2 Timothy 2:9



- is the preposition EN plus the instrumental of cause from the neuter singular relative pronoun HOS, meaning “because of which” and referring to the neuter singular noun EUAGGELION=gospel just mentioned at the end of the last statement.  (The instrumental of cause is the same statement made of John in Rev 1:9, “I, John, your brother and fellow partaker in the tribulation and kingdom and perseverance which are in Jesus, was on the island called Patmos because of the word of God [DIA plus the accusative of cause] and the testimony of Jesus.”)  Then we have the first person singular present active indicative from the verb KAKOPATHEW, which means “to suffer misfortune 2 Tim 2:9; Jam 5:13.”
  The misfortune here is that Paul has been arrested by the Roman government and is being treated as a criminal; therefore, he is suffering as a criminal, which is exactly how the Louw & Nida Greek-English Lexicon of the New Testament: Based on semantic domains suggests it be translated: “because of which I suffer as a criminal to the point of being chained.”


The present tense is a descriptive present for what is now going on in Paul’s life.

The active voice indicates that Paul is producing the action of being treated like a criminal and therefore suffering maltreatment, cruelty, and physical and verbal abuse.


The indicative mood is declarative for the reality of what is happening to Paul.
“because of which I am suffering”
- is the improper preposition MECHRI plus the adverbial genitive of extent of time, which is a “marker of degree or measure, to the point of, ‘even to the point of being imprisoned’ 2 Tim 2:9; resist to the point of shedding one’s blood Heb 12:4; obedient to the point of death Phil 2:8”
 plus the masculine plural noun DESMOS, meaning “bonds, chains, fetters.”  The phrase “to the point of chains” is an idiom meaning “to the point of being imprisoned.”  Then we have the comparative use of the conjunction HWS, meaning “as” with the predicate nominative from the masculine singular adjective KAKOURGOS, which means “a criminal or evil-doer.”
“to the point of being imprisoned as a criminal,”
- is the strong adversative conjunction ALLA, meaning “but” plus the nominative subject from the masculine singular article and noun LOGOS, meaning “the word.”  With this we have the possessive genitive from the masculine singular article and noun THEOS, which means “of God.”  “The word of God” is a reference to the New Testament canon of Scripture, that is, Bible doctrine, both what Paul has written and what he has been teaching verbally in public.  Then we have the negative OU, meaning “not” with the third person singular perfect passive indicative from the verb DEW, which means “to confine a person by various kinds of restraints, bind or tie.”


The perfect tense is a gnomic perfect or intensive perfect, which emphasize the present state of the action, and in this case a state that will never change and is fixed in its certainty.  (Compare Paul’s use of the same verb in the gnomic perfect in 1 Cor 7:39, “A wife is bound as long as her husband is living.”)


The passive voice indicates that the word of God receives the action of not being bound.


The indicative mood is declarative for a dogmatic statement of doctrine.
“but the word of God is not bound.”
2 Tim 2:9 corrected translation
“because of which I am suffering to the point of being imprisoned as a criminal,  but the word of God is not bound.”
Explanation:
1.  “because of which I am suffering”

a.  The entire sentence reads: “Remember Jesus Christ, resurrected out from the dead, from the seed of David, according to my gospel, because of which I am suffering to the point of being imprisoned as a criminal, but the word of God is not bound.”

b.  Paul continues and concludes his sentence by telling us that he is undergoing undeserved suffering because of the gospel of Christ.

c.  The implication here for Timothy is: “If I am suffering unjustly because I proclaim the message of the gospel, do you think you should not suffer as well?”

d.  Our Lord suffered for His message and offer of salvation through faith in Him.  Now one of His greatest followers, Paul, is also suffering in a similar manner.  Peter will shortly follow and suffer in a similar manner.  Paul is warning Timothy that he needs to be prepared for the same fate.


e.  Paul’s suffering was very real.



(1)  This was not mental suffering, for at the end of his life he was sharing the happiness of God, occupied with Christ, filled with all the fullness of Christ, and looking forward to the eternal state.  There was nothing now that anyone could do to him mentally to make him unhappy.



(2)  However, there would certainly be physical suffering of being imprisoned.



(a)  We know he was cold because at the end of the letter he asks Timothy to bring his coat.




(b)  He was probably hungry, condemned criminals rarely having good food wasted on someone about to die.




