1 John 3:11



- is the causal use of the conjunction HOTI, translated “Because, Since, or For this reason,” when it is used to introduce a cause or reason based on an evident fact.  Then we have the nominative subject from the feminine singular demonstrative pronoun HOUTOS, meaning “this.”  This is followed by the third person singular present active indicative from the verb EIMI, which means “to be: is.”

The present tense is an aoristic present, for a simple statement of fact without reference to its beginning, end, progress, or result.


The active voice indicates that the subject “this” (that we should love one another) produces the action of being the message of Jesus Christ and all the apostles for the execution of the spiritual life of the Church Age.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the feminine singular article and noun AGGELIA, which means “(1) message of the gospel 1 Jn 1:5, with content indicated by a HOTI-clause; (2) instruction, directive to love one’s fellow-members in Christ 1 Jn 3:11.”

“Because this is the directive”
- is the accusative direct object from the feminine singular relative pronoun HOS, which means “which” and refers to the directive or instruction just mentioned.  Then we have the second person plural aorist active indicative from the verb AKOUW, which means “to hear.”

The aorist tense is a culminative aorist, which gathers all the teaching of the apostles to believers into a whole, but emphasizes the existing results.  To bring out the culminative aspect of the verb we use the auxiliary verb “you have heard.”

The believers in the congregations of the apostles and pastor-teachers have produced the action of having heard the doctrine of unconditional love toward one another.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition APO plus the adverbial genitive of time from the feminine singular noun ARCHĒ, which means “from the beginning” and refers to the beginning of the Church Age and the teaching of the apostles and others.

“which you have heard from the beginning,”
- is the appositional use of the conjunction HINA.  “The force of the appositional HINA is “namely, that.”  Although not frequent, it is almost idiomatic of Johannine literature: Jn 15:8, 12; 17:3; 1 Jn 3:11, 23; 4:21; 5:3; 2 Jn 6; 3 Jn 4; Acts 17:15; 1 Cor 4:6 (second occurrence).”
  Then we have the first person plural present active subjunctive from the verb AGAPAW, which means “to love” and in this context refers to the unconditional, love of honor, virtue, integrity, righteousness, and respect due all other members of the royal family of God.

The present tense is a durative-progressive-customary present for an action that began in the past, is currently going on, and is reasonably expected to continue in the future.


The active voice indicates that all members of the royal family of God; that is, all Church Age believers are expected to produce the action.


The subjunctive mood is used with HINA sometimes in place of the imperative mood.  This was a Hellenistic Greek idiom, examples of which are found in Eph 5:33, “A wife is to respect her husband” and 2 Cor 8:7, “Abound in this grace.”  Compare also 1 Cor 7:29.
Finally, we have the accusative direct object from the first person masculine plural reciprocal pronoun ALLĒLWN, which means “one another; each other.”
“namely, that we must keep on loving each other;”
1 John 3:11 corrected translation
“Because this is the directive which you have heard from the beginning, namely, that we must keep on loving each other;”
Explanation:
1.  “Because this is the directive which you have heard from the beginning,”

a.  John continues with an explanation of his previous statement “everyone who does not produce righteousness is not from God.”  The reason they are not from the source of God is because they have ignored the primary directive and command of the spiritual life, which is to love one another.


b.  The command to love one another is more than just a message from our Lord.  It was His explicit teaching and directive of what was expected of those who would follow Him in living His spiritual life.

c.  This directive to love one another is the ultimate and complete fulfillment of all the commands of God for the spiritual life of the believer.  This directive is not an option, but a directive.  It is more than a message; it is a command.


d.  God expects and wants us to love one another.


(1)  This was a central teaching of our Lord as conveyed only in John’s gospel.



(a)  Jn 13:34-35, “A new commandment I give to you, that you love one another, even as I have loved you, that you also love one another.  By this all men will know that you are My disciples, if you have love for one another.”



(b)  Jn 15:12, “This is My commandment, that you love one another, just as I have loved you.”



(c)  Jn 15:17, “This I command you, that you love one another.”


(2)  Paul clearly understood this directive as a key manifestation of the spiritual life.



(a)  1 Thes 3:12, “Moreover, may the Lord cause you to begin to increase and to abound in the sphere of virtue-love toward one another and toward everyone just as also we [increase and abound in the sphere of virtue-love] toward you,”



(b)  1 Thes 4:9, “Now concerning the love of the brethren, you have no need for me to write you; for you yourselves are God-taught to love one another.”



(c)  1 Thes 5:13, “and that you esteem them to an infinite degree in the sphere of virtue love because of their work.  Keep the peace among each other.”



(d)  2 Thes 1:3, “We are obligated to give thanks to God at all times concerning you, brethren, as is proper, because your doctrinal understanding is growing beyond all expectations and the virtue-love of each one of all of you toward one another keeps on increasing,”



(e)  Gal 5:13, “For you were called into the sphere of freedom, brethren.  Only do not use your freedom as an opportunity for the flesh, but through virtue-love serve one another.”



