2 Timothy 1:16



- is the third person singular aorist active optative from the verb DIDWMI, which means “to give.”

The aorist tense is a futuristic aorist, which indicates an event that has not yet happened, but is so certain to happen it is depicted as though it had already happened.  Paul is asking for something in the future that he is certain will happen based upon his past experience.


The active voice indicates that the Lord will produce the action.


The optative mood is used to express a wish or a prayer, when found in the main clause of a sentence.  It is translated with the helping verb may.  “The use of the volitive optative in the NT seems to fit into one of three nuances:

mere possibility that something will take place; a great deal of doubt in the presentation.  This is more in keeping with the classical idiom.  It is quite rare in the NT. 

stereotyped formula that has lost its optative “flavor”: MĒ GENOITO usually has the force of abhorrence, and may in some contexts be the equivalent of OU MĒ + aorist subjunctive (a very strong negative). 

polite request without necessarily a hint of doubting what the response will be.  We have a similar usage of polite speech ourselves.  I might, for example, ask my wife, “Do you think you might be able to help me with the dishes tonight?” This is much less blunt than “Please, help me with the dishes.”  But the response expected from either request would be the same.  


The voluntative optative seems to be used this way in the language of prayer. Again, as with MĒ GENOITO, it is largely a carry-over from Attic even though its meaning has changed. This is not due to any substantive change in syntax, but is rather due to a change in theological perspective.  Prayers offered to the semi-gods of ancient Athens could expect to be haggled over, rebuffed, and left unanswered.  But the God of the NT was bigger than that.  The prayers offered to him depend on his sovereignty and goodness.  Thus, although the form of much prayer language in the NT has the tinge of remote possibility, when it is offered to the God who raised Jesus Christ from the dead, its meaning often moves into the realm of expectation.  If uncertainty is part of the package, it is not due to questions of God’s ability, but simply to the petitioner’s humility before the transcendent one.”
 


This is followed by the accusative direct object from the neuter singular noun ELEOS, which means “mercy, compassion.”  Then we have the nominative subject from the masculine singular article and noun KURIOS, which means “the Lord.”  This is followed by the dative indirect object from the masculine singular from the article and noun OIKOS, meaning “household, family as in Lk 10:5; 19:9; Acts 10:2; 11:14; 16:31; 18:8; Tit 1:11; 1 Cor 1:16; 2 Tim 1:16; 4:19; 1 Tim 3:4, 12.”
  With this we have the possessive genitive or genitive of relationship from the masculine singular proper name ONĒSIPHOROS, translated “to the family of Onesiphorus.”
“May the Lord give mercy to the family of Onesiphorus,”
- is the causal use of the conjunction HOTI, meaning “because.”  Then we have the adverb of time POLLAKIS, which means “many times, often, frequently.”  This is followed by the accusative direct object from the first person singular personal pronoun ME, meaning “me” and referring to Paul.  Then we have the third person singular aorist active indicative from the verb ANAPSUCHW, which means “to provide relief from obligation or trouble, give someone a breathing space, revive, or refresh: he often refreshed me 2 Tim 1:16.”


The aorist tense is a historical or constative aorist, which gathers into a single whole the past action and states it as a fact.


The active voice indicates that Onesiphorus produced the action.


The indicative mood is declarative for a dogmatic statement of fact.
“because many times he has refreshed me,”
- is the connective use of the conjunction KAI, meaning “and” followed by the accusative direct object from the feminine singular article and noun ALUSIS with the possessive genitive of the first person singular personal pronoun EGW, meaning “my.”  The noun means literally “chains, handcuffs Acts 28:20, and generally of imprisonment in chains = as a prisoner Eph 6:20; 2 Tim 1:16.”
  Finally, we have the negative OUK, meaning “not” plus the third person singular aorist deponent passive indicative from the verb EPAISCHUNOMAI, which means “to be ashamed of.”

The aorist tense is a historical aorist, which states in its entirety a past fact.


The deponent passive voice is passive in form but active in meaning, Onesiphorus having produced the action.


The indicative mood is declarative for a dogmatic statement of fact.
“and he was not ashamed of my imprisonment,”
2 Tim 1:16 corrected translation
“May the Lord give mercy to the family of Onesiphorus, because many times he has refreshed me, and he was not ashamed of my imprisonment,”
Explanation:
1.  “May the Lord give mercy to the family of Onesiphorus,”

a.  In contrast to all of the Greek believers from Asia that deserted Paul, when things turned badly for him in Rome, there was one man that stood out from the rest—Onesiphorus.

b.  Onesiphorus was a mature believer before he came to Rome and remained a mature believer while in Rome.

c.  The circumstances of Paul’s arrest and imprisonment made no difference to Onesiphorus.  He loved the Lord Jesus Christ, and therefore, loved Bible doctrine.  Therefore, it was also natural that he loved the one who had provided him the greatest doctrinal information in his life—the Apostle Paul.


d.  Onesiphorus, as we will see in the next verse, immediately began searching for Paul when Onesiphorus came to Rome and then provided the refreshment of positive volition to God’s word.  This provided a tremendous encouragement to Paul, with the result that Paul prays for Onesiphorus and his family.


e.  Paul asks God the Father (“the Lord” is a reference to God the Father, to whom all prayer is addressed) to give mercy to not only Onesiphorus but also to his family.  Mercy is the function of the love of God in blessing man, providing for man, and giving to man everything he needs in time of crisis, adversity, sorrow, and difficult circumstances in life.

f.  Mercy is what God does for us when we need Him the most.  Mercy is the action of the justice and righteousness of God when normal logistical grace support is not enough.  Mercy is above and beyond logistical grace support; it is the greater grace support of Jam 4:6.


g.  Therefore, Paul is asking God to give not only Onesiphorus, but also his family, even greater grace support in this time of personal crisis (the impending loss of his apostle).

