3 John 1



- is the nominative subject from the masculine singular article and adjective PRESBUTEROS.  The article is a “well known” or “celebrity” use of the article.  “The article points out an object that is well known that has not been mentioned in the preceding context (anaphoric), nor is considered to be the best of its class (par excellence), nor is one of a kind (monadic).”
  The adjective PRESBUTEROS is used as a substantive, meaning “The old man; the elder.”  This was an official title of a leader in the Christian Church according to its usage in: Acts 11:30; 14:23; 15:2, 4, 6, 22-23; 16:4; 20:17; 21:18; 1 Tim 5:17-19; Tit 1:5; Jam 5:14; 1 Pet 5:1, 5.  The title was used of those who had the spiritual gift of pastor-teacher (Eph 4:11) and were men in authority or in charge of the local church.  John uses this title of himself in 2 John 1.  It indicates someone of great dignity and authority.
“The elder”

- is the dative of recipient from the masculine singular proper noun GAIOS, translated “to Gaius.”  “This is a dative that would ordinarily be an indirect object, except that it appears in verbless constructions (such as in titles and salutations).  It is used to indicate the person(s) who receives the object stated or implied.”
  With this we have the dative of recipient from the article and masculine singular adjective AGAPĒTOS, meaning “one who is dearly loved, dear, beloved, prized, or valued.”

“to my dear Gaius,”

 - is the accusative direct object from the second person masculine singular relative pronoun HOS, meaning “whom” and referring to John’s friend Gaius.  Then we have the nominative of emphasis from the first person singular personal pronoun EGW, meaning “I.”  “The nominative personal pronoun is most commonly used for emphasis.  Emphasis may focus on the subject more than the verb.  The reasons for such focus may be to identify, give prominence to, clarify, etc.”
   With this we have the first person singular present active indicative from the verb AGAPAW, which means “to love unconditionally.”


The present tense is a descriptive present for what is now going on.  This could also be regarded as a durative present for what began in the past, continues in the present, and is reasonably expected to continue in the future.


The active voice indicates that John produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of sphere from the feminine singular noun ALĒTHEIA, which is used adverbially and means “an actual event or state, reality as opposed to mere appearance Phil 1:18; with KATA = rightly Rom 2:2; with EN = indeed, truly Mt 22:16; Jn 17:19; Col 1:6; 2 Jn 1, 3 Jn 1; and with EPI = in accordance with the truth, truly.”

“whom I truly love unconditionally.”

3 John 1 corrected translation
“The elder, to my dear Gaius, whom I truly love unconditionally.”
Explanation:
1.  “The elder”

a.  This is the same title John used for himself in his other personal letter, 2 John.  It functions the same here as it did in the previous letter, to emphasize the authority and responsibility of John as a man.


b.  John does not use the title apostle, since he was the only apostle left and his authority as an apostle had long since been established in the Christian world for the last sixty years.  John is an old man, but the word ‘elder’ is not a reference to his age, but rather to his God-given authority to write this letter as a part of Scripture.


c.  The term ‘elder’ is an official title of a leader in the Christian Church.  The title was used of those who had the spiritual gift of pastor-teacher (Eph 4:11) and were men in authority or in charge of the local church.



(1)  Acts 11:30, “And this they did, sending it in charge of Barnabas and Saul to the elders.”  It is used here for the leadership of the local church in Jerusalem, which included James, the pastor, and the deacons of the church along with any apostle who might be there, such as Peter.



(2)  Acts 14:23, “When they had appointed elders for them in every church, having prayed with fasting, they commended them to the Lord in whom they had believed.”



(3)  Acts 15:2, 4, 6, 22-23, “And when Paul and Barnabas had great dissension and debate with them, the brethren determined that Paul and Barnabas and some others of them should go up to Jerusalem to the apostles and elders concerning this issue.” (verse 4) “When they arrived at Jerusalem, they were received by the church and the apostles and the elders, and they reported all that God had done with them.” (verse 6) “The apostles and the elders came together to look into this matter.” (verses 22-23) “Then it seemed good to the apostles and the elders, with the whole church, to choose men from among them to send to Antioch with Paul and Barnabas Judas called Barsabbas, and Silas, leading men among the brethren, and they sent this letter by them, ‘The apostles and the brethren who are elders, to the brethren in Antioch and Syria and Cilicia who are from the Gentiles, greetings.’”



(4)  Acts 16:4, “Now while they were passing through the cities, they were delivering the decrees which had been decided upon by the apostles and elders who were in Jerusalem, for them to observe.”



(5)  Acts 20:17, “From Miletus he sent to Ephesus and called to him the elders of the church.”



(6)  Acts 21:18, “And the following day Paul went in with us to James, and all the elders were present.”



(7)  1 Tim 5:17-19, “Those elders (pastor-guardians) having ruled well in the past with the result that they keep ruling honorably must be considered worthy of double honor [respect and compensation], most of all those who work hard in the Word; that is, the teaching.  For the Scripture says [Dt 25:4], ‘You will not muzzle the ox, while he is threshing,’ also [Dt 24:15], ‘The laborer [is] worthy of his wages’.  Stop accepting an accusation against an elder [leader of the local church], except on the basis of two or three witnesses.”



