1 Timothy 6:9
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- is the adversative use of the postpositive conjunction DE, meaning “But, However, Yet.”  With this we have the nominative masculine plural articular present deponent middle/passive participle from the verb BOULOMAI, which means “to wish, will, want, or desire.”

The article is used as a relative pronoun with an embedded demonstrative pronoun, meaning “those who.”

The present tense is a gnomic present for something that is universally and consistently or always true in every generation among all believers.


The deponent middle/passive voice is middle/passive in form but active in meaning—the believers who desire to be rich produce the action.


The participle is circumstantial.

With this we have the present active infinitive from the verb PLOUTEW, which means “to be rich” financially.

The present tense is a descriptive present for what is now going on when Paul writes and continues to occur in every generation of the Church Age.


The active voice indicates that certain believers produce the action of desiring to be rich.


The infinitive is a complementary infinitive, which is used with certain verbs (such as BOULOMAI) to complete the meaning of the verb.

Then we have the third person plural present active indicative from the verb EMPIPTW, which means “to experience a state or condition, fall (into/among) in imagery Lk 10:36; fall into someone’s hands Heb 10:31.”


The present tense is an aoristic present for a present fact without reference to its beginning, end, progress, or result.

The active voice indicates that the believers who desire to be rich produce the action of falling into something.


The indicative mood is declarative for a dogmatic statement of doctrine.

This is followed by the preposition EIS plus the accusative of place from the masculine singular noun PEIRASMOS, meaning “into the temptation, enticement.”  With this we have the connective conjunction KAI, meaning “and” plus the accusative of place from the feminine singular noun PAGIS, meaning “that which causes one to be suddenly endangered or unexpectedly brought under control of a hostile force, trap, snare.”

“But those who desire to be rich fall into temptation and a trap;”
- is the explicative or adjunctive use of the conjunction KAI, which further develops the previous thought.  It can be translated “also, that is, namely.”  Then we have the accusative of place from the feminine plural noun EPITHUMIA and the adjective POLUS, meaning “many desires.”  Along with this we have the accusative of place from the feminine plural adjective ANOĒTOS, which means “unintelligent, foolish, dull-witted” or in modern English “stupid.”  With this we also have the connective conjunction KAI, meaning “and” plus the accusative feminine plural adjective BLABEROS, which means “harmful.”
“that is many stupid and harmful desires,”
- is the appositional nominative subject from the feminine plural relative pronoun HOSTIS, meaning “which desires” and “usually occurring in the nominative case; (1) as an indefinite relative referring to anyone or anything in general whoever, whatever, everyone who, anything that (Mt 5:39); (2) qualitatively, to indicate that a definite person or thing belongs to a certain class: which very one, (such a) one who (Mt 2:6; 21:41); (3) in a causal sense, to emphasize a characteristic quality that confirms the statement in the main clause by giving the grounds for it: who indeed, which to be sure, the kind who (Mt 7:15; Rom 6:2); (4) as taking the place of the simple relative pronoun HOS.”  Here it seems to be used in the causal sense to emphasize the characteristic quality of wealth that it ruins and destroys people who are tempted and trapped by their own harmful desires as a result of becoming rich.  This is followed by the third person plural present active indicative from the verb BUTHIZW, which is used figuratively meaning “to cause someone to experience disastrous consequences, plunge, expose to.”


The present tense is an aoristic present for a fact without reference to its beginning, end, progress, or result.  This is also a customary present for what is reasonably expected to occur.  This is also a gnomic present for an action that is a general principle that occurs throughout human history to all men.

The active voice indicates that the stupid and harmful desires of men who desire to be rich produce the action of plunging them into ruin and destruction.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the accusative direct object from the masculine plural article, used as a demonstrative pronoun, meaning “those” and noun ANTHRWPOS, which means “men” and refers to mankind in general.  This is followed by the preposition EIS plus the accusative of place from the noun OLETHROS, which means “a state of destruction, into destruction, ruin.”  With this we have the connective conjunction KAI, meaning “and” with the accusative direct object from the feminine singular noun APWLEIA, which means “the destruction that one experiences, annihilation both complete and in process, ruin.”
 

“which plunge those men into ruin and annihilation.”
1 Tim 6:9 corrected translation
“But those who desire to be rich fall into temptation and a trap; that is, many stupid and harmful desires, which plunge those men into ruin and annihilation.”
Explanation:
1.  “But those who desire to be rich fall into temptation and a trap;”

a.  Paul continues by contrasting the believer in contentment with the believer in monetary reversionism.

b.  The subject of this statement are those believers who desire to be rich.  Wealth is used as the illustration here but the same principle applies to any lust pattern from the sin nature: sex, entertainment, success, power, approbation, etc.

c.  There are believers who deeply desire to be rich.  More than anything else they want to be wealthy because they think it will bring them contentment, tranquility, and happiness.  There are many reasons why people want to be rich.



(1)  They believe it will stop them from worrying about things in life.  Wealth only trades one set of worries for another set of worries.  Did you notice during the war with Iraq in 2003 that men were giving handfuls of money to American soldiers for a bottle of water?  Their wealth didn’t provide them with freedom from worrying about having enough water to drink.


