1 John 5:16
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- is the third class conditional particle EAN, meaning “if and it may or may not be true.”  Then we have the nominative subject from the masculine singular indefinite pronoun TIS, meaning “anyone.”  This is followed by the third person singular aorist active subjunctive from the verb EIDON, which means “to see, observe, or notice.”

The aorist tense is a culminative aorist, which emphasizes the conclusion or results of a completed action.


The active voice indicates that the positive, growing, mature believer produces the action of having seen something or someone.


The subjunctive mood is used with EAN to indicate the potential of this action happening.  It does not say it will happen, but that it is possible and probable that it will happen.

Then we have the accusative direct object from the masculine singular article and noun ADELPHOS with the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “his fellow-believer.”  This is followed by the appositional accusative masculine singular present active participle from the verb HAMARTANW, which means “to sin; to commit a sin.”

The present tense is a gnomic present to describe a present, general fact, without reference to its progress.  This believer is not continually sinning, but has committed a sin noticed by another believer.

The active voice indicates that the fellow-believer produces the action of committing a sin.


The participle is circumstantial.

Then we have the cognate accusative direct object from the feminine singular noun HAMARTIA, which means “sin.”  This is followed by the negative MĒ, meaning “not” with the preposition PROS plus the accusative of result (“of the result that follows a set of circumstances ‘this disease is not of the kind that will lead to death’ Jn 11:4; 1 Jn 5:16.”
) from the masculine singular noun THANATOS, meaning “leading to death” and referring to physical death.

“If anyone has seen his fellow-believer committing a sin not leading to death,”
- is the third person singular future active indicative from the verb AITEW, which means “to ask.”

The future tense is an imperative future, in which the future is used instead of the imperative mood to express a command.


The active voice indicates that the positive, growing, mature believer shall produce the action.


The indicative mood is a potential indicative expressing a command, also called the cohortative indicative.

Then we have the connective use of the conjunction KAI, meaning “and” plus the third person singular future active indicative from the verb DIDWMI, which means “to give.”

The future tense is a predictive future, which affirms what will definitely take place.


The active voice indicates that God the Father will produce the action of giving something.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by dative of indirect object from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “to him” and referring to the fellow-believer committing a sin not leading to death.  Then we have the accusative direct object from the feminine singular noun ZWĒ, meaning “life” and refers to the physical life given to all God’s creatures: “ZWĒ is also used of that which is the common possession of all animals and men by nature, Acts 17:25; 1 Jn 5:16, and of the present sojourn of man upon the earth with reference to its duration, Luke 16:25; 1 Cor 15:19; 1 Tim 4:8; 1 Pet 3:10.”
 

“he shall ask and He will give life to him;”
- is the appositional dative from the masculine plural articular present active participle from the verb HAMARTANW with the negative MĒ, which means “to not sin; to not commit a sin.”

The article is used as a demonstrative/relative pronoun combination, translated “to those who.”  Since this articular participle is in apposition to the previous dative masculine singular intensive pronoun AUTOS = to him, it explains further to whom God the Father is giving life.  Therefore, the words “that is” can be added to bring out the explanatory nature of this participle.  Thus it should be translated “that is, to those who have not sinned.”

The present tense is a perfective present, which emphasizes a present reality of something which came into being in the past.


The active voice indicates that the fellow-believer produces the action of not committing a sin leading to death.

The participle is circumstantial.

Then we have the preposition PROS plus the accusative of result (“with indication of the result ‘commit a sin that does not lead to death’ 1 Jn 5:16b.”
) from the masculine singular noun THANATOS, meaning “leading to death.”  

“that is, to those who have not committed a sin leading to death.”
- is the third person singular present active indicative from the verb EIMI, meaning “There is.”

The present tense is an aoristic present for a timeless fact.


The active voice indicates that this fact produces the action of existing throughout human history.


The indicative mood is declarative for a dogmatic statement of the word of God.