(8)  Tit 1:5, “because of this I left you behind in Crete, in order that you correct what is lacking and might appoint elders in every city as I directed you,”


(9)  Jam 5:14, “Is any one [in reversionism] among you sick?  He must call to himself the elders [pastor and deacons] of the church and having anointed [him] with olive oil, begin to pray for him in the name of the Lord,”



(10)  1 Pet 5:1-5, “Therefore, I, the fellow-elder and witness of the sufferings of Christ, and sharer in the about to be revealed glory, encourage the elders among you, shepherd the flock of God among you, caring for [them] not by compulsion but willingly according to the will of God, nor greedily but freely, nor because you rule over your portions, but become examples to the flock.  And when the Chief-shepherd appears, you will receive the unfading crown of glory.  In the same way, you new believers, obey the elders; that is, everyone, clothe yourselves in humility toward each other, because, ‘God makes war against the arrogant, but gives grace to the humble.’”

2.  “to my dear Gaius,”

a.  There are three other men named Gaius in the New Testament:


(1)  Gaius of Macedonia, Acts 19:29, “The city was filled with the confusion, and they rushed with one accord into the theater, dragging along Gaius and Aristarchus, Paul’s traveling companions from Macedonia.”



(2)  Gaius of Derbe (a city in Asia Minor [modern day Turkey]), Acts 20:4, “And he was accompanied by Sopater of Berea, the son of Pyrrhus, and by Aristarchus and Secundus of the Thessalonians, and Gaius of Derbe, and Timothy, and Tychicus and Trophimus of Asia.”



(3)  Gaius of Corinth mentioned in Rom 16:23, “Gaius, host to me and to the whole church, greets you.  Erastus, the city treasurer greets you, and Quartus, the brother.”   He is the same man named Gaius baptized by Paul according to 1 Cor 1:14, “I give thanks that I baptized none of you except Crispus and Gaius.”  Since Paul wrote this Epistle from Corinth, it is probable that the Roman Gaius is identical with Gaius of Corinth.

b.  Seeing that Gaius was such a common name, and that John writes almost 40 years after Paul wrote about these other men named Gaius, this Gaius is probably not the same man as any of the men mentioned by Paul.


c.  What we do know from what John says here is that Gaius was a very close and dear friend of John’s.  The word AGAPĒTOS is certainly a term of endearment, being used by God the Holy Spirit many times in Paul’s letters for every member of the royal family of God.  But John has more in mind here than the general use of the term for his attitude of love toward all the brethren.  This man was a close friend and confidant of John.


d.  We know nothing of this man other than what John writes about him here.  However, one thing is perfectly clear from what John writes—this man was a mature believer.

3.  “whom I truly love unconditionally.”

a.  John has the same thing to say about this male friend as he did about his female friend and her family in 2 John—he truly loves them both unconditionally.  Some scholars say that this is just a formula being used by John in all his personal letters.  I disagree, for that would make John, a phony, a fake, a sycophant, and a flatterer, which he was not.


b.  John is expressing the highest possible love in the Christian life, the love that all believers can have for God or anyone else—the ability to love others unconditionally.


c.  Immature believers are often not qualified to make this kind of statement, because they are either ignorant of this command from God or out of fellowship too often, and degenerate believers wouldn’t even think of making this kind of statement.  A mature believer would have no problem stating that they love someone else unconditionally.


d.  This unconditional love is a virtuous personal love for those who are very special to us, such as our spouse, our children, our closest of friends, and of course the Lord Jesus Christ.


e.  God expects us to develop three kinds of unconditional love in our spiritual life:



(1)  Unconditional love for God, which is total unconditional obedience to God in all things under all circumstances.  This love is described in the Old Testament in Dt 6:5, “You shall love the Lord your God with all your heart and with all your soul and with all your might.”  Loving with all your heart is unconditional.  Loving with all your soul is unconditional.  Loving with all your might is unconditional.



(2)  Unconditional love for all mankind, which is unconditional virtue-love based upon the honor, virtue, and integrity of our soul, and is described in the phrase, “You shall love your neighbor as yourself” in the Old Testament, and in the command of the New Testament to love one another.



(3)  Unconditional personal love for those near and dear to us, which is what John describes both here and in 2 John 1.


f.  True unconditional personal love is genuine capacity for love from the word of God metabolized in the soul.  Because the truth of God’s word is so important in creating this love, John uses an adverbial form of the prepositional phrase to emphasize this point.  The truth of the word of God has produced the genuineness or reality of this love in John’s soul, which he is then able to express truthfully and honestly to others.


g.  John had learned about this love from the Lord Jesus Christ during the period of 27-30 A.D, but it took God the Holy Spirit sixty years of preparing John before he could adequately write about it as a part of the New Testament Scriptures.


h.  We know when we truly love unconditionally, when we have the word of God circulating in our soul, motivating us to obey God in all things, bringing every thought into captivity for Christ, being filled with all the fullness of Christ, and growing in grace.  We will know by our unhesitating, immediate, willing obedience to the will of God.
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