1 Corinthians 7:1




- is the transitional use of the postpositive conjunctive particle DE, meaning “Now” with the preposition PERI plus the adverbial genitive of reference (to denote the object or person to which or whom an action refers or relates) from the relative pronoun HOS, meaning “concerning which things” or “with reference to that which.”  Then we have the second person plural aorist active indicative from the verb GRAPHW, which means “to write: you wrote.”


The aorist tense is a constative aorist, which gathers into a single whole what the Corinthians wrote to Paul, and regards it as a fact.


The active voice indicates that the Corinthian believers produced the action of writing a letter to Paul asking many questions about the spiritual life.


The indicative mood is declarative for a simple statement of fact.

“Now concerning the things about which you wrote,”

 - is the predicate nominative from the neuter singular adjective KALOS, meaning “good, pleasant, desirable, advantageous, morally good, noble; unobjectionable, blameless, or excellent.”  The expression KALON ESTIN “it is good” was so common that the verb EIMI dropped out as ellipsis (a deliberate omission).  Then we have the dative of advantage from the masculine singular noun ANTHRWPOS, meaning “for a man.”  This is followed by the objective genitive from the feminine singular noun GUNĒ, meaning “a woman.”  Then we have the negative adverb MĒ, meaning “not” plus the present middle infinitive from the verb HAPTW, which means “to touch, take hold of, or hold someone or something.”
  This is used in a sexual connotation here.


The present tense is a descriptive present for what is now going on in the lives of the Corinthian believers.


The middle voice is an indirect or intensive middle, which lays stress on the subject as the one producing the action.


The infinitive is a complementary infinitive, which is used to complete the meaning of the verb EIMI.

“The phrase ‘to touch a woman’ is an idiom, which means to marry a woman - ‘to marry, to get married’; ‘it is good for a man not to get married’ 1 Cor 7:1.”
    That this is the correct meaning is clearly implied by the following context, in which Paul introduces a contrast and says that people should get married because of their longing for sex.
1 Cor 7:1 corrected translation
“Now concerning the things about which you wrote; it is morally unobjectionable for a man not to get married.”
Explanation:
1.  “Now concerning the things about which you wrote.”

a.  The Corinthians had many concerns about the spiritual life as to what they could or could not do, what they should or should not do.


b.  Most of these concerns were not based on a legitimate quest for knowledge, but a quest for how to get to do what they wanted to do and be able to justify it as a part of the new spiritual life.


c.  Therefore, Paul is going to take the opportunity to teach doctrine in answering these questions.


d.  What the Corinthians do not realize is that by the time Paul finishes with them they will understand the spiritual life, the reasons behind what is expected of them, how they have missed the mark, and how important it is for them to get with the plan of God.

2.  “it is morally unobjectionable for a man not to get married.”

a.  This clause means that there is nothing wrong with remaining single and not marrying.


b.  Why was this is being asked?  It was asked because there were different ascetic groups that taught that people should not get married, should not have sex, and should have nothing but platonic relationships.  The Essenes were such a group, and they were not the only one.  “The Qumran community was sharply divided into hereditary priests and non-priests. They were ruled by an elaborate hierarchy of officers and councils and guided by a detailed set of rules based on biblical law.  Numerous practices were peculiar to this sect.  Property was held in common, celibacy was practiced, a high state of ritual purity was maintained, economic and social relations with nonmembers were greatly restricted, admission to full membership was preceded by three years probation, solemn ritual meals were held regularly, participation in the ritual of the Jerusalem Temple was forbidden for as long as the Temple was improperly run, and detailed rules of behavior supported a rigorous ethic that was sanctioned by judges and punishments, including excommunication.  The Essenes who lived outside the Qumran community seem to have married, had private property, and engaged in some social relations with outsiders.”


c.  Therefore, the Judaizers, Jewish ascetics, and many of the Greek philosophies all stated that celibacy was the best means by which to have a close relationship with God.  All of this created great confusion in the Corinthian church because they had not listened carefully to the teaching of Paul and others.


d.  So Paul has to clear up a few things about marriage and single status.



(1)  It is fine with God if a person wants to marry.



(2)  It is fine with God if a person does not want to marry.



(3)  Being married or single is not an issue in the spiritual life of the Church Age believer.



(4)  However, being single is an advantage to living the spiritual life, because it focuses all of one’s time, attention, and concentration on relationship with God rather than having to work on close love relationships with others like a spouse, children, and in-laws.



(5)  There is nothing wrong with being married, especially if one’s area of weakness from the sin nature is in the area of sexual sins.  If that is the case, then marriage is better than burning with lust for a woman.



(6)  It is not a sin to be single or remain single throughout one’s life.



