2 Thes 1:1


 is the nominative subject from three masculine singular proper nouns PAULOS, SILOUANOS, and TIMOTHEOS plus two simple connective conjunctions KAI, meaning “Paul and Silvanus and Timothy.”  Paul attaches the names of Silvanus and Timothy to his own since they were staying with him at Corinth at the time of writing (Acts 18:5; 2 Cor 1:1:19) and they were joint founders of the Thessalonia church (Acts 16:1-3; 17:4,10,14).  Silvanus’ name is placed before Timothy’s because he was a leading man among the early Jerusalem congregation (Acts 15:22) while Timothy was only a young disciple (Acts 16:1ff).


1.  Silouanos is the Roman name of a believer also known in Acts as Silas, which is the Aramaic form of the Hebrew name Saul.  So like Paul Silas or Silvanus had two names: one Semitic and one Roman.  Silvanus was a Jewish Christian (Acts 16:20).  The name Silvanus is found in four New Testament passages.

 

a.  2 Cor 1:19, “for the Son of God, Christ Jesus, who was preached among you by us—by me and Silvanus and Timothy...”


b.  1 Thes 1:1; 2 Thes 1:1.



c.  1 Pet 5:12, “Through Silvanus, our faithful brother (for so I regard him), I have written to you briefly, exhorting and testifying that this is the true grace of God.  Stand firm in it.”  This passage indicates that after Paul’s death, Silas found further missionary work with Peter and acted as the amanuenses for Peter.


2.  The name Silas is used exclusively by Luke in the book of Acts.



a.  Acts 15:22, “Then it seemed good to the apostles and the elders, with the whole church, to choose men from among them to send to Antioch with Paul and Barnabas Judas called Barsabbas, and Silas, leading men among the brethren.”  Here we see that Silas was a leading Jewish believer in the Jerusalem church.  Therefore, he would have considerable influence with Paul in combating the Judaizers who came from the Jerusalem church later to harass Paul.



b.  Acts 15:27 “Therefore we have sent Judas and Silas, who themselves will also report the same things by word {of mouth}.”  The same things here refers to the results of the first ecumenical council--that it was not necessary to keep the Mosaic Law to be saved.



c.  Acts 15:32, “And Judas and Silas, also being prophets themselves, encouraged and strengthened the brethren with a lengthy message.”  Here we see that Silas had the spiritual gift of prophecy; he also taught the believers with a lengthy message, which indicates that he probably had the gift of pastor-teacher, and we know he eventually worked with Paul as a missionary, which means he may have also had that spiritual gift.



d.  Not found in the best original manuscripts and is not part of the Canon is Acts 15:34, “[But it seemed good to Silas to remain there.]”  This was added by copyist to try and reconcile Acts 15:40, which says, “But Paul chose Silas and departed, being committed by the brethren to the grace of the Lord.”  However, no reconciliation is necessary.  Silas left with Judas and went back to Jerusalem as verse 33 states.  Acts 15:22 states that these were the only two selected to go with Paul and Barnabas.  Acts 15:33 states that “they” were sent away from the believers in Antioch.  Paul merely invited Silas to come back and become a missionary with him.



e.  Acts 16:19, “But when her masters saw that their hope of profit was gone, they seized Paul and Silas and dragged them into the market place before the authorities,”  Acts 15:26 states that in Jerusalem Silas had risked his life for the name of our Lord Jesus Christ; so also in the city of Philippi.



f.  Acts 16:25, “But about midnight Paul and Silas were praying and singing hymns of praise to God, and the prisoners were listening to them;”  Silas demonstrated his use of the faith-rest drill as a problem solving device as he sat in prison with Paul.



g.  Acts 16:29, “And he called for lights and rushed in and, trembling with fear, he fell down before Paul and Silas.”  Silas is mentioned here with Paul because he equally instrumental with Paul in the salvation of the Philippian jailer and his family.



h.  Acts 17:4, “And some of them were persuaded and joined Paul and Silas, along with a great multitude of the God-fearing Greeks and a number of the leading women.”  Silas was instrumental in the initial missionary activity in Thessalonica.



