1 Timothy 1:5
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- is the adversative use of the postpositive conjunction DE, meaning “But” with the nominative subject from the neuter singular article and noun TELOS, meaning “the goal toward which a movement is being directed: end, goal, outcome, aim 1 Tim 1:5.”
  It refers to “the purpose of an event or state, viewed in terms of its result—’purpose, intent, goal.’”
  With this we have the descriptive genitive from the feminine singular article and noun PARAGGELIA, which means “an announcement respecting something that must be done: order, command, precept, advice, exhortation; of apostolic instruction 1 Thes 4:2; 1 Tim 1:5, 18.”
  This is followed by the third person singular present active indicative from the verb EIMI, meaning “is.”

The present tense is gnomic or static present for a universal truth, a maxim, a state or condition that perpetually exists, and a widespread custom or practice.

The active voice indicates that the goal of teaching the word of God produces the action of being what it is.


The indicative mood is declarative for a dogmatic statement of doctrine.

Then we have the predicate nominative from the feminine singular noun AGAPĒ, which means “virtue-love,” the combination of personal love for God and unconditional love for others.
“But the goal of instruction is virtue-love”
- is the preposition EK plus the ablative of source (meaning “from”) from the feminine singular adjective KATHAROS, meaning “pure” and “pertaining to a person as a spiritually responsible being.”
  With the adjective we have the feminine singular noun KARDIA, meaning “heart” and referring to the right lobe of the soul.
“from a pure heart”
- is the connective use of the conjunction KAI, meaning “and” plus the ablative of source from the feminine singular noun SUNEIDĒSIS, which means “conscience” with the feminine singular adjective AGATHOS, meaning “good of intrinsic value” in the sense of a “clear conscience Acts 23:1; 1 Tim 1:5, 19; 1 Pet 3:16, 21.”

“and from a good conscience”
 - is the connective use of the conjunction KAI, meaning “and” plus the ablative of source from the feminine singular noun PISTIS, used in its passive sense, and meaning “what is believed” or “the body of faith” or “doctrine.”  Finally, we have the feminine singular adjective ANUPOKRITOS, which means “being without pretense, genuine, sincere, literally ‘without play-acting’ Rom 12:9; 2 Cor 6:6; 1 Pet 1:22; 1 Tim 1:5; 2 Tim 1:5; Jam 3:17.”
  This word is formed from the word HUPOKRITOS (or hypocrite) with the alpha negative attached to the front of the word.  So we have the literal meaning “non-hypocritical” or “unhypocritical.” 
“and from non-hypocritical doctrine.”
1 Tim 1:5 corrected translation
“But the goal of instruction is virtue-love from a pure heart and from a good conscience and from non-hypocritical doctrine.”
Explanation:
1.  “But the goal of instruction is virtue-love”

a.  In contrast to the false teaching of certain male believers in the Ephesus congregation, who are preoccupied with myths and endless genealogies resulting in useless anthropocentric academic speculation, the goal, purpose, objective, and end result of the teaching of Bible doctrine is virtue-love (unconditional personal love for God and unconditional virtuous love for all mankind).

b.  Paul refocuses Timothy’s attention on what his objective is in life as a pastor-teacher.

c.  Pastors are responsible for instruction, that is, teaching the word of God, specifically the mystery doctrines of the Church Age.


d.  The pastor has one goal in life—study and teach the word of God with the result that those entrusted to his care develop the virtuous love of reciprocal love for God and unconditional love for all mankind.


e.  There is no greater goal or objective for the pastor than to train and instruct his congregation in what it means to love God.


f.  The great goal of virtue-love has two parts: develop a reciprocal love for God and develop an honorable, virtuous unconditional love toward everyone else.

g.  The goal for the pastor is to teach virtue-love.  The goal for the congregation is to learn and apply virtue-love.


h.  The pastor teaches about God’s personal love for us, our reciprocal love for God, and our unconditional love for all, while the false teachers instruct believers in useless things that center on man and have nothing to do with virtue-love.

i.  The false teachers have no virtue-love.  Therefore, they cannot teach anything about virtue-love.  You cannot teach what you do not know.  Not knowing anything about the love of God or the love for God, they can teach nothing about it.


j.  Love can never be directed toward people and be successful apart from truth.  Truth is in the principles of divine establishment (freedom, the sacredness of life and property), the Gospel, and Bible doctrine.  The type of love we are to have as believers in Jesus Christ is not based on any human standards.  We cannot be in a state of ignorance of Bible doctrine and love God the Father or the Lord Jesus Christ.  Very few believers have fellowship with God the Father or the Lord Jesus Christ because they do not love God.

l.  God’s love for us is mentioned in:



(1)  1 Jn 4:10, “By this, love exists, not because we have loved God, but because He loved us [impersonal love for all mankind], and He sent His Son to be a propitiation for our sins.”


