1 John 3:9



- is the nominative subject from the masculine singular adjective PAS, meaning “all, every” plus the articular perfect passive participle from the verb GENNAW, which means “to be born.”

The article substantivizes the participle and functions as a relative pronoun, translated “who.”

The perfect tense is an aoristic perfect, in which the action of being born from God is stated as a fact without reference to a continuing result.  The emphasis is on the completed fact rather than a completed action with continuing results.  It is translated “is born.”

The passive voice indicates that the subject “all who” receives the action of being born.


The participle is a substantival participle and is circumstantial in its verbal aspect.

Then we have the preposition EK plus the ablative of source from the masculine singular article and noun THEOS, which means “from God.”  This is followed by the accusative direct object from the feminine singular noun HAMARTIA, which means “a state of being sinful, sinfulness, a prominent feature in Johannine thought, Jn 9:41; 15:24; 1 Jn 1:8; J 19:11; be born in sin Jn 9:34; die in sin Jn 8:21, 24; 1 Jn 3:5.”
  Then we have the absolute negative OU, meaning “not” plus the third person singular present active indicative from the verb POIEW, which means “to do; practice, or commit.”

The present tense is a gnomic present for a general, timeless fact.


The active voice indicates that the believer at the point of salvation produces the action of not being in a state of sin at the moment of salvation.


The indicative mood is declarative for dogmatic statement of doctrine.

“Anyone who is born from God does not commit sin [at that moment],”
- is the causal use of the conjunction HOTI, meaning “because” followed by the nominative subject from the neuter singular noun SPERMA, meaning “genetic character, nature, disposition, character, of the divine seed or nature that dwells in one who is born from God and makes it ‘impossible for such a person to sin’ 1 Jn 3:9.”
  With this we have the possessive genitive from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “His” and referring to God the Father.  Then we have the preposition EN plus the locative of place from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, translated “in him” and referring to ‘the one who is born from God’.  Then we have the third person singular present active indicative from the verb MENW, which means “to reside, remain, continue, or abide.”

The present tense is an aoristic present, which emphasizes the action as a present, timeless fact without reference to its beginning, end, progress, continuation, or result.


The active voice indicates that God’s seed produces the action of residing in the person who is born from God.


The indicative mood is declarative for a dogmatic statement of doctrine.
“because His seed [righteousness, life, and power] resides in him;”
- is the explanatory or explicative use of the conjunction KAI, meaning “that is.”  With this we have the absolute negative OU, meaning “not” and the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”

The present tense is an aoristic or gnomic present for a general, timeless fact without reference to its progress.


The deponent middle/passive voice is middle/passive in form, but active in meaning—the person born from God producing the action of not being able to do something.


The indicative mood is declarative for a dogmatic statement of fact.

With this we have the present active infinitive from the verb HAMARTANW, which means “to sin.”

The present tense is an aoristic or gnomic present for a general, timeless fact without reference to its progress.

The active voice indicates that the person born from God produces the action of not being able to sin.


The infinitive is a complementary infinitive, which is used to complete the action of certain verbs such as DUNAMAI.

“that is, he is not able to sin,”
- is the causal use of the conjunction HOTI, which means “because” followed by the preposition EK plus the ablative of source from the masculine singular article and noun THEOS, which means “from God.”  Then we have the third person singular perfect passive indicative from the verb GENNAW, which means “to be born.”

The perfect tense is a consummative perfect, which emphasizes the past, completed action.


The passive voice indicates that the person who is the recipient of God’s seed or nature receives the action of being born from God.


The indicative mood is declarative for a dogmatic statement of doctrine.

“because he has been born from God.”
1 John 3:9 corrected translation
“Anyone who is born from God does not commit sin, because His seed [righteousness, life, and power] resides in him; that is, he is not able to sin, because he has been born from God.”
Explanation:
1.  “Anyone who is born from God does not commit sin [at that moment],”

a.  This is one of the most misunderstood and misinterpreted passages in the word of God.  Legalists love this passage and always quote it to condemn as an unbeliever anyone who commits the brand of sin they don’t like.


b.  The false teaching of this passage is that when a person is born again, they never again commit a personal sin.  We know that is not true from John’s statements in 1 Jn 1:8-10, which clearly indicate that believers do sin after salvation and have a divine recovery procedure to solve the problem.

c.  Since that line of argument will not work for the legalist, he says instead that a believer cannot keep on sinning and practicing sin as a habit in his life, for if he does, then he was never truly a believer.  We have seen from this context that there are believers who live their life in perpetual carnality and reversionism.  This has always existed and is proved by the fact that the entire Exodus generation of believers (minus a few) died the sin resulting in death in the forty years wandering in the desert.  King Saul was a believer who went into perpetual carnality.  Balaam was a believer in perpetual carnality.  Lot was a believer in perpetual carnality.  However, the legalist writes all this off by saying that they really were not saved in the first place and quote this passage as their proof.

d.  This statement is not about what happens during one’s spiritual life after salvation.  It is about what occurs at the moment of salvation.


e.  At the moment we are born again, God does many things for us, but the most important is that all our personal sins are wiped clean off the slate.  We are purified from all wrongdoing at the moment of salvation.

f.  Simultaneously God does several things for us as a result:



(1)  He imputes His very own righteousness to us.  This is part of His own divine nature.  We could regard it as part of the divine genetic immaterial essence given to us to make us children of God.



