2 Corinthians 12:21
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 - is the negative MĒ, which is used with the aorist subjunctive in the main verb to express a negative prohibition.  It is translated “not.”  This is followed by the temporal adverb PALIN, meaning “again.”  This is followed by the genitive first person masculine singular aorist active participle from the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative aorist, which gathers into a single whole the entirety of Paul’s next visit.


The active voice indicates that Paul will produce the action.


The participle is a temporal participle and precedes the action of the main verb.


The genitive case in the participle with the first person singular genitive personal pronoun EGW, which follows, forms what is known as a genitive absolute.  The personal pronoun in the genitive functions as the subject of the participle in the genitive.  It is translated “when I come again.”

Then we have the third person singular aorist active subjunctive from the verb TAPEINOW, which means “to humble, to humiliate, to put to shame, to embarrass.”


The aorist tense is a constative aorist, which gathers into a single whole Paul’s possible situation in Corinth the next time he comes there.


The active voice indicates that God produces the action of humiliating Paul.


The subjunctive mood is used with the negative MĒ to form a prohibition.

This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “me.”  Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  With this we have the genitive of relationship from the first person masculine singular personal pronoun EGW, meaning “my.”  Finally, we have the preposition PROS plus the accusative of place/person to whom someone comes (with the verb ERCHOMAI) from the second person singular personal pronoun SU, meaning “a marker of a relation involving potential interaction - ‘with regard to you, with you.”
  This could also be “marking a participant whose viewpoint is relevant to an event - ‘in the sight of, before; in the opinion of, in the judgment of’.”

“Let not my God humiliate me again before you, when I come;”

- is the use of the conjunction KAI to “emphasize a fact as surprising or unexpected or noteworthy, meaning: and yet, and in spite of that, nevertheless.”
  This is followed by the first person singular future active indicative from the verb PENTHEW, which is used in its transitive sense, and means “to mourn over with the accusative of the persons.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Paul will produce the action.


The indicative mood is declarative for the reality of what will take place.

This is followed by the accusative direct object from the masculine plural adjective POLUS, meaning “many” and used as a substantive, meaning “the many” and referring to those believers in Corinth in perpetual carnality.  Then we have the descriptive genitive from the masculine plural articular perfect active participle from the verb PROAMARTANW, which means “to sin beforehand, to previously sin.”


The article is used as a demonstrative pronoun and relative pronoun, translated “of those who…”


The perfect tense is a consummative perfect, which looks at the past action or series of actions the results of which continue to the present.


The active voice indicates that some of the Corinthians have produced the action in the past and the state still exists now.


The participle is a circumstantial participle.

This is followed by the continuative use of the conjunction KAI, meaning “and.”  Then we have the negative MĒ, meaning “not” with the genitive masculine plural aorist active participle from the verb METANOEW, which means “to change one’s mind.”


The aorist tense is a culminative aorist, which emphasizes the existing state or result of the entire failure of some of the Corinthian believers to use the rebound technique.


The active voice indicates that some of the Corinthian believers have produced the action.


The participle is circumstantial and precedes the action of the main verb. 

“and yet I will mourn over many of those who have previously sinned and have not changed their mind”

 - is the preposition EPI plus the instrumental of cause, used “after verbs which express feelings, opinions, etc., meaning: at, because of, from, with”
 from the feminine singular article used as a possessive pronoun “their” and noun AKATHARSIA, which means “immorality.”  Then we have the Attic Greek construction KAI…KAI, meaning “both…and.”  The next two nouns give us the details of the general category “immorality.”  First we have the instrumental of cause from the feminine singular noun PORNEIA, which means “prostitution, unchastity, or fornication, of every kind of unlawful sexual intercourse.”
  This is followed by the feminine singular noun ASELGEIA, which means “licentiousness, debauchery, sensuality.”
  Then we have the instrumental of cause from the feminine singular relative pronoun HOS, used as an accusative direct object, meaning “which.”  Finally, we have the third person plural aorist active indicative from the verb PRASSW, which means “they practice.”


The aorist tense is a culminative aorist, which looks at the action in its entirety but regards it from the viewpoint of its completed result or state.


The active voice indicates that certain believers in perpetual carnality produce the action.


The indicative mood is declarative for a dogmatic statement of fact.

“because of their immorality both the unlawful sexual intercourse and the licentiousness which they have practiced.”
2 Cor 12:21 corrected translation
“Let not my God humiliate me again before you, when I come; and yet I will mourn over many of those who have previously sinned and have not changed their mind because of their immorality both the unlawful sexual intercourse and the licentiousness which they have practiced.”