(c)  He was probably physically abused and mistreated in a manner similar to how our Lord was mistreated by the Roman soldiers while awaiting final sentence from Pilate.  Though it is also likely that the Praetorian Guard may have taken very good care of Paul because he was known to them and had evangelized many of them during his first Roman imprisonment.

f.  The cause of this suffering was Paul’s unending willingness and faithfulness to proclaim the message of salvation through faith in Christ.  It did not matter who ordered him not to talk about Jesus Christ, he was going to do so.  It did not matter how many times he was told to shut up, he was not going to do so.


g.  There was nothing that would keep Paul from proclaiming the gospel message and teaching the new doctrines of the Church Age, except death.


h.  Paul could have been released easily from his Roman imprisonment.  All he had to do was to agree to stop speaking publicly about Jesus Christ.  This was Satan’s deal as the ruler of the world to spare Paul’s life.  God and Paul both rejected the offer.

i.  The proclamation of the gospel message of salvation through faith in Christ was more important than Paul’s own life.


j.  The teaching of Bible doctrine was more important than Paul’s own life.


k.  Paul was not being a martyr.  He was living and making decisions based upon the priorities and values of the word of God established long ago in his soul.  Bible doctrine and the word of God was worth fighting for and dying for.  He had fought the good fight, and now he had to finish the course.


l.  Paul’s physical suffering would not last long.  He would be beheaded on a road leading out of Rome.  It would be over in less than a second and he would never feel any pain.  He would have fantastic dying grace blessing from the Lord as a mature believer.
2.  “to the point of being imprisoned as a criminal,”

a.  This phrase describes the extent to which Paul was suffering.

b.  As he writes this letter he was in prison, accused of being a criminal against the state of Rome.

c.  His crime would have been the crime of treason against the Emperor Nero, because Paul claimed there was another God, the Lord Jesus Christ, other than the Emperor Nero, who considered himself God incarnate on earth.


d.  Paul had never murdered anyone personally (though as an unbeliever he certainly consented to and condoned the murder of Stephen), never stole anything, never robbed or cheated anyone, never fornicated or committed adultery, and never committed any other crime worthy of arrest, imprisonment, or death.


e.  Yet Paul was arrested, imprisoned, and being treated as an evil criminal.


f.  Suffering as a criminal was the worst thing that could happen to you in the Roman Empire at the time of writing.  Even slaves were treated better than criminals.


g.  There was no pity, no mercy, no rehabilitation of criminals in Roman society.  Criminals were to be severely and swiftly punished.


h.  The punishment for crimes were varied.



(1)  Capital Punishment.  The various methods of capital punishment included the following.




(a) Stoning.  This was the ordinary mode of execution (e.g., Ex 19:13; Lev 20:27; Dt 22:24; Josh 7:25; Lk 20:3–6; Acts 7:58.  At least two witnesses were required to substantiate a charge, and they had to cast the first stones (Dt 17:6f cf. Jn 8:7).



(b)  Burning.  Burning was the punishment for unchastity (Gen 38:24), for incest (Lev 20:4), and for harlotry by a priest’s daughter (Lev 21:9).



(c)  Sword.  The sword was another tool of execution (Ex 32:27; Dt 13:15), along with the spear (Num 25:7f) and the arrow (Ex 19:13).



(d)  Beheading.  This method was reserved especially for those who affronted royalty (2 Sam 16:9; 2 Kg 6:31f).  In later times beheading was one of four methods of capital punishment sanctioned by the Jewish court.  Accused murderers were executed by this means.


(2)  Secondary Methods of Punishment.  Other modes of punishment did not result in the death of the offender.




(a)  Flogging inflicted upon an offender’s back.  This common method of punishment usually numbered no more than thirty-nine strokes (Dt 25:2f; 2 Cor 11:24f).  A rod or a switch was used (Prov 10:13), or sometimes a “scorpion” (1 Kg 12:11, 14; 2 Chr 10:11, 14), which consisted of pointed and knotty rods or of whips embedded with sharp iron points (cf. Jud 8:7, 16; Prov 26:3).



(b)  Fining.  The modern practice of an offender’s putting money into the community coffers is unknown in Scripture, unless Lev 5:6–19 is an instance.  Instead the injured party might receive an amount more than the value of the item in question (Ex 21:22; Dt 22:19; Prov 17:26; Amos 2:8).



(c)  Blinding or Gouging of Eyes.  Blinding someone functioned as a punishment for various unrighteous deeds (cf. Gen 19:11; 2 Kg 6:18; Acts 13:11), while gouging, or putting out someone’s eyes, served as a punishment of captives (cf. Jud 16:21; 2 Kg 25:7).



(d)  Chaining Manacles or fetters of copper or iron similar to modern handcuffs were sometimes fastened onto the wrists and ankles of a prisoner of war (Jud 16:21; 2 Kg 25:7). Chaining was also a means of detaining prisoners awaiting trial and sentencing (Acts 12:6; 28:20).



