1 Corinthians 7:38




- is the conjunction HWSTE, which “introduces independent clauses, and is translated, ‘for this reason, therefore, so;’ and is followed by the indicative, Mt 12:12. Cf. 19:6; 23:31; Mk 2:28; 10:8; Rom 7:4, 12; 13:2; 1 Cor 3:7; 7:38; 11:27; 14:22; 2 Cor 4:12; 5:16f; Gal 3:9, 24; 4:7, 16.”
  Then we have the Attic Greek KAI…KAI construction, which is translated “both…and.”  This is followed by the nominative masculine singular articular present active participle from the verb GAMIZW, which means “to give in marriage” and also means “to marry.”  Gordon D. Fee, in his New International Commentary on the New Testament, The First Epistle to The Corinthians, says the following regarding the use of these verbs on page 354f, “Paul changes verbs, from GAMEW to GAMIZW.  Since “giving in marriage” is assumed to refer to a fathers’ giving his daughter, this change of verbs is what brought about the “father-daughter” interpretation of this passage.  The verb GAMIZW, however, is not found outside the NT; in classical Greek GAMEW served both purposes.  To the question whether the verb must carry the nuance “to give in marriage,” the answer is ‘No’.  There is sufficient evidence that the classical distinctions between –EW and –IZW verbs had broken down in the Koine period.  But that still does not answer the question as to why Paul changed verbs in this set of sentences.  …It is at least noteworthy that this is the only case in the chapter where the verb “to marry” has an object.  All uses of GAMEW are intransitive; it may be that for Paul GAMIZW carried a transitive nuance, hence its usage here.”


The present tense is an aoristic present, which presents the action as a simple event or fact without reference to its progress.


The active voice indicates that the Christian man produces the action.


The participle is ascriptive, being used as a substantive and translated “the man who marries.”
Then we have the accusative direct object from the feminine singular article and noun PARTHENOS, meaning “fiancée” in this context plus the possessive genitive of the masculine singular reflexive pronoun HEAUTOU used as a possessive personal pronoun, meaning “his.”

“So both the man who marries his fiancée”

- is the adverb of manner KALWS, which means “well, correctly.”  Then we have the third person singular present active indicative from the verb POIEW, which means “to do: does.”


The present tense is a gnomic present, which states a universal truth, a commonly accepted fact, a widespread custom or practice.


The active voice indicates that the engaged Christian man produces the action.


The indicative mood is declarative for a dogmatic statement of doctrine.

“does well.”
- is the other half of the KAI…KAI construction, meaning “and” plus the nominative masculine singular articular present active indicative from the verb GAMIZW with the negative adverb MĒ, which means “the man who does not marry.”  For the morphology of the verb, see above.

- is the adverb of comparison KREITTWN, which means “better” plus the third person singular future active indicative from the verb POIEW, “to do: will do.”


The future tense is a gnomic future, which states what will always be true under given circumstances.


The active voice indicates that the engaged Christian man produces the action.


The indicative mood is declarative for a dogmatic statement of doctrine.

“will do better.”
1 Cor 7:38 corrected translation
“So both the man who marries his fiancée does well, and the man who does not marry will do better.”
Explanation:
1.  “So both the man who marries his fiancée does well,”

a.  This clause corresponds to verse 36, but uses language from the end of verse 37 and summarizes verse 28, “But even if you should marry, you have not sinned.   And if your virgin-daughter marries, she has not sinned.  However such persons will have difficult circumstances in their earthly life.  But I am trying to spare you” and verse 36, “However, if anyone thinks that he is behaving dishonorably toward his fiancée (if he has strong sexual passions and has become obligated in this manner) and he does, let him do what he wishes; he is not sinning; let them marry.”  He has not sinned if he marries; in fact, he does well.


b.  Paul is not against marriage.  Marriage is a divine institution.


c.  The person who marries does well because he is fulfilling a divine institution.


d.  However, people who get married will have difficult circumstances in their earthly life.

2.  “and the man who does not marry will do better.”

a.  This clause corresponds to verse 37, “But the one who stands firm in his mind not being under any pressure, but he has freedom of choice concerning his own will and has determined this in his own mind to protect the virginity of his fiancée, he will do well” and summarizes what he has argued throughout this section: from Paul’s point of view, given their present situation, “he who does not marry will do even better.”  But not because one situation is inherently better than the other.  That is precisely what he has argued against throughout this section.  Therefore, why is it better not to marry?  It is “because of the present distress.”


b.  The believer who does not marry does better because he is free to devote all of his time and effort to fulfilling the plan of God and executing the spiritual life.


c.  Being married is not a more spiritual state than being single.


d.  Being single is not a more spiritual state than being married.


e.  Both can be equally spiritual or not.


f.  However, the single person has a better chance at attaining the objectives of the spiritual life and being filled with all the fullness of God because there are fewer distractions.

3.  Having dealt with the situation of the man, Paul now turns his attention back to the woman for one final thought of summary.

�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.
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