Explanation:
1.  “Let not my God humiliate me again before you, when I come;”

a.  The aorist subjunctive verb with the negative MĒ is a prohibition.  In the third person singular it is translated “Let not.”  Therefore, Paul is issuing a divine command that the Corinthians do not allow something to happen.


b.  They are not to do anything that would cause God to humiliate or humble Paul in their presence.


c.  This happened once before as we see from the adverb “again,” which goes with the main verb (to humiliate/humble) and not with the participle in the genitive absolute (when I come).


d.  There is no doubt in Paul’s mind that he is coming again to Corinth.  This is why he uses the genitive absolute.  This construction stands out boldly from the rest of the sentence and indicates its dogmatic importance.


e.  So given the absolute fact that Paul would come again to Corinth for the third time, Paul issues an order that the Corinthians not do anything to disrespect his authority and position.


f.  The verb “to humiliate” points directly at those members of the congregation that have not respected Paul’s position and authority as an apostle.


g.  Paul recognizes God as the Supreme Authority, that is, the one who permits the Corinthians their free will to disrespect Paul.  Therefore, even though it is the Corinthians who disrespect Paul, it is ultimately God who is permitting them to do so.


h.  Paul was humiliated by the fornication, immorality, and licentiousness of the Corinthians after he left there.  He was ashamed of their behavior, because their actions reflected on him as their leadership.


i.  The actions of your subordinates reflect on you as a leader.  This is true of how children behave in public, as well as how a wife behaves when not around her husband.  It is just as true with how workers act when the boss is not around.


j.  Paul expected the Corinthians to be ashamed of their poor behavior regarding sexual sins, as seen by Paul’s statement in 1 Cor 5:1-2, “It is actually reported [that there is] sexual evil among you.  In fact, it is sexual evil of such a kind, which is not even done among the Gentiles, so that a certain person is having sexual relations with his father’s wife.  Indeed you are conceited.  And yet, should you not mourn instead, that the one committing this deed might be removed from your midst?”


k.  Paul felt the same way about how the Corinthians disrespected his authority and the authority of those representatives he had sent to Corinth.


l.  He ordered the disrespect to stop.  This was a clear warning to those in perpetual carnality.

2.  “and yet I will mourn over many of those who have previously sinned and have not changed their mind”


a.  In spite of this warning Paul realizes that there are those in the congregation who have continued to sin in sexual matters, which is a manifestation of their rejection of his authority, and they will continue to do so no matter what he says or does.


b.  Paul will mourn over those in perpetual carnality because they will receive warning, intensive, and dying discipline, and there is nothing he can do to prevent it.


c.  One of the hardest things for a pastor to bear is the divine discipline of those in his congregation with locked in negative volition to Bible doctrine and the authority of the word of God.  They suffer terribly and there is nothing he can do about it.


d.  Changing your mind about sin is the recovery procedure of the protocol plan of God taught in 1 Jn 1:9, “If we acknowledge our sins, He is faithful and righteous to forgive us our sin, with the result that He purifies us from all wrongdoing.”


e.  Perpetual carnality is the state of emotional revolt of the soul, locked in negative volition, scar tissue of the soul, and reversionism.


f.  Perpetual carnality rejects the love and grace of God, and therefore, must answer to the righteousness and justice of God.


g.  God never rejects the believer, even the believer in perpetual carnality.  But God certainly disciplines every believer that rejects His authority, Heb 12:6, “For those whom the Lord loves He disciplines, And He scourges every son whom He receives.”  And 1 Pet 5:5, “In the same way, you new believers, obey the elders; that is, everyone, clothe yourselves in humility toward each other, because, `God makes war against the arrogant, but gives grace to the humble’.”

3.  “because of their immorality both the unlawful sexual intercourse and the licentiousness which they have practiced.”

a.  Finally, Paul lists one the main problems in Corinth that demonstrated the Corinthians’ lack of respect of his authority.


b.  The overall category is called “immorality” and it deals with the subject of sexual immorality.


c.  This overall category is further defined as “unlawful sexual intercourse,” which includes fornication and adultery, and “licentiousness” which includes all the other sexual sins, such as incest, homosexuality, lesbianism, voyeurism, prostitution, pimping, etc.


d.  Some of the Corinthians have continued to practice these sexual sins even after Paul taught them for almost two years.  They just would not give up their sensual pleasures no matter what God said.  This was locked in negative volition and emotional revolt of the soul.


e.  The only solution to perpetual carnality is the rebound technique or recovery procedure of the protocol plan of God.  Therefore, it is critical that we understand and remember it.
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