(e)  Confiscating Property.  Property was seized if it had fallen under the ban, i.e., had been singled out for destruction by special decrees of Yahweh (e.g., Num 21:2; Josh 6:17), had been reserved for the army (Dt 2:35; 20:14; Josh 22:8), or had been given to the priesthood (Josh 6:19).



(f)  Enslaving.



(g)  Flaying.  The stripping off of a victim’s skin was practiced in Assyria and Persia.  The OT mentions it figuratively in Mic 3:2f, where it symbolizes the unjust treatment received by God’s people from the corrupt leaders.



(h)  Scourging.



(i)  Imprisonment.  The OT and NT references to imprisonment indicate that it was a common practice, though prisons functioned primarily for detention rather than punishment.



(j)  Inflicting Indignities.  Captors, prison guards in charge of prisoners, and even bystanders sometimes humiliated a prisoner with vengeful or pain-inflicting acts (Mt 26:67f; Mk 14:65; Jn 18:22; Acts 23:2).



(k)  Mutilating. The law forbade this treatment for any Israelite.  It was a barbarous custom of the East (Jud 1:6f; Ezek 23:25), evidently regarded by the Hebrews as heinous (Dt 23:1).  The only act authorizing mutilation (except in retaliation; see below) is cited in Dt 25:11f.



(l)  Plucking out Hair.  In Neh 13:25 this measure served as a punishment for those who had entered mixed marriages.  According to Isa 50:6 this method of punishment was particularly humiliating .




(m)  Making Restitution.  Various OT laws governed making restitution for physical harm to a family member, a slave, an ox, etc. (cf. Ex 22:1, 5f, 11–15; Lev 5:16; Num 5:7f).



(n)  Retaliation.  Several passages in the Pentateuch record the so-called lex talionis [an eye for any eye] (Ex 21:23–25; Lev 24:19–22; Dt 19:21), which rendered punishment proportionate to the offense.”


i.  Paul was willing to suffer the greatest physical pain and humiliation for the sake of the gospel of Christ.


j.  There was nothing man could do to Paul to embarrass him into not proclaiming the gospel.


k.  Likewise there was nothing man could do to Paul by way of physical pain to keep him from proclaiming the gospel.
3.  “but the word of God is not bound.”

a.  However, in contrast to everything happening to Paul, no impact was being made by Satan on the word of God.

b.  The word of God, the gospel message of God, the New Testament canon of Scripture was still being proclaimed, written, and circulated.

c.  All of Satan’s schemes to prevent the word of God from going forth both verbally and in writing were failing completely and would continue to fail.


d.  Satan couldn’t stop the gospel, even by killing off the apostles.  This is the point being made by Paul here.

e.  It is not the man with the message that is important, but the message.


f.  Satan could kill Paul, but he could not kill the gospel.


g.  Satan could stop Paul from writing Scripture, but he could not prevent the circulation and teaching of Scripture.


h.  Satan could imprison Paul and all the apostles, which was what He kept doing right up until the last apostle (John, imprisoned on the island of Patmos), but he could not imprison the message of the gospel or the teachings of the New Testament.


i.  Satan was winning a few minor battles, but was badly losing the war against the word of God.

j.  The fact that the word of God can never be bound, imprisoned, stopped, or hindered is stated in many other ways by God in Scripture.



(1)  1 Thes 1:8, “For the word of the Lord has sounded forth from you, not only in Macedonia and Achaia, but also in every place your faith toward God has gone forth, so that we have no need to say anything.”


(2)  1 Thes 2:13, “For this reason we also constantly thank God that when you received the word of God which you heard from us, you accepted it not as the word of men, but for what it really is, the word of God, which also performs its work in you who believe.



(3)  Jn 10:35, “If he called them gods, to whom the word of God came (and the Scripture cannot be broken),”


(4)  Acts 6:7, “The word of God kept on spreading; and the number of the disciples continued to increase greatly in Jerusalem, and a great many of the priests were becoming obedient to the faith.”


(5)  Acts 11:1, “Now the apostles and the brethren who were throughout Judea heard that the Gentiles also had received the word of God.”


(6)  Acts 13:7, “who was with the proconsul, Sergius Paulus, a man of intelligence. This man summoned Barnabas and Saul and sought to hear the word of God.



(7)  2 Cor 2:17, “For we are not like many, peddling the word of God, but as from sincerity, but as from God, we speak in Christ in the sight of God.”


(8)  Phil 1:14, “and that most of the brethren, trusting in the Lord because of my imprisonment, have far more courage to speak the word of God without fear.”


(9)  Mt 24:35; Mk 13:31; Lk 21:33, “Heaven and earth will pass away, but My words will not pass away.”
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