(2)  They believe wealth will cause them to acquire things that will make them happy.  The problem is that once we have everything we ever wanted, we still have our desire to be happy.  The desire to be happy never goes away regardless of what we have.  Material things do not stop the sin nature from desiring more things to satisfy its need for things.



(3)  They believe wealth will make other people like them, love them, want them sexually, or respect them.  The problem is that wealth cannot produce a pleasing personality, or a person with virtue, honor, and integrity, or someone with sex appeal.



(4)  They believe wealth will give them the power and ability to control other people and situations in life.  This is the false concept that “money talks.”  The problem is that wealth never stopped a criminal from taking our life, or an enemy army from invading, or a stock market from crashing, or inflation from going up drastically.


(5)  They believe that wealth brings happiness.  They do not realize that happiness belongs to God, and God can give happiness as a gift to those who love and obey His Word.


e.  Those believers who lust to be rich fall into a temptation from the sin nature.



(1)  The temptation is to change our value system to do whatever it takes to make or acquire more money.



(2)  The temptation may be to work harder, work longer and ignore the word of God in order to acquire the wealth we want.



(3)  The temptation may be to work less and defraud, swindle, cheat, or con someone else out of their money through a rotten business deal to acquire the wealth we want.


(4)  Whether the means is a moral or immoral method in either case the believer abandons the number one priority of learning and applying doctrine in order to acquire this wealth.



(5)   The sin nature does not care if we reject doctrine for good, moral reasons or for rotten, degenerate reasons, just as long as we reject doctrine in the process.  That is the temptation.


f.  Those believers who lust to be rich also fall into a trap.  The trap is being caught in a system of thinking and behavior that destroys spiritual momentum.  The believer doesn’t wake up to their situation until they are already locked into negative volition and scar tissue of the soul.   The trap is a satanic trap to seize and hold the believer in a state and condition of wrong priorities, distraction from and negative volition to the word of God, and reversionism or Christian degeneracy.
2.  “that is, many stupid and harmful desires,”

a.  Paul continues with a short explanation of what he means by a temptation and a trap.

b.  The many stupid and harmful desires that ruin a believer are the desires of the lust pattern of the sin nature.  These include (but are not limited to): power and control lust, approbation lust, sexual lust, criminal lust, entertainment lust (sports, drama, travel, gambling), stimulation lust (drugs, alcohol), superiority or competitive lust, emotional lust (the inordinate desire to be loved or to be in love), monetary lust, and many others.

c.  The desires of the sin nature are stupid, unthinking, and irrational.  They come from the emotional control of the soul by the body.  There is no rational, intellectual, or cognitive thought motivating the desire.  The desire is simply an irrational, emotional, non-thinking demand of the sin nature for what it wants.  There is no reason behind it.

d.  The desires are stupid because attempting to fulfill them cannot bring the contentment the believer positive to doctrine already has without money.


e.  The desires are stupid because they cause the believer to reject the filling of the Spirit, get out of fellowship with God, and ruin their own spiritual life.

f.  The desires are stupid because they motivate the believer to destroy their own contentment, tranquility, and happiness in their spiritual advance to maturity.

g.  The desires are stupid because their fulfillment does not produce the intended effect of bringing happiness.


h.  The desires are harmful because they ruin the spiritual life and lead to perpetual carnality, which results in ‘the sin resulting in death.’

i.  Not all things we want are good for us, which is why God often does not give us  everything we ask for in prayer.

j.  People want their right man or right woman, but usually can’t wait for the Lord’s timing and settle for someone else, which ends up in divorce and great harm to the spiritual life of the believers involved.

3.  “which plunge those men into ruin and annihilation.”

a.  The lust pattern of the sin nature motivates emotional revolt against the soul, which plunges a person into reversionism or Christian degeneracy.  The verb BUTHIZW literally means “to sink,” that is, to keep going under the waves in the act of drowning.

b.  The believer controlled by stupid and harmful desires keeps sinking or plunging under the waves of desire.  As each wave of desire comes over him, he sinks farther and farther into reversionism.  Eventually he cannot come up for air again and dies from the state of sinfulness.

c.  The lust pattern of the sin nature wants things it thinks will make it happy and content.  But these desires will not make it happy or content.  Therefore, the sin nature goes on a frantic search for happiness and contentment.  The emotions motivate the believer to abandon the standards of doctrine in the soul.  The emotions of the body take over control of the soul and cause blackout of the soul or spiritual blindness to the reality of what a person is doing to themselves.  The believer locks in their volition to a frantic search for happiness and builds scar tissue in the conscience, so that doing the wrong thing no longer matters to them.  They desperately seek happiness regardless of the cost to themselves or others.  The end justifies the means.  Being ultimately happy justifies whatever sins are necessary to get there.

d.  This downward plunge into the abyss of Christian degeneracy results in the complete and total destruction of the spiritual life.  This is the status of spiritual destruction, which leaves God with no choice but to administer the ultimate punishment of the disciplinary death of the believer, 1 Jn 5:16, which is called here his annihilation.
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