1 Corinthians 8:10




- is the third class conditional particle EAN, meaning “if and it may or may not happen” plus the explanatory use of the postpositive conjunction GAR, meaning “For.”  Then we have the nominative subject from the masculine singular indefinite pronoun TIS, meaning “anyone, someone.”  This is followed by the third person singular aorist active subjunctive from the verb EIDON, which means “to see, to notice.”


The aorist tense is a constative aorist, which looks at the action as a single whole and regards it as a fact without reference to its progress.


The active voice indicates that certain other believers produce the action of seeing or noticing you doing something.


The subjunctive mood is a potential subjunctive indicating that this may or may not happen.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to the believer, who thinks he is strong.

“For if someone should see you”

- is the appositional accusative masculine singular articular present active participle from the verb ECHW, meaning “to have: having.”


The article is used as a relative pronoun “the one who.” 


The present tense is a descriptive present for the current status of the “strong” believer.


The active voice indicates that the strong believer produces the action of having understanding of the divine norms and standards for the Church Age and the difference between this dispensation and the former dispensation.


The participle is circumstantial.

Then we have the accusative direct object from the feminine singular noun GNWSIS, which means “knowledge, understanding.”  This refers to the objective biblical teaching from one’s right pastor about the standards and freedom of the spiritual life of the Church Age in comparison with the restrictions of the Mosaic Law.  The word GNWSIS is used instead of EPIGNWSIS because the “strong” believer has learned the correct standard, but is not yet putting it properly into action.

“the one having knowledge”

- is the preposition EN plus the locative of place from the neuter singular noun EIDWLEION, which means “a temple or sanctuary which houses an idol - ‘temple of an idol.’  The term may be rendered as ‘the building in which an idol is placed’ or ‘a large house in which an idol is worshiped.’  Since ‘idol’ is often rendered as ‘the statue of a god,’ may be rendered as ‘the building in which there is a statue of a god’ or ‘a building in which a statue of a god is worshiped.’”
   This is followed by the accusative masculine singular present middle/passive deponent participle from the verb KATAKEIMAI, which means “to lie down” but was also used for reclining on a dining couch, and therefore, came to mean “to dine.”


The present tense is a descriptive present for what might currently happen to the strong believer.


The deponent middle/passive is middle/passive in form but active in meaning—the strong believer producing the action.


The participle is circumstantial.

“dining in an idol temple,”

- is the Attic form of the negative OU, meaning “not” plus the nominative subject from the feminine singular article and noun SUNEIDĒSIS, which means “the conscience.”  With this we have the possessive genitive from the masculine singular intensive pronoun AUTOS, used as a third person singular personal pronoun, meaning “his.”  Then we have the genitive absolute from the genitive masculine singular adjective ASTHENĒS, which means “weak” plus the genitive masculine singular present active participle from the verb EIMI, meaning “being.”  When a substantive and participle in the genitive case are not grammatically connected with the rest of the sentence, they are called a genitive absolute.


The present tense is a descriptive present for what is now going on with the conscience of the weak believer.


The active voice indicates that the conscience of the weak believer produces the action.


The participle is conditional, and therefore, translated by the word “if.”  The participle indicates a condition, which must be fulfilled (their conscience must be weak) before the action of the main verb can take place (be strengthened).

“will not his conscience, if it is weak,”

- is the third person singular future passive indicative from the verb OIKODOMEW, which means “to build up, edify, or be strengthen.”


The future tense is a gnomic future, which states what will always happen, if the proper conditions are present.


The passive voice indicates that the conscience of the weak believer receives the action.


The indicative mood is an interrogative indicative, which is used in simple questions that can be answered by providing factual information.

“be strengthened”

- is the preposition EIS plus the accusative of result from the neuter singular articular present active infinitive ESTHIW, which means “so that he may eat” or “with the result that he might eat.”


The present tense of ESTHIW is a tendential present for an action that might occur in the future.


The active voice indicates that the weak believer produces the action.


The infinitive is a verbal infinitive of result, used to indicate what results from the action of the main verb.

Finally we have the accusative direct object from the neuter plural article and noun EIDWLOTHUTOS, “meat or food offered to an idol.”

1 Cor 8:10 corrected translation
“For if someone should see you, the one who has knowledge, dining in an idol temple, will not his conscience, if he is weak, be strengthened, with the result that he might eat the things offered to an idol?”
Explanation:
1.  Background.


a.  The word EIDOLOTHUTOS, “meat or food offered to an idol,” does not refer primarily to food sold in the marketplace, but to the eating of sacrificial food at the cultic meals in the pagan temples.


b.  Some of the Corinthian believers were arguing with Paul that they had the right to continue the practice of going to the pagan temples and enjoying the social life of eating and drinking with their friends.  This, in turn, led to their involvement with the temple prostitutes.


c.  In 1 Cor 10:23-11:1 Paul will deal with the issue of idol food sold in the marketplace and eaten in private homes.  On this issue they may do as they wish unless someone else present at the meal calls attention to its idolatrous origins.


d.  Going to the temples and eating the cultic meals was a regular part of worship in antiquity.  Not only was this true of the Gentile nations, but Israel did this as well, Deut 14:22-26; cf. Ex 24:11; 1 Sam 9:13; 1 Kg 1:25; Hos 8:13.


