Acts 10:28



 is the continuative use of the postpositive conjunction TE, meaning “And” plus the third person singular aorist active indicative from the verb PHĒMI, which means “to say: he said” (BDAG, p. 1053).

The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that Peter produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of direction/place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the assembled group of relatives and close friends of Cornelius.

“And he said to them,”
 is the nominative subject from the second person plural personal pronoun SU, meaning “You” plus the second person plural present deponent middle/passive indicative from the verb EPISTAMAI, which means “to know, be acquainted with something Jude 10; Jam 4:14; Acts 18:25; 19:15; 26:26; 15:7; 19:25; 22:19; 10:28.”


The present tense is an aoristic present, which regards the action as a fact without reference to its beginning, end, progress or result.  It is what it is.


The deponent middle/passive voice functions like an active voice, with these people producing the action of knowing something.


The indicative mood is declarative for a simple statement of fact.

Then we have the relative adverb HWS, used as a conjunction to introduce discourse content, translated: that, the fact that after verbs of knowing, saying Lk 24:6; 22:61; Acts 10:28; 20:18b; 1 Thes 2:11a; Rom 1:9; Phil 1:8; 1 Thes 2:10.”
  This is followed by the predicate nominative from the neuter singular adjective ATHEMITOS, which means “not allowed, forbidden Acts 10:28.”
  With this we have the third person singular present active indicative from the verb EIMI, meaning “to be: it is.”

The present tense is a descriptive and durative present for a state of being that began in the past and continues right now as Peter speaks.


The active voice indicates that the situation being described by Peter produces the state of being what it is.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the masculine singular noun ANĒR and the adjective IOUDAIOS, meaning “for a Jewish man.”  Then we have the present passive infinitive from the verb KOLLAW, which means “to associate with on intimate terms, join Acts 5:13; 9:26; 10:28.”


The present tense is a customary present for that which normally occurs.


The passive voice indicates that the Jewish man received the action of being associated with someone else (in this case Gentiles).


The infinitive is a complementary infinitive or infinitive of indirect object.
“‘You know that it is forbidden for a Jewish man to be associated with”
 is the coordinating conjunction Ē, meaning “or,” followed by the present deponent middle/passive infinitive from the verb PROSERCHOMAI, which means “to come/go to/with; visit” (BDAG, p. 878).

The present tense is a customary present for that which normally occurs.


The deponent middle/passive voice functions like an active voice, the Jewish man producing the action.


The infinitive is a complementary infinitive or infinitive of indirect object.

Then we have the dative of direct object from the masculine singular adjective ALLOPHULOS, which means “an alien, foreign, hence from the Judean viewpoint=gentiles, outsiders; associate with or approach a gentile Acts 10:28.”

“or to visit a foreigner [Gentile];”
 is the crasis (joining) of the conjunction KAI with the dative of indirect object from the first person singular personal pronoun EGW, meaning “and to me.”  The conjunction KAI is used in its adversative sense, meaning “and yet.”  Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  This is followed by the third person singular aorist active indicative from the verb DEIKNUMI, which means “to point out, show, make known, reveal, explain, and prove.”

The aorist tense is a culminative aorist, which views the entire past action from the viewpoint of its completion.  The English auxiliary verb “has/have” is used in the translation to bring this idea out.


The active voice indicates that God produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the double accusative of the person (or object) from the masculine singular cardinal adjective MĒDEIS, meaning “no one” (literally = ‘not one’) and the masculine singular noun ANTHRWPOS (at the end of the verse), meaning “no man.  The other half of the double accusative is the accusative of thing (or complement) from the masculine singular adjective KOINOS, meaning “being of little value because of being common, ordinary, profane, unclean or impure”
 plus the coordinating conjunction Ē, meaning “or” plus the accusative of the thing from the masculine singular adjective AKATHARTOS, meaning “impure, unclean.”  Finally, we have the present active infinitive from the verb LEGW, meaning “to call, name, or describe” (BDAG, p. 590).

The present tense is a durative present for an action that is to continue throughout a person’s life.


The active voice indicates that Peter (and so all believers) is to produce this action.