(f)  Rom 12:10, “With reference to your brotherly love, be devoted to each other; with reference to your honor, esteem others more highly [than yourself];”



(g)  Rom 13:8, “Owe nothing to anyone except to love one another; for the one who loves the other [believer of a different personality] has fulfilled the law.”



(h)  Eph 4:2, “with all humility and true sensitivity, with perseverance tolerate one another by means of virtue-love.”


(3)  Peter also understood the importance of unconditional, virtue-love toward all fellow-believers.




(a)  1 Pet 1:22, “Since you have purified your souls in obedience to the truth resulting in a genuine love of the brethren, constantly love one another from a pure heart,”



(b)  1 Pet 4:8, “Above all things, keep on having constant unconditional love toward each other, because unconditional love covers the majority of sins.”

e.  Clearly this was a command and just as clearly it began with the teaching of our Lord and continued in the teaching of Paul, Peter, and John.  John not only recognized the central importance of this command for the spiritual life, but also recognized that it had been taught by Paul and Peter decades before he ever began writing.


f.  John also emphasizes the fact that this is not the first time the believers to whom he writes have heard this teaching or subject.  John is repeating what they have heard over and over again.  The point John is making by repeating again a doctrine these believers have heard many times before is that the only way they can discern positive, growing believers from pseudo-believers under the influence of the cosmic system is by how a believer treats other believers.

g.  Unconditional virtue-love is the manifestation, the evidence, the proof that a person really has believed in Christ and is attempting to live the spiritual life of the Church Age as commanded by Christ.  The spiritual life our Lord gave us is a life of loving one another.  Those who fail to love one another are failing to live the spiritual life.

2.  “namely, that we must keep on loving each other;”

a.  Then John gives us an explanation of what he means by “the directive we have heard from the beginning,” since there were many directives or commands from the teaching of our Lord, not the least of which was the command to believe in Him.

b.  The directive is the command that we must keep on loving each other.  Again, this is not an option for us after salvation, but a command.  We must do this not only because it is required of us by the Lord, but because it is one of the great testimonies of God against Satan in Satan’s appeal of his sentence to the lake of fire.  His was sentenced before the creation of man, and appealed his sentence.  Human history is his appeal trial in which God is proving that not all creatures will do whatever they want, but that some will obey God and have genuine love for others.  Satan claims this is not possible.  God is proving him wrong, using us as His proof.


c.  One of Satan’s arguments is that creatures are not truly capable of love of others, because like himself, creatures can only really love themselves.  Therefore, when an inferior creature to Satan, such as mankind, can actually love and care for another person from their own honor, virtue, and integrity, it is a great testimony against the false claims of Satan in trying to defend his own selfishness and lack of love.


d.  So we have a fantastic reason for loving one another, which not only obeys the will of God, but also glorifies the love of God.


e.  God’s commands are never arbitrary or capricious.  God has a good reason for everything He does and everything He asks of us.


f.  The progressive action of this command is important, because it suggests that we will always have a need for this unconditional love toward others, and they will always have a need for unconditional love from us.
3.  Principles Related to Loving Each Other.


a.  The only love directed toward man that has virtue is unconditional love, because it’s directed toward all mankind.  It is the only time when a human being in interaction with other human beings is totally fair.


b.  Unconditional love is unconditional.  Unconditional love is dependent upon our virtue.  Our virture and integrity must be unconditional.  We give every member of the human race exactly the same equal and fair treatment.


c.  Unconditional love is directed toward all mankind in our periphery as a virtue, and this gives great capacity for personal love.  Unconditional love contains built-in virtue.  You can tell if someone has virtue in their soul by observing their attitude toward others.  Unconditional love is based upon virtue in the subject.  Unconditional love is commanded in every Bible mandate to ‘love the brethren’ and ‘love thy neighbor as thyself’.

d.  Unconditional love is objective and has a relaxed mental attitude toward the entire human race.  Unconditional love is free from arrogance, jealousy, hatred, bitterness, vindictiveness, guilt, self-pity, implacability, revenge motivation and from the get-even syndrome.


e.  Unconditional love is the problem solving device toward all mankind.  Being unconditional, it emphasizes the virtue of the subject rather than attraction to or rapport with the object of love.  Unconditional love for all mankind is the ultimate expression of virtue, humility, objectivity, and spiritual advance of the subject.


f.  Unconditional love is mandated by God as a part of the divine plan  Lev 19:18; Mt 19:19, 22:39; Mk 12:31; Rom 13:9; Gal 5:14.  This mandate applies to the dispensation of Israel, the dispensation of the Hypostatic Union, and to the dispensation of the Church.  Furthermore, in Jn 15:17, Jesus said, “I command you these things that you might love each other” and 1 Jn 3:23, “This is the mandate that we believe in the person of His Son, Jesus Christ, and that we love each other as He has commanded us.”
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