1 Timothy 3:7
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- is the additive or continuative use of the postpositive conjunction DE, meaning “And, Moreover, or In addition.”  With this we have the third person singular present active indicative from the impersonal verb DEI, which means “it is necessary” or “one must.”

The present tense is a gnomic or static present for a universal truth that is always true throughout every period of the Church Age and is a maxim for all pastoral candidates.


The active voice indicates that this condition or situation produces the action of being necessary.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the adjunctive use of the conjunction KAI, meaning “also” plus the accusative direct object from the feminine singular noun MARTURIA, meaning “attestation of character or behavior, testimony, statement of approval 1 Jn 5:9a; 3 Jn 12; Tit 1:13; have a good standing with outsiders 1 Tim 3:7.”
  With this we have the accusative feminine singular adjective KALOS, meaning “good, honorable, noble, unobjectionable, blameless, or excellent.”  Since this “good, honorable, and excellent testimony is coming from those outside the church” we would call this ‘a good reputation with another.’  Then we have the present active infinitive from the verb ECHW, which means “to have.”


The present tense is a customary present for what is reasonably expected by God.


The active voice indicates that the pastor-candidate produces the action of having an honorable and excellent statement of approval by those outside the church.

The infinitive is used as a substantive and is the subject of the impersonal verb DEI.  Literally this phrase is saying “To have (substantival infinitive) a good testimony is necessary.”  But this is not normal English manner of speaking.  Therefore, an English phrase is necessary here.
“In addition he must also have a good reputation”
- is the preposition APO plus the ablative of source from the masculine plural article and adverb EXWTHEN, which means “outside.”  The article can be used in Greek to make any part of speech a substantive.  Thus we have “from outsiders,” which refers to those outside the local church or unbelievers.
“from outsiders,”
- is the conjunction HINA with the negative MĒ, meaning “in order that…not” or “lest.”  Then we have the preposition EIS plus the accusative masculine singular of place from the noun ONEIDISMOS, which means “act of disparagement that results in disgrace, reproach, reviling, disgrace, insult; fall into disgrace 1 Tim 3:7.”
  Then we have the third person singular aorist active subjunctive from the verb EMPIPTW, which means “to experience a state or condition, fall (into/among) among robbers Lk 10:36; fall into someone’s hands Heb 10:31; 1 Tim 6:9; 3:6-7; 6:9.”


The aorist tense is constative aorist, which gathers the action into a whole and states it as a potential fact.


The active voice indicates that the pastoral candidate might produce the action of falling into disgrace [come under the influence of the evil of Satan’s cosmic systems].


The subjunctive mood is used with HINA to form the final purpose clause and is a potential, indicating that the believer’s volition is involved in falling into disgrace.
“in order that he might not fall into disgrace”

 - is the continuative use of the conjunction KAI, meaning “and” plus the accusative direct object from the feminine singular noun PAGIS, which means “that which causes one to be suddenly endangered or unexpectedly brought under control of a hostile force, trap, snare (the figurative use of the verb) Rom 11:9; 1 Tim 6:9; 3:7; 2 Tim 2:26.”
  Finally, we have the genitive of production or producer from the masculine singular article and noun DIABOLOS, which means “one who engages in slander), in our literature as the title of the principal transcendent evil being: the adversary/devil.”
  “The genitive substantive produces the noun to which it stands related.  This usage of the genitive is not common.  For the word of supply produced by.  This usage is similar to a subjective genitive, but the genitive of production is either not related to a verbal noun or expresses a relation to a verbal noun that is better translated as “produced by” than by converting the genitive into the subject and converting the noun to which it stands related into a verbal form.   It is also similar to a genitive of source, but tends to involve a more active role on the part of the genitive. Thus, “angel from heaven” (source) simply indicates the source or origin from which the angel came.  But “peace of God” suggests both source and involvement on the part of God.”
  Thus the devil is both the source and plays a significant involvement in setting traps and snares for the pastor-candidate.
“and a snare produced by the devil.”

1 Tim 3:7 corrected translation
“In addition he must also have a good reputation from outsiders, in order that he might not fall into disgrace and a snare produced by the devil.”
Explanation:
1.  “In addition he must also have a good reputation from outsiders,”

a.  Paul adds another qualification for the pastor or pastor-candidate as a part of the screening criteria for Timothy to use in ordaining men to the ministry.

b.  The man must have a good reputation with those in the local community outside of the circle of believers in the local church.

c.  In other words the man must be recognized by other people in the city or community as an honorable person with integrity; that is, someone who lives by principle and has virtue.


d.  Does this mean that the man cannot be a former sinner, someone who spent all their time buying prostitutes in the pagan temple and offerings sacrifices to the heathen gods?  No, not at all, for everyone did that.  If that were the screening criteria, then there would have been no first or second generation pastors.


