2 Timothy 1:12
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- is the preposition DIA plus the accusative of cause from the feminine singular relative pronoun HOS, which means “because of which.”  With this we have the accusative feminine singular noun AITIA, which means “cause or reason” and when used “at the beginning of a sentence the entire phrase is used as a causal conjunction, meaning: For this reason, or therefore 2 Tim 1:6, 12; Tit 1:13; Heb 2:11.”
  Then we have the adjunctive used of the conjunction KAI, meaning “also.”  This is followed by the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, which means “these things” and refers to Paul’s statement in verse eight about ‘being the Lord’s prisoner’ and ‘suffering evil with reference to the gospel’.  Then we have the first person singular present active indicative from the verb PASCHW, which means “I am caused to suffer.”

The present tense is a durative present for what began in the past and has continued throughout Paul’s life.


The active voice is not a simple active voice in which Paul produces the action of suffering, but is a causative active voice, in which Paul produces the action indirectly by his love of the Lord Jesus Christ and carrying out his responsibilities as the Lord’s Herald and Apostle.  He causes the suffering to take place indirectly by fulfilling his duty, but does not produce the suffering.

The indicative mood is declarative for a simple statement of fact and the reality of Paul’s suffering.
“For this reason also I am caused to suffer these things,”
- is the strong adversative conjunction ALLA, which means “but” plus the negative OUK, meaning “not” with the first person singular present deponent middle/passive indicative from the verb EPAISCHUNOMAI, which means “to be ashamed.”

The present tense is an aoristic present for a present fact without reference to its beginning, end, progress, or result.  It is also certainly a descriptive present for what is now going on in Paul’s thinking.


The deponent middle/passive voice is middle/passive in form but active in meaning, Paul producing the action.


The indicative mood is declarative for a dogmatic statement of fact.

“but I am not ashamed;”
- is the explanatory use of the postpositive conjunction GAR, meaning “for” with the first person singular perfect active indicative from the verb OIDA, which means “I know.”

The perfect tense is an intensive perfect, which emphasizes the present state of being and the fact that a thing is.

The active voice indicates that Paul produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the locative of sphere from the masculine singular relative pronoun HOS, meaning “in Whom” and referring to our Lord Jesus Christ.  This is followed by the first person singular perfect active indicative from the verb PISTEUW, which means “I have believed.”

The perfect tense is a consummative perfect, which emphasizes a past, completed action and uses the helping verb “has/have” to bring out this emphasis.


The active voice indicates that Paul produced the action in the past with results that go on forever.


The indicative mood is declarative for a dogmatic statement of fact.

“for I know in Whom I have believed,”
- is the continuative use of the conjunction KAI, meaning “and” with the first person singular perfect passive indicative from the verb PEITHW, which means “to attain certainty in reference to something, be convinced, certain, be sure of a thing Rom 8:38; 14:14; 2 Tim 1:5, 12; Rom 15:14.”


The perfect tense is an intensive perfect, which conveys the idea of a present state resulting from a past action.  The present state is Paul’s absolute confidence in the Word and promises of God, which are a result of his past action of learning the word of God and living the spiritual life.  The intensive perfect emphasizes Paul’s state of mind as a fact.


The active voice indicates that Paul produces the action of being certain.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the conjunction HOTI, which is used after verbs of mental activity to indicate the content of that mental activity.  It is translated “that.”  Then we have the predicate nominative from the masculine singular adjective DUNATOS, which means “able, capable, or powerful.”  This is followed by the third person singular present active indicative verb EIMI, meaning “He is.”

The present tense is a static and progressive present for a state of being that perpetually exists and is presented as a fact that will always be true.


The active voice indicates that the Lord Jesus Christ produces the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the accusative direct object from the feminine singular article and noun PARATHĒKĒ, which means “property entrusted to another, deposit, 1 Tim 6:20; 2 Tim 1:12, 14.”
  With this we have the possessive genitive from the first person singular personal pronoun EGW, meaning “my.”  This is followed by the aorist active infinitive from the verb PHULASSW, which means “to guard, keep, or protect.”

The aorist tense is a constative aorist, which gathers into a single whole everything God must do to protect our deposit of faith in Christ.

The active voice indicates that our Lord Jesus Christ produces the action.


