1 Corinthians 7:5
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- is the negative MĒ with the second person plural present active imperative from the verb APOSTEREW, which means “to steal, rob, defraud; deprive, withhold.”


The present tense is a descriptive present for an action that is now going on.


The active voice indicates that some believers in Corinth were doing this.


The present imperative mood with the negative MĒ is a command to stop an action already in progress.  It is translated by the words, “Stop doing such and such.”  Here the command is to stop withholding sex from one another or to stop depriving each other of the normal sexual intercourse expected in marriage.

Then we have the accusative direct object from the masculine plural reciprocal pronoun ALLĒLWN, which means “each other or one another.”

“Stop depriving each other”

- is the first class conditional particle EI, meaning “if” with the negative MĒTI, which is a “particle in questions that expect a negative answer.  It is usually left untranslated, but cf. surely they do not gather. . . , do they? Mt 7:16; cf. 26:22, 25; Mk 4:21; 14:19; Lk 6:39; Jn 8:22; 18:35; Acts 10:47; 2 Cor 12:18; Jam 3:11; Also in questions in which the questioner is in doubt concerning the answer it can be translated “perhaps.”   It is also used with other particles unless indeed, unless perhaps Lk 9:13; 2 Cor 13:5; 1 Cor 7:5.”
  Then we have the untranslatable indefinite particle AN.  The phrase EI MĒTI AN is translated “except perhaps.”  This is followed by the preposition EK plus the ablative of means from the neuter singular adjective SUMPHWNOS, which means “by agreement” and is the only use of this word in Scripture.  Then we have the preposition PROS plus the adverbial accusative of measure of extent of time from the masculine singular noun KAIROS, which is used for a period of time and with the preposition PROS can be translated, “for a limited time.”

“except perhaps by agreement for a limited time,”

- is the conjunction HINA, which is used to introduce both result and purpose clauses.  It is used after a present or aorist imperative verb to denote the goal, aim, or purpose of the command, and is translated “that” or “in order that.”  Then we have the second person plural aorist active subjunctive from the verb SCHOLAZW, which means “to have time or leisure; and is used of persons “to have time for someone or to busy oneself with, devote oneself to, give one’s time to.”


The aorist tense is a constative aorist, which gathers the act of devotion to something into a single whole and regards it as a fact.


The active voice indicates that some believers produce this action.


The subjunctive mood is used with HINA to introduce the purpose clause.  It also adds to the indefiniteness of the idea here.  Not all believers do this, but some do and may do so in the future.

Then we have the dative indirect object from the feminine singular article and the noun PROSEUCHĒ, which means “to prayer.”

“in order that you may devote yourselves to prayer”

- is the continuative use of the conjunction KAI, meaning “and then” with the adverb of time PALIN, which is used “in expressions that denote a falling back into a previous state or a return to a previous activity.  In English we translate it mostly by the word “again.”
  Then we have the preposition EPI plus the accusative of place from the neuter singular article and the intensive pronoun AUTOS, which means literally, “in the same place.” “1 Cor 7:5 is a euphemistic expression for sexual union; ‘come together to the same place’ 1 Cor 11:20; 14:23.”
   Finally, we have the second person plural present active subjunctive from the verb EIMI, which means “to be.”  Literally, this says, “and you might be again in the same place.”  But this is euphemistic for coming back together as a couple to have sexual relations.


The present tense is a futuristic present for a confident assertion about what will take place.


The active voice indicates that the believers who agree to this will perform the action.


The subjunctive mood is used in an indefinite local clause where the action is expected to take place in the future.  (See James A. Brooks and Carlton L. Winbery, Syntax of New Testament Greek, 1979, p.122.)

“and then come together again for sex,”

- is the conjunction HINA, used here to introduce a final purpose clause.  With this we have negative MĒ plus the third person singular present active subjunctive from the verb PEIRAZW, which means “to try, to test, or to tempt.”


The present tense is a tendential present for an action, which is not yet actually taking place, but is certain to take place in the future.


The active voice indicates that Satan produces the action.


The subjunctive mood is used with HINA to express the final purpose clause.  It also indicates that Satan may or may not do this.  He may delegate the action to others or allow us to simply do it to ourselves.

Then we have the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to any believer in Corinth, who abstains from normal sexual relations for a short period of time in order to fulfill some other part of the plan of God for his or her life.  Then we have the nominative subject from the masculine singular article and noun SATANAS, which is the proper name for Satan.

“in order that Satan may not tempt you”

 - is the preposition DIA plus the accusative of cause from the feminine singular article and the noun AKRASIA, which means “because of lack of self-control, self-indulgence.”
  This word is also found in Mt 23:25.  Finally, we have the possessive genitive of the second person plural personal pronoun SU, meaning “your.”
1 Cor 7:5 corrected translation
“Stop depriving each other except perhaps by agreement for a limited time, in order that you may devote yourselves to prayer and then come together again for sex, in order that Satan may not tempt you because of your self-indulgence.”
Explanation:
1.  “Stop depriving each other”

a.  Paul is talking about sex and not love in general or affection or conversation or companionship or attention or any of the other false interpretations and legalistic sidetracks that preachers get on in this verse.


b.  This is a command to not deprive your spouse of normal sexual relations.


c.  Depriving each other is done by both men and women in marriage.


d.  There is both passive and aggressive withholding of sex from one’s partner.



