a simple statement of fact.

Then we have the genitive direct object (some verbs take their direct object in the genitive rather than the accusative case) from the neuter singular article and noun HRĒMA plus the possessive genitive from the masculine singular article and noun KURIOS, meaning “the statement of the Lord.”
“Then I remembered the statement of the Lord,”
 is the comparative conjunction HWS, which usually means “as, like,” but is also used “in indirect questions, meaning: how Lk 8:47; 24:35; 23:55; Acts 10:38; 20:20; Rom 11:2; 2 Cor 7:15.”
  With this we have the third person singular imperfect active indicative from the verb LEGW, which means “to say.”


The imperfect tense is a customary imperfect.  “The imperfect is frequently used to indicate a regularly recurring activity in past time (habitual) or a state that continued for some time (general).  The difference between the customary (proper) and the iterative imperfect is not great. Generally, however, it can be said that the customary imperfect is broader in its idea of the past time and it describes an event that occurred regularly.  The habitual imperfect can be translated with the gloss customarily, used to, or were accustomed to.”


The active voice indicates that the Lord Jesus Christ in His humanity during His first advent produced the action.


The indicative mood is declarative for a simple statement of fact.

“how He used to say,”
 is the nominative subject from the masculine singular proper noun IWANNĒS, meaning “John” and referring to John the Baptist.  Then we have the postpositive correlative particle MEN, which is used in correlation with the following adversative conjunction DE, meaning “on the one hand…but on the other hand.”  This is followed by the third person singular aorist active indicative from the verb BAPTIZW, which means “to identify” one thing with another, but is transliterated in biblical literature (for no good reason) rather than translated, meaning “to baptize,” that is, to engage in the ritual of being immersed in water or having water poured over you (both methods were used).

The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that John the Baptist produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the instrumental of means or manner (there is not much difference in the means by which something is done and the manner in which it is done) from the neuter singular noun HUDWR, meaning “with water.”

““On the one hand John baptized with water,”
 is the nominative subject from the second person plural personal pronoun SU, meaning “you” with the other half of the MEN…DE construction, meaning “but on the other hand you.”  Then we have the second person plural future passive indicative from the verb BAPTIZW, which means “to be baptized; to be identified with.”

The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that believers in Christ would receive the action of being baptized.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition EN plus the instrumental of means/manner from the neuter singular noun PNEUMA and adjective HAGIOS, which mans “with the Holy Spirit.”
“but on the other hand you will be baptized with the Holy Spirit.””
Acts 11:16 corrected translation
“Then I remembered the statement of the Lord, how He used to say, “On the one hand John baptized with water, but on the other hand you will be baptized with the Holy Spirit.””
Explanation:
1.  “Then I remembered the statement of the Lord,”

a.  At the moment when the Holy Spirit was falling upon all the new Gentile believers, God the Holy Spirit caused Peter to remember something the Lord Jesus Christ kept on telling the disciples both before and after His resurrection.

b.  Peter did not do this remembering on his own.  He was helped by Someone: Jn 14:26, “But the Helper, the Holy Spirit, whom the Father will send in My name, He will teach you all things, and bring to your remembrance all that I said to you.”

c. Peter now uses one of the prophecies of our Lord to prove his point and keep the mouths of the legalists shut.  Jesus Himself predicted this pouring out of the Spirit would happen, and these legalists may have even remembered the words of Peter in his explanation on Pentecost, Acts 2:16-18, “but this is what was mentioned through the prophet Joel: ‘And it shall be in the last days,’ God says, ‘I will pour out My Spirit on all flesh; and your sons and your daughters shall prophesy, and your young men shall see visions, and your old men shall dream dreams; Indeed both on My male slaves and on My female slaves in those days I will pour out from My Spirit, and they will prophesy.’”
2.  “how He used to say,”

a.  Peter now introduces the customary saying of the Lord.  Our Lord taught this principle in several ways.

b.  One example of our Lord’s statement is given in Acts 1:4-5, “And then after assembling [them], He commanded them not to leave from Jerusalem, but to wait for the Father’s promise, ‘Which you heard from Me; for on the one hand John baptized with water, but on the other hand you will be baptized by the Holy Spirit within a few days.’”

c.  Another example of this promise is stated in Lk 24:49, “And behold, I am sending forth the promise of My Father upon you; but you are to stay in the city until you are clothed with power from on high.”
3.  ““On the one hand John baptized with water,”

a.  Our Lord contrasts the water baptism of John with the spiritual baptism of the Holy Spirit.

b.  John’s ritual of water baptism, which symbolized the believer in Christ being identified with the kingdom of the Messiah is described in:



(1)  Mt 3:11, “As for me, I baptize you with water for repentance, but He who is coming after me is mightier than I, and I am not fit to remove His sandals; He will baptize you with the Holy Spirit and fire.”