Then we have the predicate nominative from the feminine singular noun HAMARTIA, which means “a state of being sinful, sinfulness; a prominent feature in Johannine thought.”
  The state of being sinful is the state of perpetual carnality.  Perpetual carnality is the sin or state of sinfulness leading to death!  Then we have the preposition PROS plus the accusative of result from the masculine singular noun THANATOS, meaning “leading to or resulting in death.”  The word ‘death’ is a reference to physical death.
“There is a state of sin leading to death.”
- is the absolute negative OU, meaning “not” followed by the preposition PERI plus the adverbial genitive of reference from the feminine singular demonstrative pronoun EKEINOS, which means “concerning that” or “about that” and referring to the state of sinfulness leading to death.  Then we have the first person singular present active indicative from the verb LEGW, which means “to say, order, command, direct, enjoin, recommend more or less emphatically ‘I do not recommend that anyone should pray about that (sin)’ 1 Jn 5:16.”


The present tense is a descriptive present for what is now actually taking place as John writes.


The active voice indicates that John is producing the action of not recommending.


The indicative mood is declarative for a simple statement of fact.
This is followed by the conjunction HINA, which is used to introduce a final purpose clause and is translated “in order that; or simply that.”  Finally, we have the third person singular aorist active subjunctive from the verb ERWTAW, which means “to ask, request.”

The aorist tense is a constative aorist, which views the action as a fact without reference to the type of action.


The active voice indicates that the believer who observes his fellow-believer committing a state of sinfulness leading to death does not produce the action of asking God the Father to give him life.


The subjunctive mood is used with HINA to form the final purpose clause.
“I do not recommend concerning that, that he should ask.”
1 John 5:16 corrected translation
“If anyone has seen his fellow-believer committing a sin not leading to death, he shall ask and He will give life to him; that is, to those who have not committed a sin leading to death.  There is a state of sin leading to death.  I do not recommend concerning that, that he should ask.”
Explanation:
1.  “If anyone has seen his fellow-believer committing a sin not leading to death,”

a.  John continues by giving an illustration of asking God for anything and “knowing that we obtain the requests, which we have asked from Him.”

b.  John’s illustration deals with two believers (who are probably friends, but don’t have to be), and one believer sees the other believer committing a sin.  The sin this believer commits is characterized as ‘a sin not leading to death’.  Therefore, we have to define and explain this type of sin correctly, in order to get a correct interpretation of the verse.


c.  There is no single sin that results in a believer being put under a physical death penalty by God.


d.  David is an excellent example of this.  David was a believer, who got into the problem of approbation lust and sexual lust, which combined to eventuate in criminal lust.  After David became king of Judah and then king of all Israel, everyone started telling him what a wonderful person he was, because he was.  He was a mature believer.  However, the approbation of everyone created arrogance in his soul.  Once his lust pattern had control other problems began to emerge.  He decided he could have as many wives as he wanted and got involved in the sexual arrogance of polygamy.  Then he got lazy and decided not to go out to war in the spring and lead his army.  So he stayed home and violated a married woman’s privacy by watching her take a bath below the battlements on his castle wall.  David lusted for her so much, he ordered the court pimp to go get her and bring her to him.  David then raped her.  As a result she became pregnant.  Her husband was one of David’s greatest generals, Uriah the Hittite.  David then got involved in conspiracy arrogance to have the man ordered home from the battle and made several attempts to get the man to violate the military honor code of Israel and go into his wife and have sex with her, while the army was still fighting in the field.  Uriah refused to do so, so David hatched a scheme to have Uriah murdered under enemy fire, by having his chief of staff, Joab, send Uriah into an attack and then call for the soldiers to retreat, leaving Uriah to face the enemy alone.  All of this took place over a period of about a year.  David didn’t commit one sin, but hundreds.  He was in a state of perpetual carnality and was under the punishment of the state of sinfulness leading to death.

e.  One of David’s best friends was a prophet named Nathan.  He saw all that David had done and the Lord sent Nathan to proclaim the Lord’s fourfold judgment on David.  David did not die the sin unto death, because he acknowledged his sinfulness to God and was forgiven.  Even though forgiven David received his fourfold discipline in installments over the next several years.


f.  There is not a single sin that a person can commit that God cannot and will not forgive.  And all of these individual sins can be sins not leading to physical death.  However, the multiple sins of perpetual carnality do lead to a perpetual state of sinfulness that results in physical death administered by God.

2.  “he shall ask and He [God the Father] will give life to him;”

a.  Then John tells us what the positive, growing, mature believer, who is in fellowship with God can do by way of prayer.  This is John’s illustration of coming boldly before the throne of grace with absolute confidence in God, knowing that God hears our requests.

b.  John says that the mature believer should pray for his fellow-believer, who is out of fellowship with God.


