1 Corinthians 7:28
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- is the mild adversative use of the postpositive conjunctive particle DE, meaning “But” plus the third class conditional particle EAN, meaning “if, maybe you will and maybe you won’t.”  Then we have the ascensive use of KAI, meaning “even.”  This is followed by the second person singular aorist active subjunctive from the verb GAMEW, which means “to marry: you should marry.”


The aorist tense is a constative aorist, which looks at the possibility of getting married as a whole, and regards it as a fact.


The active voice indicates that some believers may decide to get married.


The subjunctive mood is a potential subjunctive, which is used with EAN to indicate a potential action.

“But even if you should marry,”

- is the absolute, dogmatic negative adverb OUCH, meaning “not” plus the second person singular aorist active indicative from the verb HAMARTANW, which means “to sin: you have not sinned.”


The aorist tense is a culminative aorist, which gathers the concept of marriage into a whole, but regards it from the standpoint of its existing results—a single believer who gets married (and has the right of remarriage) is not committing a sin.


The active voice indicates that a believer who decides to get married produces the action of not sinning.


The indicative mood is declarative for a dogmatic statement of fact.

“you have not sinned.”

- is the simple continuative use of the conjunction KAI, meaning “and” with the third class conditional particle EAN, meaning “if and ii may or may not be true.”  Then we have the nominative subject from the feminine singular article used as a possessive pronoun “your” and the noun PARTHENOS, meaning “the single young daughter who has never been married.”  This is followed by the third person singular aorist active subjunctive from the verb GĒMEW, which means “to marry.”


The aorist tense is a constative aorist, which looks at the possibility of getting married as a whole, and regards it as a fact.


The active voice indicates that some young women may decide to get married.


The subjunctive mood is a potential subjunctive, which is used with EAN to indicate a potential action.

“And if your virgin-daughter marries,”

- is the absolute, dogmatic negative adverb OUCH, meaning “not” plus the third person singular aorist active indicative from the verb HAMARTANW, which means “to sin.”


The aorist tense is a culminative aorist, which gathers the concept of marriage into a whole, but regards it from the standpoint of its existing results—a single believer who gets married (and has the right of remarriage) is not committing a sin.


The active voice indicates that a young virgin daughter of a believer who decides to get married produces the action of not sinning.


The indicative mood is declarative for a dogmatic statement of fact.

“she has not sinned.”

- is the adversative use of the postpositive conjunctive particle DE, meaning “But, however, yet.”  With this we have the accusative direct object from the feminine singular noun THLIPSIS, which means “pressure.  Frequently in the LXX and our literature, it is used in the figurative sense, meaning oppression, affliction, tribulation; difficult circumstances.”
  Then we have locative of sphere from the feminine singular article used as a personal pronoun “in their” and noun SARX, which means “corporeality, physical limitation(s), life here on earth; in our earthly life.”
  Then we have the third person plural future active indicative from the verb ECHW, which means “to have.”


The future tense is a predictive future to affirm what will take place.


The active voice indicates that both partners in the marriage will experience problems and difficulties in life that they would not have had were they not married.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine plural article and correlative adjective (used as a substantive) TOIOUTOS, which is used “of persons, meaning such a person; either in such a way that a definite individual with his special characteristics is thought of, or that any bearer of certain definite qualities is meant.”

“However such persons will have difficult circumstances in their earthly life.”

 - is the mild adversative use of the postpositive conjunctive particle DE, meaning “But” plus the nominative subject from the first person singular personal pronoun EGW, meaning “I.”  Then we have the objective genitive from the second person plural personal pronoun SU, meaning “you.”  Finally, we have the first person singular present deponent middle/passive indicative from the verb PHEIDOMAI, which means “spare someone—I would like to spare you a great deal of trouble, by offering good advice 1 Cor 7:28.”


The present tense is a tendential present used for an action that is proposed but which has not actually taken place.


The deponent middle/passive is middle/passive in form but active in meaning Paul producing the action.


The indicative mood is declarative indicative to describe a simple statement of fact.