(2)  God also gives us His own eternal life, another part of His divine nature, which we could also regard as part of the divine genetic immaterial essence given to us to make us children of God.



(3)  God also gives us our very own spiritual life, also a part of His divine nature, which we could regard as part of the divine genetic immaterial essence given to us to make us children of God.



(4)  God also gives us the indwelling and filling of the Holy Spirit, with emphasis here on the filling of the Spirit, which is the power to not sin and is the main point John is making here.

g.  At the moment of salvation (being born from God) we do not sin because God the Holy Spirit resides in us as what Scripture calls ‘the filling of the Spirit’.


h.  When we are filled with the Spirit, which means that the Holy Spirit controls our soul, we do not and cannot sin.


i.  In order to sin, we have to make a decision (often done so fast we don’t even realize it) to reject the control or filling of the Spirit.


j.  We cannot sin inside our spiritual life.  We have to step outside our spiritual life to sin.


k.  We step outside our spiritual life by saying ‘yes’ to temptation.  The instant we say ‘yes’ to temptation or to the lust pattern of the sin nature, we simultaneously reject the filling of the Holy Spirit.  Then and only then can we sin.


l.  It is impossible to sin under the power and control of God the Holy Spirit.  That power and control begins the moment we believe in Christ and does not stop unless we stop it by our own bad decision.

m.  So the point John is making here to the carnal believers he is addressing is “You didn’t start out in a state of sinfulness.  You made yourselves that way through your own free will.”  John is reminding them that they were not in a state of sin the moment they believed in Christ.  And since God cannot do anything to sin, they are the only ones who could have done something to commit sin and they did it totally apart from the power and provision of God.

2.  “because His seed [righteousness, life, and power] resides in him;”

a.  John then gives the reason why a believer cannot sin at the moment he is born again.  He cannot sin because God’s seed resides in that person.

b.  The big question here is who or what is God’s seed.

c.  Who or whatever God’s seed is has to have the power to keep the believer in a state of sinlessness.


d.  God the Holy Spirit, who fills and controls us, is the divine power that resides in us to keep us from sinning.


(1)  Divine righteousness is the principle of sinlessness that resides in us at salvation.



(2)  The spiritual life God gives us is the sphere in which that power to not sin functions within us.



(3)  But the Holy Spirit Himself is the power that keeps us from sinning as long as we decide to use that power.


e.  The divine seed is made up of three things: God’s righteousness, God’s life (our spiritual life), and God’s power (the filling of the Holy Spirit).

f.  God’s righteousness can have nothing to do with sin.  God gives us His very own righteousness at salvation as the principle of not being able to commit sin.


g.  God’s spiritual life can have nothing to do with sin.  God gives us His very own spiritual life at salvation as the sphere of operation in which we live without sin.


h.  God’s power rejects sin as a function in life.  God gives us His very own power through the filling of the Holy Spirit to reject temptation and any desire to sin.


i.  God gives us everything we need at the moment of salvation to not commit sin, and therefore, at the moment of salvation we do not commit sin.

3.  “that is, he is not able to sin, because he has been born from God.”

a.  John realizes that what he has just said is absolutely true, but can be distorted by the false teachers.  Therefore, he explains again what he has just said by saying it differently. 

b.  The person who believes in Christ is not able to sin, because he has been born from God.

c.  At the very moment we are born from God we are incapable of sin.  At every moment thereafter, until we receive a resurrection body we are very capable of sin.


d.  There are two times in the believer’s life when he is absolutely not able to sin:



(1)  The moment he believes in Christ, and



(2)  The moment he dies and is forever in the presence of God without a sin nature.


e.  During the period of the spiritual life from regeneration to physical death the believer can sin any time he chooses.  It is not very smart for him to do so, but he still has free will and can still ignore God and do what he wants.


f.  However, at the point of being born from God there is no sin involved, and no sin can be involved.  God purifies us from all our past sins and imputes His own divine righteousness as a substitute for the imputation of Adam’s original sin.

g.  In place of Adam’s original sin we have God’s imputed righteousness.  2 Cor 5:21, “The One who did not know sin, He was made sin as a substitute for us, in order that we might become the righteousness of God in Him.”  Rom 5:10, “For if while we were enemies, we were reconciled to God by means of the death of His Son, and we were, much more, having been reconciled, we shall be delivered by means of His life.”

h.  In place of the genetically formed sin nature, we have God’s very own spiritual life.  Tit 2:12, “training us through corrective discipline, so that by rejecting the unspiritual life and the desires of the cosmic system, we might live in a self-controlled manner both righteously and in a spiritual manner in this present age,” and 2 Pet 1:3, “because His [the Lord Jesus Christ’s] divine power has bestowed on us all things with reference to life, even the spiritual life through the full knowledge of Him [God the Father] who called us to His own glory and virtue.”

i.  In place of Adam’s personal sins against God, we have the purification from sins.  Eph 1:7, “by whom [Jesus Christ] we have redemption through His blood, the forgiveness of sins, on the basis of the riches of His grace,” and Col 1:14, “in Whom [Jesus Christ] we have redemption, the forgiveness of sins.”

j.  We are automatically put in a position at salvation where we are not able to sin.  This does not change unless we want to sin.  And whenever we acknowledge our sins to God, He immediately puts us right back into a position where we are not able to sin—our very own spiritual life with the filling of the Holy Spirit.
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