The infinitive is an infinitive of indirect discourse: it introduces indirect discourse and is translated with the word “that I should call” in the translation.  Literally this says ‘and yet God has shown to me to call no man impure or unclean’.
“and yet God has shown to me that I should call no man impure or unclean.”
Acts 10:28 corrected translation
“And he said to them, ‘You know that it is forbidden for a Jewish man to be associated with or to visit a foreigner [Gentile]; and yet God has shown to me that I should call no man impure or unclean.”
Explanation:
1.  “And he said to them, ‘You know that it is forbidden for a Jewish man to be associated with”

a.  Peter walks into the inner guest room of Cornelius’ home.  Cornelius probably introduced Peter as the man for whom they had all been waiting.  And then Peter addresses the assembled group.

b.  The first thing Peter says is that according to Jewish custom/tradition/law he was forbidden to be there.  This was something that these Gentiles already knew, because no Jew would even step into their houses.  The Jewish discrimination and prejudice against the Gentiles was well-known by all.


c.  God had never forbidden this.  This was a ‘tradition of man’ introduced by the legalistic standards of the Pharisees.  David lived among the Philistines, when he pretended madness at Gath.  Abraham, Jacob, and Joseph all lived among the Egyptians.  Nowhere in the Mosaic Law does it say that you could not enter the home of a foreigner living in the land of Israel.


d.  The implication of this statement is that Cornelius was “certainly not a proselyte of the sanctuary, circumcised, under the law, a member of the Jewish communion.”
  “It is clear that Cornelius was not a proselyte because he was considered unclean both by Peter (10:28) and by the Jews in Jerusalem (11:2f).”


e.  According to the strict rules of the Pharisees a Jewish man could not have a Gentile as a friend, could not associate with him on a social level, and could certainly not be entertained by him as a guest in his home.


f.  So immediately Peter demonstrates to these Gentiles that he is going against the current customs/laws of his people.
2.  “or to visit a foreigner [Gentile];”

a.  In addition to not having any kind of social relationship with the Gentiles the Jews could not even visit them in their homes—the very thing that Peter was now doing.  Peter was going against all contemporary Jewish convention, and he wanted to make sure these Gentiles understood this, because this fact was directly related to his presentation of the gospel message from God.  “It was largely because of their lack of scruples in food matters that Gentiles were ritually unsafe people for a pious Jew to meet socially.  Intercourse with Gentiles was not categorically forbidden; but it was liable to render a Jew ceremonially unclean, as was even the entering of a Gentile building or the handling of articles belonging to Gentiles.  The most ordinary kinds of food, such as bread, milk, or olive oil, coming from Gentiles, might not be eaten by strict Jews, not to mention flesh, which might have come from a forbidden animal or from one that had been sacrificed to a pagan divinity and which in any case contained blood.  Hence, of all forms of intercourse with Gentiles, to accept their hospitality and sit at table with them was the most intolerable.”


b.  “The Egyptians considered themselves as defiled when they ate with strangers (Gen 43:32).  The Jews subsequently followed the same practice, holding it unlawful to eat or drink with foreigners (Jn 18:28, “Then they led Jesus from Caiaphas into the Praetorium, and it was early; and they themselves did not enter into the Praetorium so that they would not be defiled, but might eat the Passover.”).”


c.  The Jews were obligated to evangelize the foreigners in their country and to go to other countries to evangelize the Gentiles.  According to our Lord the Pharisees did this, but not so a Gentile would believe in the Messiah, Mt 23:15, “Woe to you, scribes and Pharisees, hypocrites, because you travel around on sea and land to make one proselyte; and when he becomes one, you make him twice as much a son of hell as yourselves.”  The Pharisees wanted to circumcise the Gentiles and make them into proselyte Jews, but they did not want them to believe in Christ.  Peter is bringing an entirely new message—one without racial prejudice.

d.  It must also be remembered that Peter was saying this for the benefit of the six Jewish believers that had come with him from Joppa.  They would take this new Church Age standard of non-discrimination against the Gentiles back with them to Joppa.
3.  “and yet God has shown to me that I should call no man impure or unclean.”

a.  In contrast to the Pharisaic laws and traditions, God has shown to Peter in a sheet-like object on the roof of Simon the Tanner’s house in Joppa two days ago that he is to call no man (Gentile) impure or unclean.

b.  Peter had two days to think about the lesson, and two days for the teaching ministry of God the Holy Spirit to help him figure out the meaning of the vision.

c.  When Peter saw all these different people in Cornelius’ home, he saw all the different kinds of ‘clean’ animals in the sheet-like object of the vision.  The meaning became clear instantly.


d.  God has not called the Gentiles or any man impure or unclean, therefore, believers in the Lord Jesus Christ have no right to do so either.


e.  There is absolutely no place for racial prejudice, hatred, or discrimination in the members of the Church.  We are all equal in Christ.  We are all the body of Christ.  We are all the bride of Christ.  We are all members one of another.

f.  No racial epithet or any manner of name-calling should ever proceed from your mouth.


g.  Not only should we not call any man impure or unclean, but we have no right to even think that they are.


h.  God has declared all men clean, and therefore, worthy to hear the gospel and believe in Christ.
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