e.  Sin was not the issue, but honor, virtue, integrity.  Can the man keep his word?  Does he adhere to the principles of establishment, such as respect for life, property, privacy, and freedom?  Is the man honorable in what he does?  Does he try to do the right thing?  Is he loyal, respectable, and reasonable?

f.  These were the virtues of the Greek and Roman world, that is, those things which the unbelievers in that society respected.


g.  What Paul did not want in the ministry were men who were hypocrites, lazy, liars, cheaters, full of avarice and greed, worthless, and degenerate.  Sin was not the disqualifier; for all men sin.  However, there is a vast difference between the man who makes a mistake, learns from it, rebounds, recovers, moves on in his spiritual life, and rarely if ever repeats that mistake.  On the other hand some men continually repeat the same mistakes over and over again in perpetual carnality.  These are the ones that Paul does not want to see in pulpits.


h.  Therefore, one of Paul’s screening criteria for Timothy is “What do the unbelievers in the community think of this man?”


i.  In order for Timothy to be able to answer this question, it was necessary for Timothy to know something about the man, where he worked, who he associated with and what they thought of him.  This in no way suggests that a background investigation should be made into the life and associates of a pastoral candidate, but it does mean that if it is common knowledge in the community that a man is a drunk, a drug addict, a sex addict, etc., then that person should not be on Timothy’s list for appointment as pastor.


j.  On the other hand Timothy should not be listening to gossip and hearsay about a man’s background or lack of character.  The malicious gossip and public lies of vindictiveness and revenge motivation should never disqualify a man from the ministry.  Those are satanic attacks to keep an honorable man out of the ministry and should be ignored.

2.  “in order that he might not fall into disgrace”

a.  God’s (and Paul’s) purpose in not appointing a man to the ministry with a poor reputation in the community is so that he might not fall into disgrace.  What does this mean?

b.  Once a man steps into the ministry, he gives up a great deal of his privacy.  He cannot speak without someone knowing something about his past, especially his past mistakes and failures.

c.  Inevitably any man in the ministry will have enemies, either openly or covertly.  His enemies will make every attempt to use his past mistakes and failures to discredit him.  Some men cannot stand up to this scrutiny, especially when it turns ugly and people begin gossiping and lying.


d.  Some men have done things in the past that no one knows about and they are ashamed of.  Someone will dig until they find out what happened, or they will make up some lie and spread it publicly.


e.  If the pastor is weak in the character of his soul, he will be embarrassed, disgraced, and be overcome by the sin of guilt.  This will result in his failure to be occupied with Christ, since he will become preoccupied with his own past failures, disgrace, and guilt.  Under these conditions he is useless as a pastor.  He cannot study and teach.  He cannot speak with authority without fear of what someone might think or say.  He is a slave to his own fear, guilt, disgrace, and worry rather than a slave of the Lord Jesus Christ.
3.  “and a snare produced by the devil.”

a.  The continuing result is that the man will enter into perpetual carnality and reversionism of Christian degeneracy.

b.  The snares produced by the devil are the various doorways or gates for entering into the cosmic system.  For example, this man might become involved in:


(1)  The motivational arrogance of preoccupation with self, self‑justification, an exaggeration of one’s own self‑importance, bitterness, hatred, vindictiveness, implacability, revenge motivation, self‑pity, guilt reaction, and operation over-think.


(2)  Negative volition arrogance, such as: indifference to Bible doctrine, emotional activity, legalism, human good, and having personality conflicts with people who have wronged him.


(3)  Self-righteous arrogance, legalism, personality arrogance, the arrogance of morality, crusader arrogance and Christian activism, the arrogance of Christian service, and transference arrogance, in which he transfers his own evil motivation and desires to others.


(4)  The arrogance of unhappiness also known as the arrogance of subjective preoccupation with self, which destroys any capacity for happiness and frustrates the execution of the plan of God for that communicator of God’s word.


(5)  Irrational arrogance, which uses feeling and emotion as the criterion for life instead of the word of God.


(6)  Cosmic panaceas or human viewpoint solutions to the problems of life rather than seeking solutions from truth in its three categories: the laws of divine establishment, the gospel of the Lord Jesus Christ, and Bible doctrine.



(7)  Cosmic degeneration, which rejects doctrine, the influence of the Holy Spirit, the recovery procedure of the spiritual life, the plan of God for the Church Age believer, the unique spiritual life in either immoral degeneration which is obvious, and moral degeneration which is more subtle.


(8)  Religion, which is Satan’s counterfeit of the unique spiritual life of the Church Age.



(9)  Motivational evil, which originates from false doctrine in the cosmic system and functional evil, which is the lifestyle within the cosmic system.



(10)  Anthropocentric academic speculation or the pseudo‑intellectual cosmic arrogance of trying to reconcile philosophical and scientific or human speculation with the word of God.

c.  All of these snares or traps are the means by which Satan attempts to cause a person to be suddenly endangered or unexpectedly brought under his control.
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