1 John 1:1



- is the nominative subject from the neuter singular relative pronoun HOS, meaning “That which” or “What” plus the third person singular imperfect active indicative from the verb EIMI, which means “was.”

The imperfect tense is a descriptive imperfect, which describes what was actually taking place at some point in the past; that is, during the Incarnation of Christ.


The active voice indicates that our Lord Jesus Christ in hypostatic union produced the action of being what He was from the beginning of the Incarnation.


The indicative mood is declarative for a dogmatic statement of doctrine.

Then we have the preposition APO plus the genitive of ‘time from which something begins’ from the feminine singular noun ARCHĒ, which means “from the beginning.”
“What was from the beginning,”
- is the accusative direct object from the neuter singular relative pronoun HOS, meaning “what; that which” plus the first person plural perfect active indicative from the verb AKOUW, which means “to hear: we have heard.”

The perfect tense is a consummative perfect, which emphasizes a past, completed action and uses the auxiliary helping verb “have/has” in the English translation.


The active voice indicates that the disciples produced the action of hearing the words of the true humanity of Jesus Christ speak while in hypostatic union.


The indicative mood is declarative for a dogmatic statement of fact.
“what we have heard,”
- is the accusative direct object from the neuter singular relative pronoun HOS, meaning “what; that which” plus the first person plural perfect active indicative from the verb HORAW, which means “to see with the eye; catch sight of; notice.”

The perfect tense is a consummative perfect, which emphasizes a past, completed action.


The active voice indicates that the disciples produced the action of seeing the actions of the true humanity of Jesus Christ while in hypostatic union.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the instrumental of means from the masculine plural article and noun OPHTHALMOS plus the possessive genitive from the first person plural personal pronoun EGW, which means “with our eyes.”  The preposition “with” may be used to translate the instrumental of means (Brooks & Winbery, Syntax of NT Greek, p. 42.).
“what we have seen with our eyes,”
- is the accusative direct object from the neuter singular relative pronoun HOS, meaning “what; that which” plus the first person plural aorist deponent middle indicative from the verb THEAOMAI, which means “to have an intent look at something; to take something in with one’s eyes, with implication that one is especially impressed: see, look at, behold; to perceive something above and beyond what is merely seen with the eye.”


The aorist tense is a culminative aorist, which places a slight emphasis on the results of a completed action.

The deponent middle is middle in form, but active in meaning—the disciples having produced the action of seeing and being impressed with our Lord in hypostatic union.


The indicative mood is declarative for a dogmatic statement of doctrine.

Then we have the connective use of the conjunction KAI, meaning “and” plus the nominative subject from the feminine plural article and noun CHEIR with the possessive genitive from the first person plural personal pronoun EGW, meaning “our hands.”  This is followed by the third person plural aorist active indicative from the verb PSĒLAPHAW, which means “to touch by feeling and handling, touch, handle.”

The aorist tense is a culminative aorist, which places a slight emphasis on the results of a completed action.


The active voice indicates that the disciples produced the action of touching our Lord in hypostatic union.


The indicative mood is declarative for a dogmatic statement of doctrine.

Then we have the preposition PERI plus the adverbial genitive of reference (The preposition PERI with the genitive “denotes the person to whom an activity or especially an inward process refers or relates.  It is used after verbs that denote an oral or written expression or its reception, a mental action, knowing, thinking, recognizing, etc., meaning: about, concerning.”
) from the masculine singular article and noun LOGOS, meaning “the Word,” which is a title for our Lord Jesus Christ.  With this we have the attributive genitive (“The genitive substantive specifies an attribute or innate quality of the head substantive [LOGOS]. It is similar to a simple adjective in its semantic force, though more emphatic: it expresses quality like an adjective, but with more sharpness and distinctness”
) from the feminine singular article and noun ZWE, which means “of life.”  This could also be translated “the Living Word.”—’The Word of life’; that is, the living Word.  Accordingly, it is added in the next verse, “and the life (viz., of the Word) was manifested.”