i.  Acts 17:10, “And the brethren immediately sent Paul and Silas away by night to Berea; and when they arrived, they went into the synagogue of the Jews.”  Silas’ life was considered to be just as much in danger as Paul’s when the Thessalonian believers hustled them out of town at night.



j.  Acts 17:14-15, “And then immediately the brethren sent Paul out to go as far as the sea; and Silas and Timothy remained there.  Now those who conducted Paul brought him as far as Athens; and receiving a command for Silas and Timothy to come to him as soon as possible, they departed.”  Paul could trust Silas to remain in Berea with Timothy while he fled to Athens.



k.  Acts 18:5, “But when Silas and Timothy came down from Macedonia, Paul began devoting himself completely to the word, solemnly testifying to the Jews that Jesus was the Christ.”  Silas continued to be a solid member of the team through thick and thin until the death of the apostle.


3.  Timothy is mentioned in:



a.  Acts 16:1, “And he came also to Derbe and to Lystra. And behold, a certain disciple was there, named Timothy, the son of a Jewish woman who was a believer, but his father was a Greek.”  Timothy was a Jew and may have also been a Roman citizen like Paul.



b.  Acts 17:14-15, see above.



c.  Acts 18:5; see above.



d.  Acts 19:22, “And having sent into Macedonia two of those who ministered to him, Timothy and Erastus, he himself stayed in Asia for a while.”


e.  Acts 20:4, “And he was accompanied by Sopater of Berea, {the son} of Pyrrhus; and by Aristarchus and Secundus of the Thessalonians; and Gaius of Derbe, and Timothy; and Tychicus and Trophimus of Asia.”


f.  Rom 16:21, “Timothy my fellow worker greets you, and {so do} Lucius and Jason and Sosipater, my kinsmen.”


g.  1 Cor 4:17, “For this reason I have sent to you Timothy, who is my beloved and faithful child in the Lord, and he will remind you of my ways which are in Christ, just as I teach everywhere in every church.”  Timothy was one of Paul’s trouble-shooters.  He had to be tough to handle the crowd in Corinth.



h.  1 Cor 16:10, “Now if Timothy comes, see that he is with you without cause to be afraid; for he is doing the Lord’s work, as I also am.”  Paul warns the tough Corinthians not to try to bully Timothy around because he knew they would.



i.  2 Cor 1:1, “Paul, an apostle of Christ Jesus by the will of God, and Timothy our brother, to the church of God which is at Corinth with all the saints who are throughout Achaia.”  Compare also Phil 1:1; Col 1:1; 1 Thes 1:1; 2 Thes 1:1; Phlm 1:1.



j.  2 Cor 1:19, “For the Son of God, Christ Jesus, who was preached among you by us--by me and Silvanus and Timothy--was not yes and no, but is yes in Him.”


k.  Phil 2:19, “But I hope in the Lord Jesus to send Timothy to you shortly, so that I also may be encouraged when I learn of your condition.”


l.  1 Thes 3:2, “and we sent Timothy, our brother and God’s fellow worker in the gospel of Christ, to strengthen and encourage you as to your faith,”


m.  1 Thes 3:6, “But now that Timothy has come to us from you, and has brought us good news of your faith and love, and that you always think kindly of us, longing to see us just as we also long to see you,”


n.  1 Tim 1:2, “to Timothy, {my} true child in {the} faith: Grace, mercy {and} peace from God the Father and Christ Jesus our Lord.”  Paul was the doctrinal father of Timothy.  Timothy was already a believer when he met Paul.



o.  1 Tim 1:18, “This command I entrust to you, Timothy, my son, in accordance with the prophecies previously made concerning you, that by them you may fight the good fight,”


p.  1 Tim 6:20, “O Timothy, guard what has been entrusted to you, avoiding worldly and empty chatter and the opposing arguments of what is falsely called “knowledge.”


q.  2 Tim 1:2, “to Timothy, my beloved son: Grace, mercy and peace from God the Father and Christ Jesus our Lord.”


r.  Heb 13:23, “Take notice that our brother Timothy has been released, with whom, if he comes soon, I shall see you.”  Notice that this verse emphasizing the coming of Timothy to the Jews scattered throughout the Roman Empire and not Paul.  Paul had died recently.  This was after Paul’s second Roman imprisonment and before the siege of Jerusalem; hence written about 68 AD.  The author was definitely not Paul.