(2)  1 Jn 4:19, “We love, because He first loved us.”

m.  Personal love for God is mentioned numerous times in Scripture:



(1)  2 Cor 5:14, “For the love for Christ motivates us.”


(2)  1 Cor 2:9, “Just as it stands written, ‘Things which the eye has not seen, and it has not entered into the heart of mankind all that God has prepared for those who love Him.’”


(3)  Rom 5:5, “Hope [confidence] does not disappoint us, because the love for God has been poured out in our right lobes by means of the Holy Spirit.”


(4)  Eph 6:24, “Grace to all those who love our Lord Jesus Christ with an incorruptible love.”  We can have an incorruptible love for Jesus Christ, and that overflows into an incorruptible love for people.


(5)  1 Pet 1:8, “Though you have not seen Him, you love Him, and even though you do not see Him now but believe, you rejoice with an inexpressible and glorious happiness.”  Our love for God is related to our happiness.  Love and happiness are designed to go together.  Failure to love Jesus Christ means we will be unhappy as a Christian as long as we live.


(6)  1 Cor 16:22, “If anyone does not love the Lord [Jesus Christ], let him be anathema maranatha [cursed until the rapture].”


(7)  1 Cor 13:13, “But actually these three continue: faith, confidence, virtue-love.  But virtue-love is the greatest of these.”

n.  1 Jn 4:9‑12, “By this, the virtue‑love of God was manifested in our case, because God has sent His unique Son into the world, in order that through Him we might live.  By this, virtue-love exists, not because we have loved God, but because He loved us and sent His Son to be a propitiation for our sins.  Beloved, if God loved us [and He does], we also have been mandated to keep loving each other [impersonal love].  No one has seen God at any time; if we love each other, God resides in us and His virtue‑love has been fulfilled by us.”

o.  The virtue‑love of God has three categories.



(1)  Each person of the Trinity loves His own perfect righteousness, meaning God has eternal spiritual self-confidence.



(2)  Each person of the Godhead has personal love for the other two persons, because they all have equivalent integrity.



(3)  God has unconditional love toward unworthy objects (like humanity with relative righteousness) in which the integrity of the subject (God) is the only issue, Jn 3:16.  Because God has spiritual self-confidence, it’s no problem for Him to love all the world with its sinners on the basis of unconditional love.


p.  God solved man’s problem of salvation by using unconditional love as a problem solving device.  So this is God’s problem solving device, which He has passed on to us.


q.  God couldn’t have mandated us to love each other unless He had found a way to share with us His virtue-love.


r.  It’s impossible to love someone you don’t know, except by unconditional, virtuous love.  But it is possible for believers to love God whom they cannot see, when they advance to spiritual self-confidence, spiritual autonomy, and spiritual maturity.

s  1 Jn 4:16‑19, “Furthermore, we have come to know and we have believed the virtue‑love which God keeps having for us.  God is love; in fact, he who continues in virtue‑love continues in the plan of God, and God continues in him.  By this [filling of Holy Spirit], virtue‑love has been obtained by us that we may have confidence in the day of evaluation; because just as He is [humanity of Jesus Christ in hypostatic union], so also we are in this world.  Fear does not exist in virtue-love; but virtue‑love expels this fear, for fear causes punishment [self-induced misery]; in fact, the person who is afraid has not been matured in virtue‑love.  We love [virtue-love], because He first loved us.”


(1)  There are two parts to virtue-love as a problem solving device for the believer: reciprocal, unconditional, personal love for God as motivational virtue, and unconditional, virtous love for all mankind as our functional virtue.



(2)  Personal love for God as a problem solving device emphasizes personal love as a virtue.  Personal love always emphasizes the object.  Unconditional virtuous love for all mankind as a problem solving device emphasizes unconditional love as a virtue.  Unconditional love toward man emphasizes the subject.



(3)  Personal love for God and occupation with Christ is motivational virtue in life.  The virtue is found in the object of the personal love: God the Father and God the Son.



(4)  Virtue-love is thinking in terms of doctrine we have learned and believed, not emotion, not affection; but love which comes from doctrine in the soul.  Personal love as a virtue is thinking; it is rational, not irrational.