“what we have looked at and our hands have touched about the Living Word—”
1 John 1:1 corrected translation
“What was from the beginning, what we have heard, what we have seen with our eyes, what we have looked at and our hands have touched about the Living Word—”
Explanation:
1.  “What was from the beginning,”

a.  John begins his letter with a direct doctrinal statement of the reality of the hypostatic union of Christ, in order to refute every false teaching that Satan is using.

b.  The neuter of HOS is actually used for the masculine gender and refers to the incarnation of our Lord Jesus Christ in hypostatic union.

c.  “What” refers to our Lord’s situation of becoming a true human being and living among us with a real human life capable of pain, sorrow, death, etc.


d.  The word ‘beginning’ refers to the beginning of our Lord’s incarnation, not to His existence in eternity past.


e.  John is making the declaration that Jesus Christ was true humanity in union with eternal deity from the beginning of His human life on earth.  Deity did not come upon Him at his baptism and then leave Him at the Cross.  He was true humanity from the beginning of His earthly life.  He was the God-man from the beginning of His incarnation.  From the moment of His birth He was the God-man and this will never change forevermore.
2.  “what we have heard,”

a.  Then John gives four empirical proofs for the existence of Jesus Christ on earth as the God-man in hypostatic union.

b.  The first empirical proof is that John and other men, both believers and unbelievers, heard our Lord speak to them as any other real human being does.

c.  They heard His voice every day for years.  His own brothers heard His voice all His life.  He spoke as a normal man does and was heard and understood in words and language common to man.


d.  Men also heard the eternal words and promises of God being spoken by Jesus Christ as a man on earth, both before He was glorified and after He was glorified.

3.  “what we have seen with our eyes,”

a.  The second empirical proof John gives is that he and others saw Him with their own eyes.

b.  They were eyewitnesses of our Lord’s normal life as a human being on earth.

c.  Our Lord’s family watched Him grow up as a normal human being and die physically like any other human being.

d.  The disciples watched Him live the spiritual life that God the Holy Spirit provided for Him on a daily basis.


e.  They watched Him get tired, sleep, eat, and do all the normal functions that every other human being engages in.


f.  They also watched Him heal the sick, raise the dead, predict the future, and do many things that only God could do, such as be transfigured before them.


g.  They were eyewitnesses of everything that made our Lord truly human and truly divine.

4.  “what we have looked at and our hands have touched about the Living Word—”

a.  The third empirical proof is that they didn’t just casually notice our Lord, but looked intently at everything He did and were especially impressed by what they saw.

b.  The disciples realized that what they were watching so intently was something never before seen on earth, nor would ever be seen again.  This was a once in a lifetime unique experience that could not be compared with anything else.


c.  They also physically touched our Lord throughout His ministry.  They were not afraid or too manly to touch Him, to be near Him, or to express their love for Him with a touch.


d.  They lived as intimate a life as people can with one another and empirically were completely convinced of the reality of our Lord’s human existence and eternal deity.

e.  The title “the Word of life” or “the Living Word” combines the two declarations in:



(1)  Jn 1:1, “In the beginning was the Word, and the Word was with God, and the Word was God.


(2)  Jn 1:4, “In Him was life, and the life was the Light of men.”

f.  The term Logos is applied to Christ only in John 1:1, 14 and Rev 19:13 and 1 John 1:1.  This term suits John’s purpose better than sophia (wisdom) and is his answer to the Gnostics who either denied the actual humanity of Christ (Docetic Gnostics) or who separated the aeon Christ from the man Jesus (Cerinthian Gnostics). The pre-existent Logos “became flesh” (Jn 1:14) and by this phrase John answered both heresies at once.”

5.  What Scholars have to say about The Logos.


a.  The word LOGOS as a title of Christ in the NT is confined to the Johannine writings.

b.  Jn. 1:1–18 presents the person of Christ as the incarnate Word (lógos), who makes God known to the world. The Word is described as preexistent, as the agent of creation, source of grace and truth.  He is fully God (1:1), yet He also became flesh (1:14).

c.  The Johannine doctrine would seem to relate closely to the Word as God’s revelation and law for the world.

d.  1 Jn 1:1–4 These verses contain a reference to “the word of life,” which has been interpreted either as referring simply to the gospel message or to Christ Himself as the personal Word.  The distinction between these two meanings is not so great as might be supposed; the affinities of thought between the Johannine Gospel and Epistles are strong, so that it would seem plausible (especially in view of the verbs of seeing and touching) to assume that the author intended both meanings.