2.  “because many times he has refreshed me,”

a.  Paul gives the reason for his request to God.  It is because Onesiphorus has refreshed Paul many times like many others before him.


(1)  1 Cor 16:17-18, “Now I have rejoiced because of the coming of Stephanas and Phortounatos and Achaikos, because these men have made up for your deficiency.  For they refreshed my spirit and yours.  Therefore, give recognition to such men.”


(2)  Phile 7, “For you see I have begun to have great happiness and encouragement [comfort] on account of your virtue-love, because the affections [compassions] of the saints have been refreshed through you, brother.”  Verse 20, “Yes indeed, brother, let me have maximum happiness from you because of the Lord; refresh my deep affections in Christ.”

b.  One believer’s human spirit can be refreshed, rejuvenated, and reinvigorated by the positive volition of another believer.

c.  What are the mechanics of refreshment?


(1)  A believer becomes positive to doctrine, learns doctrine, perseveres in learning and applying doctrine, and finally reaches spiritual maturity.  This person has various associations with others.  Whomever he or she comes into contact with enjoys their company and conversation.



(2)  They are relaxed about the circumstances of life.  They are content with what they have and their own circumstances.  They are thoughtful and considerate of others at all times.   They are thankful for all that God has done for them.   They treat others with dignity, honor, and respect from the virtue and integrity of their own soul.  They are never critical of others or malign others, but leave people in the Lord’s hands for His gracious treatment.  They are most of all gracious to others because of their love for God.


d.  These things make these believers enjoyable to be around and their graciousness and love rub off on others and remind them that God works all things together for good to those who love Him.  They are a living, breathing daily reminder of the plan, will, and purpose of God in each of our lives.


e.  They are a blessing to be around, because we can see the mind of God in their soul and the hand of God in their lives, and this reminds us that the same is true with us.


f.  The result of Philemon’s use of virtue-love was refreshment for the other members of the royal family associated with him.  In addition Paul saw Onesiphorus’ application of virtue-love in the face of Roman antagonism against Paul and remembered the importance of doctrine, the application of doctrine, and especially the importance of occupation with Christ and unconditional love toward all.

g.  When Onesiphorus used virtue-love to handle the antagonism of the Roman government against Paul, it stimulated Paul to apply doctrine in a similar manner.  In this way, Onesiphorus’ application of doctrine became a source of refreshment to the human spirit of Paul.


h.  Onesiphorus’ application of doctrine resulted in compassion toward Nero and the Roman government.  Compassion is the combination of grace orientation toward others, doctrinal orientation toward others, and unconditional virtue-love for others.  These three problem-solving devices combine to produce compassion in the believer’s soul.  Compassion is not pity toward others.  We are neither to pity others nor pity ourselves.  Mercy is a synonym for compassion, and mercy is grace in action toward others.


i.  When others attack us, we are not commanded to fight back mentally or verbally, but to have compassion on them.  We do this by being gracious toward them, by treating them with honor, integrity, and virtue, by applying the doctrine that Christ died for them as well as us.  In this way, we respond to them with virtue-love rather than react to them with mental attitude and verbal sins.  Onesiphorus’ application of doctrine in this way was both a reminder and refreshment to Paul as only one mature believer can do for another mature believer.

j.  Mature believers are used as agents by God the Holy Spirit to provide refreshment, comfort, and consolation for the rest of the royal family of God.  This is the true means of being used by God to help other believers, and not the false doctrine of getting out and doing great things for God taught by false teachers.

3.  “and he was not ashamed of my imprisonment,”

a.  In addition to Onesiphorus’ application of doctrine toward the Roman government and those mistreating Paul, he was also not embarrassed or ashamed by Paul or his circumstances.

b.  Paul was no longer free to reside in a private residence under house arrest.  He was now in a prison cell in rags and chains.  He had none of the comforts of home.  He was cold (which is why he asks Timothy to bring his coat), which probably indicates he is below ground in a dark, damp, dungeon type of cell.  Paul was still authorized to have visitors, since Onesiphorus has already visited him many times and Timothy would do so.


c.  The circumstances of a believer’s life are not an embarrassment to God, which is why they are never an embarrassment to another mature believer.

d.  Believers who are ashamed of others are only arrogantly pre-occupied with self.  They care more about how the situation makes them look than how it makes the other person look.


e.  Embarrassment because of others is a function of arrogance, legalism, and self-righteousness.  If other people embarrass us, we are a self-righteous, arrogant, legalistic prude.

f.  Embarrassment is not something others do to us, it is an attitude we have in our soul, based upon how we apply our self-righteous standards to others in life.

g.  Onesiphorus had genuine humility and therefore, was not embarrassed by anything Paul did, said, or any circumstance he was in.

� Wallace, D. B. (1999, c1996). Greek Grammar Beyond the Basics: An exegetical syntax of the Greek New Testament (electronic ed.). Garland, TX: Galaxie Software.  Page 481.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 699). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 75). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 48). Chicago: University of Chicago Press.





PAGE  
4