“Paul and Silas and Timothy”
 is the locative of place or dative of destination from the feminine singular article HO plus the noun EKKLĒSIA, meaning “to the church.”

1.  EKKLĒSIA was the common word used in the first century AD for the assembly of any regularly summoned political body.  For example: our Congress, a regularly scheduled meeting of the city council.  It is used this way in Acts 19:32, 39, 40


2.  EKKLĒSIA was used throughout the LXX (the Greek translation of the OT) to designate the congregation of Israel when they gathered for religious purposes.  This is described in Acts 7:38.


3.  EKKLĒSIA is used of the Christian church or congregation:



a.  A church meeting in 1 Cor 11:18 cf. 14:4f, 19, 28, 35.



b.  The church or congregation as the totality of Christians living in one place: Mt 18:17; Acts 5:11; 8:3; 1 Cor 4:17; Phil 4:15; Acts 8:1; 11:22; Rom 16:1; 1 Cor 1:2; 2 Cor 1:1; 1 Thes 1:1; 2 Thes 1:1; Col 1:1; Phlm 1; and many others.



c.  The Church universal, Mt 16:18; Acts 9:31; 1 Cor 6:4; 12:28; Eph 1:22; 3:10,21; 5:23ff, 27, 29, 32; Col 1:18,24; Phil 3:6; 1 Tim 5:16.

- is the descriptive genitive plural from the masculine plural noun THESSALONIKA, meaning “of the Thessalonians.”
- is the preposition EN plus the locative of sphere from the masculine singular noun THEOS, meaning “in God.”
 is the appositional dative from the masculine singular noun PATĒR plus the possessive genitive from the first person plural personal pronoun EGW, meaning “our Father.”
 is the simple connective conjunction KAI plus the locative of sphere from the masculine singular proper nouns KURIOS, IĒSOU, and CHRISTOS, meaning “and the Lord Jesus Christ.”
“to the church of the Thessalonians in God our Father and the Lord Jesus Christ,”
2 Thes 1:1 corrected translation
“Paul and Silas and Timothy to the church of the Thessalonians in God our Father and the Lord Jesus Christ,”
Explanation:
1.  Note that Paul addresses his letter to the church of Thessalonia “in God our Father and the Lord Jesus Christ.”  Only in the Thessalonian epistles does Paul use the preposition EN with THEOS as a part of his introduction and greeting.  Therefore, this construction needs careful analysis.

2.  Something or someone may be located within the sphere of influence, control, or domain of another.  In this sense, we, as Christians are within the sphere of influence, control and dominion of God the Father and the Lord Jesus Christ as opposed to being within the sphere, control, or dominion of Satan.

3.  Paul and John use the preposition EN to designate a close personal relation between the believer and Christ in the common expression EN CHRISTOI.  This is exactly how the preposition is used here, only Paul adds to this idea the fact that believers are also “in God our Father.”
4.  There is only one other New Testament example of the believer being “in God our Father,” Jude 1:1, “Jude, a bond-servant of Jesus Christ, and brother of James, to those who are the called, beloved in God the Father, and kept for Jesus Christ.”
5.  There are only two New Testament uses of the phrase “in God.”

a.  John 3:21, “But he who practices the truth comes to the light, that his deeds may be manifested as having been wrought in God.”

b.  Rom 2:17, “But if you bear the name `Jew,’ and rely upon the Law, and boast in God...”
6.  Conclusion.


a.  Paul emphasizes to the Thessalonians in both of his introductions (1 Thes 1:1 and 2 Thes 1:1) that they are within the sphere of, within the control of, within the dominion of both God the Father and the Lord Jesus Christ.


b.  This was especially important for the Thessalonians to remember, since they had very real concerns as to whether or not they would even be included in the Rapture of the Church and whether or not the Rapture of the Church had already taken place and they had been left behind.


c.  This prepositional phrase is Paul’s way of reassuring them that they belong to both God the Father and to the Lord Jesus Christ and could never do anything to lose that relationship.
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