(1)  This does not say that you should pray that the other person stop sinning.  That is an attempt to coerce their volition, and therefore, a violation of their free will, which is unacceptable under the rules of the testimony of human history in the angelic conflict.



(2)  This says that the believer should ask God the Father to do what is necessary to keep the believer from dying physically.


c.  Therefore, what does God the Father do to answer this prayer?



(1)  God the Father gives the sinning believer divine discipline to wake him or her up to their state of sinfulness.



(2)  God the Holy Spirit reminds them of the need for the recovery procedure of 1 Jn 1:9, naming their sin(s) to God.



(3)  God the Father forgives them completely when they use the recovery procedure.



(4)  God the Holy Spirit restores them to functionality in their spiritual life.



(5)  God the Father keeps them alive physically.


d.  So what is the prayer of the in-fellowship believer?  It is something like this, “Father, help Joe Carnal recognize his state of sinfulness and acknowledge his sin to You that he might continue in the spiritual life and glorify You.”

e.  This prayer is intercession on behalf of another believer without violating their privacy or coercing their free will.  It does not involve gossip, slander, judging, or any other mental or verbal sin.


f.  The point is that you can pray for others, even when they don’t deserve it, knowing that ‘we obtain the requests, which we have asked from Him’.  God will honor our requests, even the requests that are the most difficult for Him to honor.

3.  “that is, to those who have not committed a sin leading to death.”

a.  John then adds a short explanation, in order to make sure we understand that this kind of intercessory prayer for others can only be used for those who have not continued in a lifestyle of sinning, which leads to death.

b.  Committing a sin leading to death describes a lifestyle of sinning.

c.  This lifestyle of perpetual carnality is described in Heb 10:26-27, “For if we go on [perpetual] sinning deliberately after receiving the knowledge of doctrine [about sin], there no longer remains a sacrifice for sins [we are under the state of sinfulness leading to death principle], but a terrifying expectation of judgment [physical death] and the fury of a fire [severe suffering prior to that death] which will consume the adversaries [unbelievers and fallen angels].”  This is not saying that the believer under the sin-unto-death discipline is going to the lake of fire, but his discipline will be so painful that he will feel like he is.


d.  So we can intercede in prayer for our fellow-believers we see committing a sin occasionally, but there is nothing we can do for a believer in perpetual carnality under the principle of maximum punishment of the death penalty from God.

4.  “There is a state of sin leading to [physical] death.”

a.  John continues by clarifying what he means by sin here.

b.  There is a state of sin leading to physical death, which we can call “perpetual carnality” as described in Heb 10:26-27.

c.  There are also individual sins that believers commit all the time, which are not sins of perpetual carnality.


d.  John is saying that we can pray for the believer not in perpetual carnality, but we cannot help the believer in perpetual carnality or Christian degeneracy.


e.  There is nothing we can do for someone we love, who is in reversionism or Christian degeneracy.  They are in the hands of God.  We cannot rescue them with our prayers for them.


f.  However, we can intercede with God and ask for His graciousness and help on those friends and loved ones who may be out of fellowship on an occasional basis.


g.  All of this illustrates coming to God in prayer with absolute confidence that He will hear and answer our request.  It also illustrates the principle of asking according to the will of God; for God is not willing that any believer remain in a state of sinfulness and eventually die as a penalty for his or her state of sinfulness.

5.  “I do not recommend concerning that, that he should ask.”

a.  Finally, John makes it clear that he is not suggesting or recommending that we intercede in prayer for a believer in perpetual carnality or reversionism.

b.  The believer in reversionism or Christian degeneracy is in locked-in negative volition.  Our prayers are wasted on them.  The only thing that is going to wake them up is severe divine discipline, and we cannot and should not pray for severe divine discipline on anyone.


c.  John does not recommend that we should ask anything of God concerning a fellow-believer in a state of sinfulness leading to death.  We cannot coerce the other believer’s volition.  We cannot ask God to force them to change their mind about Christ, the word of God, or the manner in which they live their life.


d.  We cannot make the other person change.  God cannot make the other person change.  They have to want to change and they have to do the changing.  God can only help them, if and when they themselves ask God’s help of their own free will.


e.  John is clearly recommending that we keep our noses out of the business and lives of those in perpetual carnality and reversionism.  Leave them alone.  Let God handle it.  He doesn’t need our help.
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