2 John 6



- is the continuative use of the conjunction KAI, meaning “And,” used to continue the main thought line in a discourse.  Then we have the nominative subject from the feminine singular demonstrative pronoun HOUTOS, meaning “this.”  “The general principle for distinguishing subject from predicate nominative is that the subject is the known entity.﻿  In Greek equative clauses, the known entity (the subject) will be distinguished from the predicate nominative in one of three ways.  The significance of the following three rules is that when only one nominative substantive has such a grammatical ’tag’, the semantic relationship will be that of particular (subject) to class (predicate nominative).﻿


1.  The subject will be a pronoun, whether stated or implied in the verb.﻿ Mt 3:17﻿, “This is my beloved Son.”


2.  The subject will be articular. ﻿Jn 4:24﻿  God is spirit”

﻿
3.  The subject will be a proper name.﻿ ﻿1 Cor 3:5﻿, “What then is Apollos?”  Interrogative pronouns are translated first even though the other nominative is the subject.
What if both subject and predicate nominative have one of these three tags?  Which is the subject?  And what is the semantic relationship?  First, when both substantives bear such grammatical tags, the ‘﻿pecking’ order is as follows: 1) The pronoun has greatest priority: It will be the subject regardless of what grammatical tag the other substantive has.﻿  Again, this is true except for interrogative pronouns.  The reason that personal, demonstrative, and relative pronouns function differently than interrogative pronouns is this: the former are a substitute for something already revealed in the context (a known quantity), while the latter (interrogative pronouns) are anticipatory of a substantive not yet revealed (an unknown quantity).  One refers back to an antecedent; the other looks forward to a postcedent.”


Then we have the third person singular present active indicative from the verb EIMI, meaning “is.”


The present tense is an aoristic present, which presents the state or condition as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that unconditional love (the referent of ‘this’ already mentioned in the previous statement by John) produces the action of being what it is.


The indicative mood is declarative for a dogmatic statement of fact and reality.

This is followed by the predicate nominative from the feminine singular article and noun AGAPĒ, which means “unconditional love.”

“And this is unconditional love:”

- is the epexegetical use of the conjunction HINA, meaning “that.”  “This use involves a conjunction introducing a clause that completes the idea of a noun or adjective. It often functions like an epexegetical infinitive.”
  Here the conjunction HINA introduces a clause that completes the idea of the demonstrative pronoun ‘this.’  “HINA can also take the place of the explanatory infinitive after a demonstrative.  This is a favorite usage in John: ‘this is the work of God that we believe’ Jn 6:29, 39, 50; 15:13; 17:3; 3 Jn 4; 1 Jn 3:11, 23; 4:21; 5:3; 2 Jn 6a.”
  This is followed by the first person plural present active subjunctive from the verb PERIPATEW, which means “to walk.”


The present tense is a progressive present of duration, indicating that the action which has begun in the past should continue now and into the future.


The active voice indicates that all Church Age believers are expected to produce the action.


The subjunctive mood is used after the conjunction HINA and indicates a potential, which depends upon the volition of the individual believer.

Then we have the preposition KATA plus the adverbial accusative of reference (translated: according to, in accordance with, or in conformity with
) from the feminine plural article and noun ENTOLĒ with the possessive genitive third person masculine singular intensive pronoun AUTOS, meaning “in accordance with His commands” and referring to the commands of God the Father given through our Lord Jesus Christ.

“that we should keep walking in accordance with His commands.”

- is the nominative subject from the feminine singular demonstrative pronoun HOUTOS, meaning “This.”  This is followed by the predicate nominative from the feminine singular article and noun ENTOLĒ, which means “command.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “is.”


The present tense is an aoristic present, which presents the state or condition as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that the command (the referent of ‘this’ already mentioned in the previous statement by John) produces the action of being what it is.


The indicative mood is declarative for a dogmatic statement of fact and reality.

This is followed by the comparative use of the conjunction KATHWS, meaning “as, just as, even as.”  With this we have the second person plural aorist active indicative from the verb AKOUW, which means “to hear.”


The aorist tense is a culminative aorist, which emphasizes a past, completed, historical fact.


The active voice indicates that the believers to whom John writes have produced the action in the past of hearing and learning the doctrine surrounding unconditional love for all.


The indicative mood is declarative for simple statement of fact.

This is followed by the preposition APO plus the adverbial genitive of the extent of time from the feminine singular noun ARCHĒ, which means “from the beginning.”

“This is the command, just as you have heard from the beginning,”

- is the epexegetical use of the conjunction HINA, meaning “that” and explaining more completely the meaning of the demonstrative pronoun ‘this’.  Then we have the preposition EN plus the locative of sphere from the third person feminine singular intensive pronoun AUTOS, meaning “in the sphere of it” and referring back to the feminine singular noun ENTOLĒ, which also looks back to the feminine singular noun AGAPĒ.  Finally, we have the second person plural present active subjunctive from the verb PERIPATEW, which means “to walk,” and is used metaphorically in the sense of living our spiritual life.


The present tense is a progressive and customary present for what has taken place in the past and is reasonably expected to continue both now and in the future.


The active voice indicates that the person to whom John writes this letter, and by extension all believers of the Church, are to produce the action.