(2)  Mk 1:5, 8, “And all the country of Judea was going out to him, and all the people of Jerusalem; and they were being baptized by him in the Jordan River, confessing their sins.”   Verse 8, “I baptized you with water; but He will baptize you with the Holy Spirit.”


(3)  Lk 3:16, “John answered and said to them all, ‘As for me, I baptize you with water; but One is coming who is mightier than I, and I am not fit to untie the thong of His sandals; He will baptize you with the Holy Spirit and fire.’”



(4)  Jn 3:23, “John also was baptizing in Aenon near Salim, because there was much water there; and people were coming and were being baptized.”


c.  The water represented the kingdom of God.  Going into the water represented going into the millennial kingdom of God.  Coming out of the water represented entrance into the eternal state in resurrection body and in newness of life—eternal life.


d.  The baptism of John had nothing to do with the baptism of the Spirit, because the baptism of the Spirit was a part of Church Age doctrine, the meaning of which was not revealed in the Old Testament nor during the incarnation of Christ.  The meaning of the baptism of the Spirit was not revealed until Paul explained it in his epistles.  The baptism of John does not point to the baptism of the Spirit.  The two baptisms are in contrast to one another.
4.  “but on the other hand you will be baptized with the Holy Spirit.””

a.  The Lord now states the contrast with John’s water baptism.  There was to be another baptism or identification—one which effected by God the Holy Spirit.  “The New Testament uses the phrase ‘to baptize with, in, or by the Spirit’ only seven times (Mt 3:11; Mk 1:8; Lk 3:16; Jn 1:33; Acts 1:5; 11:16; 1 Cor 12:13).  Actually these seven occurrences can be placed in three categories: the predictions in the Gospels, the pointing ahead and pointing back to Pentecost in the two Acts references, and the doctrinal explanation in 1 Corinthians.”


b.  The baptism produced by the Holy Spirit was identification with Christ with all the resultant benefits of that relationship, such as: regeneration, filling or influence, indwelling, sealing, etc.

c.  Our Lord predicted that the baptism of the Holy Spirit would occur and that it would be different than John’s baptism.  What the Jews didn’t understand or recognize was the meaning of the word “you” in the phrase “you will be baptized.”  The Jews thought that it referred to them alone, and in their racial prejudice believed that Joel’s prophecy that “I will pour out My Spirit on all flesh” only referred to Jews.


d.  These legalistic believers couldn’t believe that God would have anything to do with Gentiles, even though Peter had probably told them many times what he clearly taught in 2 Pet 3:9b, “because He is not willing that anyone should perish, but that all make room for a change of mind.”

e.  Therefore, what are we to conclude?  The Lord said that this pouring out of the Spirit would happen, just as the Jewish prophet Joel also predicted it would happen.  Peter witnessed it happened as well as the six Jewish believers who were with him.  God the Holy Spirit did what He wanted to do, and none of Peter’s critics could accuse the Spirit of doing something wrong.  Peter has now concluded giving all his evidence.  In the next verse he will state his grand conclusion, which is the same conclusion to which the legalistic believers must come without putting themselves into opposition with God.

Pentecostalism makes a fine (and erroneous) distinction here between being baptized by the Spirit and being baptized in the Spirit, in order to support the tongues movement.  Dr. Charles Ryrie explains: “Pentecostalism needs to make sharp distinctions. The references in the Gospels and in Acts, they say, are references to Christ as Agent and the Spirit as sphere, which bring power to the believer.  This is the baptism in the Spirit.  The reference in 1 Corinthians reveals the Spirit as the Agent and the body as the sphere and is the baptism by the Spirit.  All believers have been baptized by the Spirit, but not all believers have experienced the baptism in the Spirit.”
  This is how Pentecostals explain that a person can be a believer who has been baptized by the Spirit, but has never spoken in tongues because they have not been baptized in the Spirit.  They do not understand Greek prepositions or the instrumental case in the Greek or how to exegete the word of God using correct hermeneutical principles.  Here is a simple example: when you take a bath, what is the difference between you bathing with water, being in the water, or being cleansed by the water?  There is no difference!  All three phrases are descriptive of the same act, simply looking at it from different viewpoints.
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