(7)  It is not a sin to be married, nor does it hinder the execution of the spiritual life.



(8)  However, if a person is not bothered by sexual lust temptations from the sin nature and is not in love nor pre-occupied with being married and raising a family, then it is more advantageous for that person to remain single and focus all their attention on their personal love for the Lord Jesus Christ.  Very few people can do this.  But it is not objectionable to God if you do.

3.  An example of the content of chapter 7 is given in the following quote from Harper’s Bible Dictionary.


“Regarding virginity, Paul clearly states his own opinion.  It is not “a command of the Lord” (1 Cor 7:25), but he thinks that he is as attuned to the Spirit in this matter as anyone else (7:40). He recommends ‘a good thing’ to the unmarried and to widow(er)s; at first his statement is absolute and does not imply a comparison: ‘It is a good thing for a man not to touch a woman’ (1 Cor 7:1; cf. 7:7-8).  Two reasons are given for this opinion: First, ‘in view of the present distress,’ i.e., because of the impending parousia for which Paul longed (1 Cor 7:26, 29-31; cf. 1 Thes 4:15, 17; Rom 13:11).  Second, because the unmarried person can devote his undivided attention to the Lord’s cause (‘the things of the Lord’ 7:32-34).  Here a comparison between the unmarried and married state is implied, and Paul recommends virginity in view of service of the Lord.  At the end of the chapter Paul introduces the comparison explicitly in the difficult passage concerning the marrying of one’s virgin (daughter, ward, fiancée?): ‘The man who marries her does what is right, but he who does not does even better’ (7:38).  There is little doubt, therefore, that throughout the chapter Paul recommends a celibate life to those who can live it.  On the other hand, his statements should not be made out to discourage marriage.  He knows that each person has received his own special gift in this matter (7:7).


Most of 1 Cor 7, however, is devoted to instructions about marriage itself.  Paul retails the mutual, conjugal obligations of husbands and wives (7:2-6).  He insists on ‘no divorce’ as the Lord’s command (7:10-11), gives instructions about peaceful mixed marriages (7:12-14), and grants his ‘Pauline privilege’ (7:15-16).  What is more important, however, is the view that Paul has of the marriage bond itself as the means of the sanctification and salvation of the spouses (7:14, 16).  Even in the case of the mixed marriage he teaches that the believing spouse is the source of a ‘consecration’ of the unbelieving partner and that both of them are the same for their children (7:14).  When Paul insists on the subordinate place of the wife in domestic society, he is echoing the contemporary social structure that he knew, in which the woman was far more subject to the man than she is today.  Such a view is found in 1 Cor 11:3, 7-12; 14:34-35; 2 Cor 11:3; see the contemporary dim view of women painted in the rabbinical writings (Theological Dictionary of the NT 1, 777-84).

But it is the same Paul who also wrote Gal 3:28 and the exalted view of marriage in Eph 5:22-33.  Christian tradition has adopted from him the view of man as the head of the household, but it has not made capital of his emphasis on the subordinate role of woman.  In Eph 5:22-33 he teaches the subordination of the wife to the husband (as in 1 Cor 11:3), but he also clearly tempers it with the instruction to the husband to love his wife, ‘just as Christ loves the church and gave himself for her’ (Eph 5:25).  This passage is part of…Paul’s instruction on Christian marriage, wherein he compares it to the union of Christ and his Church.  He sees in the subjection of the wife and the love of the husband a reflection of the intimate union of Christ and his Church.  Quoting Gen 2:24, ‘For this reason a man leaves father and mother and clings to his wife, and the two become one flesh,’ he reveals a ‘secret’ hidden in that verse for long centuries, that the fundamental union of marriage established by God long ago was a prefigured ‘type’ of the union of Christ and his Church.  This view of the sublimity of the marriage bond transcends all the regulations that Paul lays down for it in 1 Cor 7.


Paul has instructions for Christian conduct in many other areas, which cannot be discussed in this brief sketch.  We conclude our remarks on Paul’s ethical teaching in general by insisting on its Christocentrism.  As Christ was the ‘image of God’ (1 Cor 11:7; 2 Cor 4:4; Col 1:15), so man in his earthly existence is to be the ‘image of the heavenly man’ (1 Cor 15:49; cf. Rom 8:29).  It is growth in Christ that Paul recommends to his readers, contemporary and modern.  In this way the Christian lives his life ‘for God’ (Gal 2:19).  ‘You have stripped off your old self with its ways and have put on that new self newly made in the likeness of its Creator, to know him fully’ (Col 3:10).  Significantly, with all his emphasis on Christ, Paul once again refers the Christian ultimately to the Father—through Christ.”
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