The infinitive is an infinitive of direct object of the verbal phrase “to be able.”  This is also called a complementary infinitive, in which the infinitive occurs with certain verbs (such as DUNAMAI=to be able; and verbal ideas (EIMI DUNATOS=to be able) to complete their meaning.
“and I am certain that He keeps on being able to guard my deposit”
 - is the preposition EIS plus the adverbial accusative of measure of “extension in time, meaning: to, until, on up to which something continues until that day 2 Tim 1:12; ‘until the day of Christ’ Phil 1:10; until the coming of the Messiah Gal 3:24.”
  With this we have the adverbial accusative of measure of extent of time from the feminine singular far demonstrative pronoun EKEINOS, meaning “that” plus the article and noun HĒMERA, which means “day.”
“until that day.”
2 Tim 1:12 corrected translation
“For this reason also I am caused to suffer these things, but I am not ashamed; for I know in Whom I have believed, and I am certain that He keeps on being able to guard my deposit until that day.”
Explanation:
1.  “For this reason also I am caused to suffer these things,”

a.  Because Paul is the official Herald and Apostle of the Lord Jesus Christ to the Gentiles he has naturally suffered throughout his spiritual life.

b.  Paul represents the Lord Jesus Christ, who cannot be attacked by Satan or mankind, since He is seated at the right hand of the Father in heaven.

c.  Therefore, since Satan and the members of the human race, who are antagonistic to the Lord, cannot attack the Lord, they turn against His official representatives.  Anyone who teaches the word of God accurately, truthfully, and faithfully is eventually going to be attacked for doing their job correctly.


d.  Paul was no different than those who had gone before him, such as John the Baptist, and those who would follow after him, such as the many martyrs described in Fox’s Book of Martyrs (a history of the martyrs of Christianity).

e.  People in authority are always attacked by those who in arrogance resent authority.  They are motivated by their father, the devil, who has always resented the authority of God.

f.  Paul did not produce his own suffering.  This suffering was the underserved attacks of Gentile and Jewish unbelievers, and Jewish and Gentile degenerate believers motivated by Satan.


g.  Paul is not complaining; he is stating a fact.  Why?  Timothy can expect underserved suffering from those who are antagonistic to the true and accurate teaching of the word of God.  He should expect to be treated no differently than Paul or any other communicator of the word of God.  No pastor-teacher ever has the right to complain about unfair treatment, criticism, or attacks.  He should expect them and be prepared mentally and spiritually for them.


h.  The attacks of others can only make us stronger by making us concentrate on the doctrine we have learned, so that we are even more occupied with the Lord.


i.  Paul does not have the arrogance of the martyr complex, in which a believer wants to deliberately suffer for the Lord, so that others will consider them to be spiritually great.



(1)  Martyrdom is an blessing for time, given by the Lord Jesus Christ to only a few invisible heroes of the Church Age.



(2)  Believers who want to die as martyrs are in Satan’s cosmic system of arrogance, and are functioning outside of God’s plan.  It is the arrogance of human good.



(3)  Many believers simply want to be martyrs because of a guilt complex, in which they think that being a martyr atones for all the horrible things they have done wrong in the past.  Paul certainly did not have this problem.  Martyrdom is a pseudo-spiritual life for believers living with a tremendous guilt complex.



(4)  Paul deals with the subject of martyrdom in 1 Cor 13:3 (“if I give over my body to be burned”).




(a)  Paul did not think of these martyrs as being great heroes, because their martyrdom was oriented to self rather than oriented to God.  Martyrdom oriented to self is a major problem of self-pity.



(b)  Martyrdom must be oriented to God, and must be a stand for something that is truth from the word of God.  True martyrdom is always oriented to Bible doctrine, not to self.  



(c)  The only true martyrdom is when we have taken an accurate stand, based on the word of God, about something of doctrine that is important, like salvation, freedom, etc.  We are not martyrs because we got fired, or were treated unfairly, or because we have “taken a stand for Christianity.”



(d)  Legitimate martyrdom glorifies God.  Martyrdom that is arrogance glorifies the believer.  The idea of believers attempting to please God by self-immolation is blasphemous and unthinkable.



(e)  Self-imposed martyrdom is not true martyrdom.  True Christian martyrdom depends on the antagonism of others, therefore, the volition of others.  A martyr does not become a martyr by his own volition, but by the volition of those who are antagonistic to Christianity.