e.  Rev 19:11–16 In an apocalyptic vision the prophet John sees a rider on a white horse, who judges and makes war, leading out the heavenly armies to smite the nations. He is called Faithful and True, and his name is said to be “the word of God.”  The passage describes the glorified Christ in judgment.  He is identified both by His epithets and His personal description (“eyes … like a flame of fire,” v 12) with the heavenly Son of Man of the author’s letters to the churches (1:14; 2:18; etc.).  Revelation’s picture of Christ as the word of God coming in eschatological judgment at the consummation of all things fittingly complements the Gospel’s picture of Him as the creative Word that existed from the beginning.


f.  Plato and Aristotle employed the term to mean “rational explanation,” thus signifying the structural order in the mental and moral universe.  Plato made much of the notion of a cosmic order emanating from the transcendent world or from the mind of God. The term had a central role in the worldview of the Stoic philosophers. For them God and the material world were one and lógos was the vital force and rational element which pervades the whole universe and controls its order, function, and life.  For Philo Judaeus lógos was the comprehensive system of understanding of the universe that the human mind can achieve by philosophy, theology, science, and piety, thus thinking God’s thoughts after him.

g.  The NT uses lógos frequently, but not in the philosophical senses of rationality or the rational or ordering principle of the universe. It simply means “word,” “speech,” “report,” “assertion,” or a “matter” under discussion.  Thus it often refers to the Christian gospel preached or written.  Only in the prologue of the Gospel of John does lógos take on different dimensions when used to name Jesus Christ as the transcendent, pre-existent, and incarnate Word or self-expression of God.  This has some similarities to Philo’s usage and that of the Stoics, except that in John lógos is personalized.


h.  1 Jn 1:1 ff.  The ‘word of life’ is what has been heard, seen, considered, and handled by the apostle.  He goes out of his way to emphasize, in threefold repetition (verses 1-3), the historical, spatio-temporal concreteness of what has been manifested.  It is beyond question that the LOGOS is meant to be the historical figure of Jesus Christ.  The question whether the seeing and handling refer to the historical or the risen Jesus is an idle one from the standpoint of the John.  For the risen Lord is identical with the One whom they saw and heard as Jesus of Nazareth, and the historical Jesus is believed in against the background of Easter.

i.  The apostle has seen and heard the Word in his encounter with this historical manifestation.  He has not just heard the Word with his ear.  The Word is not just the revelation mediated through the speaking and teaching Jesus.  It is the fact of Christ as such.  The writer’s mission, as he heaps up words to tell us, is simply to pass on what he has heard.  The LOGOS denotes what was described as the apostolic task in the earliest apostolic writings: witness to the history of Jesus in which the apostle was present.  The combination with TĒS ZWĒS (of the life) is also to be found earlier in Phil 2:16 ().

j.  Within the total witness of early Christianity 1 Jn 1:1 introduces a new element which finds direct correspondence and development in the prologue to the Gospel.
  That new element is the doctrine of the hypostatic union of Jesus Christ as the God-man.
6.  The Living Word.


a.  The ‘Word of Life’ is really an attributive genitive, in which the word in the genitive “life” functions to modify; that is, further explain or define the word to which it is associated, in this case the word LOGOS or ‘word’.

b.  This is a Hebrew way of saying something in a stronger way, which would make sense given John’s Hebrew background and the emphatic nature of how he begins his letter.


c.  Therefore, the translation ‘the Word of Life’ is inferior to the more dogmatic and emphatic meaning of the attributive genitive “the Living Word.”

d.  After having given all the empirical evidence for John’s association with the historical Jesus as the incarnation of God, it makes logical sense that John would then give our Lord the title of ‘the Living Word.’

e.  John’s readers would clearly understand the title ‘the Word’ as referring to Jesus Christ as eternal, infinite God.


f.  By adding the emphatic adjective ‘living’ John is emphasizing the fact that the eternal, infinite God also lived as a real human being, whom John saw, heard, paid close attend to, and touched.

g.  The eternal word of God had become the Living word of God, which is the very point John makes in this statement.
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