(5)  Therefore, there is a difference between personal love and unconditional love.




(a)  Personal love always emphasizes the object of love; unconditional love always emphasizes the subject.




(b)  Personal love toward people is conditional; unconditional love is unconditional.




(c)  Personal love is directed toward a few; unconditional love is directed toward the entire human race.




(d)  Personal love toward the human race is non‑virtuous; unconditional love toward the human race is totally virtuous.  Personal love toward God is virtuous and unconditional.  We don’t put any conditions on our personal love for God.  We don’t love Him, if and only if He does things for us.  We love Him because He first loved us.  Our personal love for God is without conditions.
2.  “from a pure heart”

a.  This virtue love is to come from the source of three things: a pure heart, a good or clear conscience, and non-hypocritical doctrine.

b.  Virtue-love comes from a pure heart.

c.  The heart is the right lobe of the soul.  It is the place where the word of God is learned, believed, and circulated for application to our life.


d.  The heart is the place where the thinking of Bible doctrine takes place in our soul.  It is where we think and apply doctrine to the circumstances of life.


e.  Purity of heart means being clean, uncontaminated, and unpolluted.

f.  The thinking of the soul is polluted and contaminated by mental attitude sins and other personal sins that result in sin nature’s influence on and control of the soul.

g.  Therefore, a pure heart is the thinking of a person who has used the recovery procedure of 1 Jn 1:9 to acknowledge their sins to God, to be forgiven, and to be purified from all wrongdoing.


h.  A pure heart is a person in harmonious rapport with and fellowship with God.


i.   Therefore, virtue-love cannot exist without the believer being filled with or influenced by the Holy Spirit, that is, being in fellowship with God the Father, God the Son, and God the Holy Spirit.

3.  “and from a good conscience”

a.  The second requirement for virtue-love is that it can only come from a good or clear conscience.

b.  The conscience is where the norms and standards of virtue are stored in the soul.

c.  A good conscience is a conscience filled with the norms and standards of the word of God.  A clear conscience is a conscience that knows that it has been obedient to God in all things.

d.  A good conscience is a conscience that understands the difference between human good and divine good, and is motivated by the norms and standards of divine good rather than by the norms and standards of human good.  For example, we are motivated by the love of God to treat others with respect—a divine standard—rather than being motivated by the human standard of respecting others because it is the “right thing to do.”  Satan’s cosmic system duplicates and counterfeits the norms and standards of God at every opportunity, since Satan is doing all that he can to “be like the Most High God.”

e.  The divine norms and standards of the word of God produce a conscience that understands good as an intrinsic value belonging to God alone.  “No one is good except God alone.” Mk 10:18; Lk 18:19.

f.  The Church Age believer develops a good conscience by learning and believing the teaching of the word of God, and then by obeying what the word of God teaches.  Knowledge without obedience is worthless and useless.

g.  Once the believer develops a good conscience, then and only then can he truly live with a clear conscience.  We have to have divine norms and standards in our conscience and live by them before we can have a clear conscience with regard to those norms and standards.  Having the standard in our soul that pre-marital sex is wrong, and yet living with another person and having sex constantly with them prior to marriage is useless.  There is no clear conscience there.

h.  Having the true divine norms and standards in our soul, we now have the ability to love God and love other people according to the true norms and standards of Bible doctrine.

i.  Therefore, it is impossible to have genuine virtue-love without first having the divine norms and standards upon which that virtue-love is based.

4.  “and from non-hypocritical doctrine.”

a.  The third source of our virtue-love is non-hypocritical doctrine.

b.  Hypocritical doctrine is that teaching and instruction by the false teachers that produces situational and relative righteousness.  In other words, you do what is right at that moment under those circumstances.  This is also called situational ethics.  The ethics change based upon the situation.  What is right changes based upon the situation.

c.  The teachings and instruction of the cosmic system and religion change based upon the desires and relative righteousness of man.  But the teachings and instruction of the word of God are immutable, and therefore, non-hypocritical.


d.  This means that the virtue-love that comes from the teaching and instruction of Bible doctrine is consistent and does not change based upon changing circumstances.


e.  In contrast the “love” produced by the teaching and instruction of the false teachers of the cosmic system is hypocritical, changes from one standard to the next as the desires of the sin nature change.


f.  Therefore, the goal of the teaching of Bible doctrine is being able to have a virtuous love that is consistent based upon the unchangeable standards of the thinking of Christ.
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