(f)  True martyrdom involves the volition of others and the glorification of the Lord Jesus Christ.  Self-induced martyrdom is not glorifying to God.  Self-imposed martyrdom is a sign of being in carnality for many years without a change.  Carnality was often the basis for martyrdom in the past.  In cases where martyrdom has existed, it has often not been honoring to the Lord and is not a part of the spiritual life at all.  It is the basis of carnality perpetuated without using the recovery procedure of 1 Jn 1:9.  Martyrdom in the status of carnality is the sin unto death.
2.  “but I am not ashamed;”

a.  Paul was not out of fellowship in a state of carnality.  Being ashamed is a sign of guilt, which is a sin.

b.  Paul was not ashamed of being attacked, criticized, maligned, judged, ridiculed, or slandered by others.  He had done nothing wrong for which they had the right to judge or accuse him.  If Paul had anything to be guilty about it was his direct defiance of God the Holy Spirit in going to Jerusalem, when God told him again and again not to go.


c.  But Paul’s defiance of the will of God because he wanted to proclaim the gospel in Jerusalem publicly was not a sin against any believer or unbeliever.  No human being had the right to persecute Paul for that.  However, God had every right to punish Paul for his sin of disobedience, and God did so for four years.


d.  But Paul is not ashamed of that wrongdoing either.  Why not?  He acknowledged his sins to God the Father (1 Jn 1:9) and then forgetting those things which are behind he kept straining toward those things which are ahead (Phil 3:13).


e.  Shame for being a communicator of God’s Word is sinful, evil, and complete wrongdoing.  There is no place for a pastor to ever be ashamed of his station in life.  He is God’s representative.  If there is anything of which he should be enormously thankful and proud of (in a good way), it is that he is God’s representative.


f.  There is no place or excuse for shame in the life of a communicator of God’s word.  The only shame the word of God says he might ever have is shame at the Evaluation Throne of Christ for failure to accomplish God’s will.  And he should not have that shame either, because he should be accomplishing God’s will.  There is no excuse for him not doing so.

3.  “for I know in Whom I have believed,”

a.  Paul continues with an explanation of why he is not ashamed of the undeserved suffering he is receiving from those who are antagonistic to the gospel, the Lord Jesus Christ, and the word of God.  His explanation is that he has an intimate and personal knowledge of the Lord Jesus Christ.

b.  Paul doesn’t just know Christ; he really knows Him as an intimate and personal friend.  Paul knows the Lord well enough to know that He:



(1)  loves Paul with a perfect, matchless, unfailing love.



(2)  is faithful in His promises and will always keep His word regardless of what anyone else in life does.



(3)  will raise Paul from the dead and give him a resurrection body to go with his eternal life.

c.  Therefore, Paul continues his statement with exactly this in mind.  The Lord Jesus Christ will keep His promise of eternal life and a resurrection body to anyone who puts his faith and trust in Him and believes He will honor His word.

4.  “and I am certain that He keeps on being able to guard my deposit”

a.  Therefore, Paul makes the direct declaration of his absolute confidence in the Lord Jesus Christ.

b.  The deposit has already been defined for us by Paul in his previous statement.  It is his belief in Christ.

c.  The Lord Jesus Christ guards or protects what we deposit in Christ.  We deposit our faith in Christ, and the Lord guards and protects that faith for us.  Therefore, we cannot do anything to lose our salvation because the Lord guards our deposit of faith in Him.  This is another statement of eternal security by the apostle Paul.


d.  Paul is absolutely certain that the Lord Jesus Christ is able to keep on doing now what He began in the past at the moment Paul believed in Him.  At the moment of Paul’s faith in Christ, the Lord took that faith and put it on deposit in heaven, where it is completely safe from Satan, fallen angels, unbelievers, and even ourselves.  No one can do anything to remove our faith in Christ from Christ who guards it with His very own integrity.


e.  Jesus Christ is able to guard our deposit of faith because He is eternal God.  He has the power and ability to guard our faith in Him.  He also has the willingness and faithfulness to guard our deposit of faith in Him.  2 Tim 2:13, “If we are faithless, He remains faithful, for He cannot deny Himself.”
5.  “until that day.”

a.  This includes two concepts: the Rapture of the Church and the Evaluation Throne of Christ.  The Lord guards our deposit of faith in Him until the day of the Rapture of the Church, when He can actually give us our very own resurrection body and fulfill His promise to us.

b.  This also includes the Day of Christ or that period of the Day of Christ which includes the Evaluation Throne of Christ, when our Lord fulfills His promise of eternal rewards and blessings to winner believers.

c.  Once our Lord is able to give us all the He has reserved in heaven for us, waiting to be revealed on that day, it is completely and totally secure.  It is the guarantee of the integrity of God that all He has prepared for those who love Him will be safe and secure for them until the day He can deliver on His promise.
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