e.  Cultic (religious) meals were the regular practice at state festivals and private celebrations.  We even have papyrus invitations, which were sent inviting people to attend such celebrations; for example: “Chaeremon requests your company at the table of the lord Sarapis at the Sarapeum tomorrow, the 15th at 9 o’clock,” where the first birthday of a daughter is to be celebrated at a meal in the pagan temple.


f.  There were three parts to the meal: the preparation of the sacrifice, the actual sacrifice, and the feast.  The meat of the sacrifices was divided into three portions: the part burned before the demon-idol, the part given to the worshippers, and the part placed on the “table of the god,” which was eaten by cultic priests and worshippers.


g.  The gods were thought to be present since the meals were held in their honor and sacrifices were made to them, but they were also intensely social occasions for the participants.


h.  The Gentile believers had probably attended such meals all of their lives.  This was the basic restaurant in the ancient world, and every kind of occasion was celebrated in this fashion at the pagan temple restaurant.


i.  So after the conversion of the Gentiles and Paul’s departure from Corinth, some of them returned to the practice of attending the cultic meals.  They have taken exception to Paul’s prohibition and argue that:



(1)  They “all have knowledge” about the idol-demons.  Therefore, Paul need not concern himself with their attendance at the temples, since they were only eating with their friends, and not worshiping what did not exist (the idols).



(2)  They also are aware that what a person eats or does not eat is a matter of indifference to God.  Since it doesn’t matter what we eat, it also doesn’t matter where we eat.  So how can Paul forbid their going to the temple restaurant?



(3)  They question whether Paul has the proper apostolic authority to forbid them on this matter, because he abstained from eating idol food sold in the marketplace when with the Jews, but ate idol food sold in the marketplace when eating with the Gentiles (1 Cor 9:19-23).


j.  These “strong” believers are also arguing that the “weaker” believers will strengthen their weak conscience by going to the temple restaurant and learning that food offered to idol is meaningless and the idols are meaningless.


k.  However, being invited to join them at the same banquets, the “weak” believers are being destroyed because for them it is a return to idolatry.  The abuse of the “weak” believers in the name of “knowledge” indicates a total misunderstanding of impersonal love for others.


l.  The problem with the “weak” believers is not that they are “offended” by what those with “knowledge” are doing.  Their conscience is being built up in such a way that they are being led to eat what is sacrificed to idols.  What for the strong is food only, is for them “food sacrificed to the idol.”  It is not the food that destroys them, but the idolatry inherent in eating in the temples.

2.  “For if someone should see you, the one who has knowledge, dining in an idol temple,”

a.  Paul continues his argument with an explanation.  His explanation involves something he knows is happening—a first class condition.


b.  “Someone” here refers to the believer with a “weak conscience.”  “You” refers to the believer with “knowledge.”


c.  “The one who has knowledge” is a believer who has learned a lot of doctrine, but has not metabolized it, has not believed it, has not made in a part of his new Church Age norms and standards.  He has gnosis but not epignosis.  He understands the principle academically, but not from the standpoint of applying it as a matter of love toward the other believer.


d.  “The one who has knowledge” is therefore not a truly a “strong” believer, but a pseudo-strong believer.  He has knowledge without understanding and no ability to apply correctly what he knows.  He is no better than the legalistic Jew.  He is, in fact, a libertarian-legalistic Gentile.


e.  As we saw in the background to this verse, dining in the idol temple involved a great deal more than just sitting down and ordering a meal.  It also involved participation in the rites and rituals of worshiping the demon-idol.

3.  “will not his conscience, if he is weak, be strengthened”

a.  The believers with “knowledge” seem to have made the argument to Paul that there is nothing wrong with what they are doing, and that other believers, who are weak in their understanding of the true nature of idolatry, would be strengthened, if they got over their superstition regarding the idols and just went to the temple restaurant and enjoyed the social life.


b.  So the believers with knowledge accuse these other believers of being “weak” doctrinally.  They argue that their conscience would be strengthened with the right doctrinal standards, if they went to the idol temple and participated in the meals.


c.  So Paul counters their argument, using their own argument against them.  The doctrinally weak believer will definitely be strengthened in their conscience, but in exactly the wrong way.  They will begin participating in the entire cultic rituals and demon worshiping service in the temple.  This was the very thing that Paul objected to and did not want to have happen.

4.  “with the result that he might eat the things offered to an idol?”

a.  The opposite of what the gnosis believer expects will happen to the weak believer.  The gnosis believer thinks the weak believer’s conscience will be strengthened, so that they can go on living and socializing as they once did without getting involved in idolatry again.


b.  However, the exact opposite is what will actually happen—their conscience will be strengthened to get involved in idolatry again.


c.  Without stating it directly, Paul is very much implying that this is exactly what is happening to these believers with “knowledge.”


d.  Eating things offered to an idol is not the problem (as we shall see in detail from Paul’s argument in 1 Cor 10:1-22) as long as it is done at home in private and without someone else being offended.


e.  The real problem is eating things offered to an idol as a function of the ceremonies and rites of worship in the idol temples.


f.  Just as evil companions can corrupt good morals, so social life in the pagan temple leads to entering again into the idol worship.


g.  For example, this is a problem today for those who have broken away from the idolatry of the Catholic Church and returning again to the worship of Mary and the Saints.

�  Louw, Johannes P. and Nida, Eugene A., Greek-English Lexicon of the New Testament based on Semantic Domains, (New York: United Bible Societies) 1988, 1989.
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