1 Timothy 2:9
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- is the adverb HWSAUTWS, which means “a marker of similarity that approximates identity: (in) the same (way), similarly, Likewise 1 Tim 2:9; 3:8, 11; 5:25; Tit 2:6; Rom 8:26; 1 Cor 11:25; Tit 2:3.”
  (The adverbial use of the conjunction KAI is not found in the original in this verse; it was added as a “correction” by an editor.)  Then we have the adverbial accusative of general reference from the feminine plural noun GUNĒ, which means “women” and functions as the subject of the infinitive which follows in the accusative-infinitive construction.  There is no main verb.  It is implied from the context of the previous statement in the verb BOULOMAI = “[I want].”  This is followed by the preposition EN plus the instrumental of means (translated “by means of”) from the feminine singular noun KATASTOLĒ, which has a dual connotation here.  “Like the verb , the basic idea is keeping something in check, hence the use of this term in the sense of ‘reserve, restraint’, and referring to personal deportment.  The verb  to ‘furnish, equip’, a sense that extends itself to the putting on of garments.  Hence KATASTOLĒ readily serves to express outward attire, either the character one exhibits in personal deportment or something to cover the body, namely attire, clothing; dress in a becoming manner 1 Tim 2:9.  The writer skillfully moves from the literal sense of garments to personal characteristics of ‘modesty and self-control’ as appropriate adornment.”
  With this we have the feminine singular adjective KOSMIOS, which means “being in accord with accepted standards of propriety, modestly, decorously, observing decorum, of self-adornment 1 Tim 2:9 (in a wordplay:  ‘to decorate’ themselves ‘decorously’.”
  Then we have the preposition META plus the genitive of association (translated “associated with”) from the feminine singular noun AIDWS, which means “(1) modesty (2) reverence, respect [here “self-respect”] Heb 12:28.”
  With this we have the connective conjunction KAI, meaning “and” plus the feminine singular noun SWPHROSUNĒ, meaning “soundness of mind, reasonableness, rationality, (2) the practice of prudence, good judgment, moderation, self-control.”
  Then we have the present active infinitive from the verb KOSMEW, which means “to cause something to have an attractive appearance through decoration, to adorn or decorate.”


The present tense is a customary present, which states what Paul reasonably expected to occur on a continuous basis.


The active voice indicates that women are to produce the action.


The infinitive is a complementary infinitive, which is used to complete the meaning of the main verb (which is implied) and used in indirect discourse as direct object of the main verb.
This is followed by the accusative direct object from the third person feminine plural from the reflexive pronoun HEAUTOU, which means “themselves.”
“Likewise, [I want] women to adorn themselves by means of acceptable, well-arranged clothing associated with self-respect and good judgment,”
- is the negative MĒ, meaning “not” followed by the preposition EN plus the instrumental of means from the neuter plural noun PLEGMA, which means “braided hair, with focus on stylish coiffure 1 Tim 2:9.”
  The instrumental of means here can be translated “with emphasis on.”  With this we have the connective conjunction KAI, meaning “and” followed by the neuter singular noun CHRUSION, which means “object made of gold or adorned with gold; gold ornaments, jewelry 1 Tim 2:9; 1 Pet 3:3; adorned with golden jewelry Rev 17:4; 18:16.”
  This is followed by the coordinating conjunction Ē, meaning “or” with the masculine plural noun MARGARITĒS, which means “pearls,” followed by the coordinating conjunction Ē, meaning “or” with the masculine singular noun HIMATISMOS, which means “clothing, apparel Lk 9:29; Jn 19:24; Acts 20:33.”
  With this we have the masculine singular adjective POLUTELĒS, which means “of great value or worth, ordinarily of relatively high degree on a monetary scale, (very) expensive, costly, 1 Pet 3:4.”
 