(1)  Aggressive withholding of sex is done from the motivation of revenge, anger, hatred, vindictiveness, and involving the open antagonism of telling your partner you aren’t having sex with them for whatever reason.



(2)  Passive withholding of sex is also done from the same motivations, but is very subtle, very self-justifying, and very self-deceptive.  In passive depriving, one spouse comes up with other reasons for withholding sex, such as, faking illness, faking tiredness, saying they are too worried about other things, faking headaches, or saying you are too sleepy.


e.  There are many forms of passive-aggressive behavior, and denying sex to your spouse as punishment is one of them.


f.  When people engage in passive-aggressive withholding of sex, they often tell themselves they are not doing so, and so they lie to themselves and then lie to their spouse about not feeling well, etc.


g.  Paul’s point here is that depriving your spouse of sex in marriage is a sin.  Why?  Because it comes from sinful motivations and the arrogance skills.  The spouse who deprives their partner of sex in marriage does so from self-absorption and pre-occupation with self.


h.  We have no right to withhold sex from our marriage partner unless:



(1)  It is mutually agreed to by both parties for a short time, in order to do something special in the execution of the spiritual life.



(2)  Because you are legitimately sick or really don’t feel well.


i.  Normal people don’t have this problem.  They not only love each other, but like each other, and enjoy having sex with each other.  Paul is addressing this to the weird crowd that think that depriving sex from their spouse is “holy, spiritual, or well-pleasing to God.”  Too bad the monks in the Middle Ages couldn’t correctly interpret this passage.

2.  “except perhaps by agreement for a limited time, in order that you may devote yourselves to prayer”

a.  Paul qualifies his command by giving an example of a reason why a couple could agree to not have sex with each other.


b.  Paul avoids the obvious reasons; for example, because one party is too sick to play.


c.  The principle is that both parties must agree to the withholding of sex.  If one party disagrees, then the other partner has no right to withhold sex anyway.


d.  It is absolutely critical that we not misunderstand the importance of the prepositional phrase “for a limited time.”  This means a short time, such as a few days at most.  Obviously, this cannot be fulfilled if either party is gone off to war for a long period of time or on an extended business trip.  This phrase refers to as short a time as possible.


e.  Paul picks prayer as his illustration.  Why?  Because both parties can easily engage in prayer and it is not an activity normally associated with one gender or the other.


f.  Paul selects an example from the normal spiritual life of any believer, so that the principle will be applicable equally to all couples.


g.  We should note that this is not demanded of the believer, which is why we have the very indefinite phrase “except perhaps.”  This is a hypothetical case and not a necessity in the spiritual life.  We are not supposed to devote ourselves to prayer for days at a time and deprive our spouse of sex.  That is not normal.  Rather, if something special occurs in your spiritual life that requires your full attention, then you are to talk about it with your spouse and get their concurrence to not have sex before you stop doing so.  If your spouse does not agree, then you have no right to not have sex with them.

3.  “and then come together again for sex,”

a.  Regardless of the reason for temporarily withholding sex from one’s marriage partner, Paul’s point here is that you come back together again for sex as soon as possible.


b.  Nothing should take you away from sex with your spouse in the first place.  But if something should happen and abstinence for a short time is unavoidable, then make sure that you get back together with them as soon as you can.


c.  This is normal and proper and God’s will for two people in marriage.


d.  Sex is never a sin inside of marriage.  It is a memorial to the love and grace of God.


e.  To abstain from sex in marriage and to withhold sex from your partner in marriage is blasphemy against the love and grace of God.

4.  “in order that Satan may not tempt you.”


a.  Satan tempts believers to sin.



(1)  He does so directly to the mature believer as a part of evidence testing.



(2)  He does so indirectly through the use of demons, unbelievers, and other believers.


b.  God cannot and does not tempt anyone.  Jam 1:13, “Let no one say when he is tempted, ‘I am being tempted by God’; for God cannot be tempted by evil, and He Himself does not tempt anyone.”


c.   When a couple is not having sex with each other, Satan immediately uses that opportunity to tempt each of them to get involved in fornication and adultery.  Sexual sins are one of the fastest ways to get a believer into reversionism and degeneracy and Satan makes the most of every opportunity.


d.  God has designed sex in marriage as a protection against temptation to commit adultery.  Therefore, if you are depriving your partner of the normal function of sex in marriage, then you are helping Satan in his attempt to destroy them spiritually.  God holds believers responsible for the neglect of their spouse in this area because there are greater issues in the unseen angelic conflict than they realize.


e.  Sex must never be taken lightly.  You don’t engage in it if you are not married, and you don’t deprive your spouse of it if you are married.  Both have tremendous consequences in our testimony before the Supreme Court of Heaven.
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