“But I am trying to spare you.”
1 Cor 7:28 corrected translation
“But even if you should marry, you have not sinned.   And if your virgin-daughter marries, she has not sinned.  However such persons will have difficult circumstances in their earthly life.  But I am trying to spare you.”
Explanation:
1.  “But even if you should marry, you have not sinned.”

a.  Getting married is never a sin, unless you have been married, gotten a divorce, and do not have the right of remarriage.  (For example, you leave your spouse for another person.)


b.  For those who have never been married, getting married is never a sin.


c.  Paul is trying to put a stop to the legalistic crowd in Corinth that was teaching that celibacy was the only true way to live the Christian life and glorify God.  This is no different than the thinking of the monks in the Middle Ages.  (This concept was in full force by 350 A.D. in Egypt, Syria, North Africa.)

d.  Marriage is a divine institution; therefore, there is no sin connected with it.


e.  Sin comes from many areas and in many ways, but never by the divine institution of marriage.

2.  “And if your virgin-daughter marries, she has not sinned.”

a.  Part of the legalistic crowd said that it was permissible for young men to marry, but not young Christian women.  They never explained who the young Christian men were supposed to marry, if the young Christian women could not.


b.  Some fathers were trying to keep their daughters both virgins and unmarried, which they thought would give them a greater spiritual standing in the church.  This, of course, was completely erroneous thinking, as well as a hardship on their daughters.


c.  So Paul makes sure that he covers both the young men and especially the young women in these first two statements.


d.  Another related problem in Corinth was the pagan practice of keeping one’s daughter a virgin and unmarried so she could serve in the pagan temple.


e.  Paul wants to make sure that this practice from paganism was not being carried over into the practice of the local church.  One of the big problems in the early church, especially in Corinth, was the rites and practice of the pagan temples being brought over into the local church as a part of worship.  This is why there was a problem with feasting and big parties surrounding the ritual of the Eucharist, which Paul will address in chapter eleven.

3.  “However such persons will have difficult circumstances in their earthly life.”

a.  At first glance, this statement sounds like there is impending doom hanging over the Christian churches in the Roman Empire, and Paul wants everyone to not get married.  Nothing could be further from the truth.


b.  The key to interpretation is understanding the subject, “such persons.”  This refers to those who try to remain celibate in life and do not have the spiritual gift of celibacy.  It does not refer to those who are married.


c.  Paul is making a general statement concerning young people who decide to not get married and live a legalistic life of celibacy.  They will have very difficult circumstances in their life.  Celibacy is not something easily done by people on their own.  This is why God designed and provided a spiritual gift for this purpose.


d.  There are difficult circumstances in life for everyone, not just married people.  The normal problems of life are made even more difficult by someone trying to live an abnormal life without the spiritual gift to do so.


e.  The problems of people not married, who should be, are increased by not being married.



(1)  There is the problem of the constant nagging of the sin nature to commit the sin of fornication.



(2)  There is the problem of guilt from not being able to get sex out of your thinking.



(3)  There is the problem of preoccupation with sex, how long it has been since you’ve had sex, when you can have sex next, etc., all of which were the problems described by the monks in the Middle Ages.



(4)  In this status you become preoccupied with sex rather than occupied with the Lord.


e.  Sometimes marriage creates more difficult circumstances in life than it solves.  Sometimes it does not.  It depends on the marriage.  Celibacy without the spiritual gift always creates more difficult circumstances in life than it solves.


f.  Marriage is not a problem-solving device in life.  Marriage is a problem-manufacturing device in life.  Trying to live in celibacy with a lust pattern desiring sex is a difficult circumstance to say the least.


g.  Marriage is normal and creates normal difficulties in life.  Celibacy without the spiritual gift is abnormal and creates abnormal difficulties in life.


h.  Paul wants both parents and the young men and women in the Corinthian congregation to be aware of this, and not think that either celibacy or marriage is a panacea to the problems of life.

4.  “But I am trying to spare you.”

a.  Paul is not trying to spare anyone from marriage.  


b.  He is not trying to spare anyone from having problems in life, because all people have problems, especially Christians living in the devil’s world.


c.  He is trying to spare believers from increasing the difficulties of life by adding to them legalistic standards that are not a part of the spiritual life.


d.  Life makes enough demands on us, and each day has its own difficult circumstances.  We do not need to add to this with making life more difficult than it has to be.


e.  Those who were forbidding marriage were making life much more difficult than it had to be for those who wanted to marry, had the right to marry, and God had provided someone for them to marry.


f.  Paul wants to spare believers from having to live the spiritual life and on top of this try to live up to the erroneous, legalistic standards of a group of misguided, legalistic Christians.
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