“not with emphasis on high fashion hair styling and golden jewelry, either pearls or expensive clothing,”
1 Tim 2:9 corrected translation
“Likewise, [I want] women to adorn themselves by means of acceptable, well-arranged clothing associated with self-respect and good judgment, not with emphasis on high fashion hair styling and golden jewelry, either pearls or expensive clothing,”
Explanation:
1.  “Likewise, [I want] women to adorn themselves by means of acceptable, well-arranged clothing associated with self-respect and good judgment,”

a.  Paul now sets up a comparison between what he has asked the mature men to do—to pray without anger and argument—and what he wants mature women to do.

b.  The emphasis for the mature woman is to adorn, dress or cover themselves with acceptable, well-arranged clothing.

c.  The literal meaning refers to how these women are to dress themselves.  The figurative meaning refers to how they cover their soul with Bible doctrine.


d.  Paul presents the standard for proper decorum in the spiritual life with regard to physical dress.



(1)  The clothes should be clean and neat.  There is no reason why your clothes cannot be clean and pressed or ironed.


(2)  Your clothing should be organized, which means that you should be able to alternate what you wear, so that you are not wearing the same thing every day.


(3)  Your clothing should be appropriate for the occasion (you don’t wear a bikini to a funeral).



(4)  Your clothes should be well-arranged, which means they should be color coordinated and appropriately coordinated.  You don’t wear a top hat and tails with shorts and tennis shoes.


e.  More importantly the standard for dress is that our dress should reflect our self-respect and good judgment.



(1)  A spiritual woman should not wear clothes designed solely for the purpose of sexually teasing and flirting with men.



(2)  A female believer should not dress like she has no feminine figure either.  Both extremes are wrong and inappropriate.



(3)  She should dress in good taste, moderation, indicating her respect for herself, for her husband, for her right man (if not married), and her respect for God.



(4)  She should demonstrate her good judgment in how she dresses, showing the dignity, self-respect, coordination, and high quality of her soul by how she dresses.

f.  The principle is clearly emphasized here: what you wear, how you dress is a direct reflection of the self-respect and good judgment of your soul or the lack of biblical standards in your soul.


g.  Any woman can dress herself in a neat and well-coordinated manner, being appropriately attired for the occasion and look wonderful without making an “I’m out to have sex” statement.

h.  A woman makes a choice by how she dresses of telling others one of two things:



(1)  “I’m a brainless sex object with no standards.”


(2)  or, “I have standards, a brain, and know how to think, as you can see in how I dress.”


i.  Ladies, don’t think that men don’t know the difference between the two.  You know they do, which is why you decide to dress the way you do.


j.  Don’t get fooled into thinking that how you dress is not a reflection of how you think.  That is true for both men and women.
2.  “not with emphasis on high fashion hair styling and golden jewelry, either pearls or expensive clothing,”

a.  Paul continues by explaining that clothing does not make the man or woman, just as wealth does not make the man or woman.

b.  Spending large amounts of money on having your hair done is a waste of money and time, and is just as bad as the woman who spends no time on making her hair look well-arranged, neat, and coordinated.

c.  A woman doesn’t need high fashion hair styling to make herself look good.  She needs the inner beauty of the word of God in her soul, producing genuine humility, capacity of life, love, and happiness to make herself truly beautiful.


d.  A woman (or man) can wear a lot of gold, expensive jewelry, diamonds, gems, or pearls and have a soul completely empty of doctrine.  She will be nothing more than an ugly woman with expensive jewelry.


e.  Expensive jewelry does not make you desirable to a real man.  Your virtue and values make you desirable to a real man.


f.  No amount of gems have ever improved the inherent appearance of an ugly person.


g.  However, the word of God in the soul can make any woman look absolutely stunning.


h.  Clothing on the body is not what makes you look good or desirable or appealing to others, but rather the clothing on the soul, which is the virtue and values you place there by your attitude toward the word of God.

i.  God created and designed all women to be inherently beautiful.  All they need to do is learn and apply the word of God and they can be irresistible.


j.  Gold, diamonds, pearls, expensive clothes, and high fashion has never made anyone irresistible.  All they can do is get someone’s attention.


k.  However, with the clothing of the virtue and values of the word of God in the soul, you not only get someone’s attention, but you keep their attention.
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