The subjunctive mood is a potential subjunctive, which introduces an element of contingency based upon our human volition.

“that you should keep walking in it [the commandment to love one another].”

2 John 6 corrected translation
“And this is unconditional love: that we should keep walking in accordance with His commands.  This is the command, just as you have heard from the beginning, that you should keep walking in it [the commandment to love one another].”
Explanation:
1.  “And this is unconditional love: that we should keep walking in accordance with His commands.”

a.  John continues with a definition and explanation of unconditional love, not only as a reminder to this lady and her children, but also for the sake of all those he knows will read this letter.


b.  John defines unconditional love for God as living our spiritual life in accordance with or in conformity to the commands of God.


c.  Our love for God must be an unconditional love.  We do not love God because of what He can do for us.  We love God because of who and what He is and because of what He did for us when we didn’t deserve it.


d.  Unconditional love for God means living our life in accordance with His will.


e.  The believer who lives his life as God would have it is the believer who truly loves God.


f.  The unconditional aspect of our love is the fact that we should be willing to do whatever God wants.


g.  Our love for God is our willingness to do anything for Him.  It is our obedience.


h.  Complete, immediate, willing obedience is unconditional.


i.  God expects complete, immediate, willing obedience from us.


j.  Our willing obedience is the ultimate demonstration of our full unconditional love for God.


k.  Abraham was a great believer because he had this immediate, willing, unconditional obedience to the will of God, with the result that he was immediately willing to sacrifice his own son Isaac without hesitation, just in order to please God.


l.  Unconditional love for God is unconditional obedience to God.


m.  Unconditional obedience to God’s commands is walking in accordance with His commands.


n.  Therefore, walking in accordance with His commands is the definition of unconditional love for God.


o.  John makes this point so that this lady and her children will understand the importance of unconditional obedience to the will of God as John will express it in the next few comments.


p.  John also makes this point so that the other believers in the congregation will understand why she is turning off her hospitality to the false-teachers coming through town, who want to take advantage of her gracious hospitality.

2.  “This is the command, just as you have heard from the beginning,”

a.  John continues with the definition of unconditional love by again reminding her (and us) that it is commanded of all of us.


b.  Not only has the command to love one another been commanded of us now, but it has been commanded of us from the beginning of our spiritual life.


c.  John had been teaching this concept and command to believers since the day of Pentecost, when he was first filled with the Spirit and reminded of our Lord’s message at the Last Supper.


d.  John had heard it at the end of our Lord’s ministry and the beginning of his own ministry.  He had been teaching this principle for the past sixty years.  So it was not something new that believers had not heard before, but something that they had heard from the beginning of their spiritual life.


e.  The fact that John repeats this same idea (‘which you have had from the beginning’ and ‘which you heard from the beginning’) is the strongest possible emphasis that this is not something new required of her that she has never done before, but something she is very familiar with as an application of the word of God in her soul and spiritual life.

3.  “that you should keep walking in it [the commandment to love one another].

a.  The command to love one another is a command that God expects us to obey, and obey unconditionally, immediately, unhesitatingly, and completely.


b.  We are not to obey this command once, but constantly, daily, all the time throughout our spiritual life.


c.  The word “it” refers to our Lord’s commandment to love one another, given by our Lord in:



(1)  Jn 13:34, “A new commandment I give to you, that you love one another, even as I have loved you, that you also love one another.”



(2)  Jn 15:12, “This is My commandment, that you love one another, just as I have loved you.”



(3)  Jn 15:17, “This I command you, that you love one another.”


d.  Our spiritual life is a life of unconditional love toward God, which means unconditional obedience to God.


e.  Our spiritual life is a life of unconditional love toward people, which means unconditional virtuous love for all from the honor, integrity, and virtue of the doctrinal thinking of our soul.


f.  The command to live the spiritual life of the Church Age is the command to learn to love unconditionally and then do it.


g.  We first have to learn how to love God unconditionally, by learning how to obey His every command.


h.  Then we apply this knowledge of unconditional love, by learning to deal with all other people from the virtue, honor, and integrity of our own soul.


i.  The word of God teaches us to love God by obeying God.


j.  Then doctrine teaches us to love others with that same unconditional love by again obeying God.


k.  Learning the word of God should produce obedience in your life.


l.  Obedience to the commands of God produces your unconditional love for God.


m.  Then we take that same unconditional love for God and apply it in our unconditional virtue, honor, and integrity toward others.


n.  The result is that we have the same unconditional love for others that our Lord has.  We have truly followed our Lord in the spiritual life and executed the will of God.


o.  All reward and blessing at the evaluation throne of Christ is based upon whether or not you did this.  Nothing else matters.


p.  Our unconditional love for God, which is reflected in our obedience toward God, is manifest in our prayer life as priests, in our witness to others as ambassadors, and in the function of our spiritual gift in support of the local church.


q.  Every action in our spiritual life comes from our unconditional love for God, which is synonymous with our obedience to God.


r.  Every application of the word of God in our spiritual life comes from the motivation of our unconditional love for God.


s.  Therefore, all our application of unconditional love toward others is the complete fulfillment of the spiritual life and glorification of God.  It is impossible not to glorify God, when we have the same unconditional love toward Him and toward others as He has.
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