1 Corinthians 6:17




- is the postpositive adversative use of the conjunction DE, meaning “But” plus the nominative masculine singular present passive articular participle from the verb KOLLAW, which in the passive voice means “to join oneself to, join, cling to, associate with.”


The article is used as a relative pronoun and should be translated “the one who.”

The present tense is an aoristic present, which presents the action as a simple event without any reference to its progress.


The passive voice indicates the subject receives the action of being joined with a prostitute or someone in sexual immorality and immoral degeneracy.


The participle is circumstantial.

- is the dative of indirect object from the masculine singular article and noun KURIOS, which means “to the Lord.”
 - is the predicate nominative from the neuter singular cardinal adjective HEIS, meaning “one” and noun PNEUMA, meaning “spirit.”  Finally, we have the third person singular present active indicative from the verb EIMI, meaning “is.”

The present tense is a static present for a condition that perpetually exists.


The active voice indicates that the person who believes in Christ produces the action.


The indicative mood is declarative for a dogmatic statement of reality and truth.

1 Cor 6:17 corrected translation
“But the one who joins himself to the Lord is one spirit.”
Explanation:
1.  Some translators have made a grave mistake in this passage and added to Scripture.  Not one single manuscript in the ancient languages has the words “with Him.”  You don’t see AUTOS in the dative/instrumental case anywhere in this verse in any Greek manuscript.

a.  The King James Version is correct.  The New American Standard is not.


b.  The 1901 American Standard Version is correct.  The Amplified New Testament is not.


c.  The Revised Standard Version and the New International Version are both wrong.

2.  This verse sets up a contrast with the last verse.


a.  The previous verse established the joining of two bodies in sin in sex outside of marriage.


b.  In contrast, this verse establishes the union of the believer to the Lord as a spiritual union.


c.  Therefore, since the union of the believer with the Lord is a spiritual union rather than a physical union, it cannot and will not have anything to do with sin.


d.  We are joined as one person spiritually to the Lord.  Our union is a spiritual union, not a physical union.


e.  A spiritual union is a non-material union.  It is a union based upon thought, ideas, concepts, principles, beliefs, and doctrines.


f.  Our spiritual union with Christ is a union of belief—belief in the fact that God can and has provided eternal salvation through faith in the work of His Son on the Cross.


g.  Therefore, the one who joins himself to the Lord is one spirit or one system of thinking with Him.

3.  The phrase “one spirit” is not a reference to God the Holy Spirit, even though the concept of being united to the Lord through the baptism of the Holy Spirit is taught in 1 Cor 12:13, “For indeed, we all have been baptized [identified] by one Spirit into one body, whether Jews or Greeks or slaves or freemen, in fact we were all caused to drink one Spirit.”.


a.  The word PNEUMA is certainly used for God the Holy Spirit throughout the New Testament, but it is also used for the immaterial part of man, which is given to man at the point of salvation, so that man can have an immaterial relationship with God.


b.  The phrase “one spirit” can be a reference to the human spirit in the sense that the human spirit is the immaterial, spiritual part of man, which, once given and activated by imputation of eternal life, gives man the ability to learn about and understand God and His thoughts through the teaching ministry of God the Holy Spirit.


c.  Therefore, “one spirit” refers not to just the apparatus we have for learning about and having a relationship with God—the human spirit, but to the actual content of spiritual phenomena living and abiding in our thoughts, which gives us our immaterial relationship with God.

4.  We have an immaterial relationship with God, which is so fantastic in its conception, formation, and actualization that nothing from the material world, such as sexual sins outside of marriage must interfere with or endanger it.  Thus the following command in the next verse to “Flee fornication.”
5.  We joined ourselves to the Lord the moment we believed in Him and nothing can undo this joining.  The mechanics of this joining are performed by the ministry of God the Holy Spirit of entering us into union with Christ.

6.  The Baptism of the Holy Spirit or Union With Christ.


a.  The baptism of the Holy Spirit is a real baptism, an actual identification, in which God the Holy Spirit, at the moment we believe in Christ, enters the new believer into union with Christ.  It is one of the seven ministries of God the Holy Spirit at salvation whereby the individual Church Age believer is entered into union with the person of Jesus Christ.


b.  The baptism of the Holy Spirit is the means of forming the royal family of God during the Church Age.  It is a function of the omnipotence of the Holy Spirit at salvation.  By being entered into union with Christ, we are adopted as royal family of God.  We are a new spiritual species.


c.  This union with Christ is called positional sanctification or the sanctification of the body, Eph 5:25-27, “Husbands, unconditionally love your wives, just as Christ also loved the Church and gave Himself as a substitute for her, in order that He might sanctify her, after having cleansed [her] by means of the washing produced by the water with the word [the message of the gospel], in order that He might present a glorious Church to himself, having no stain [sin], or wrinkle [human good], or any such things [evil], but that she should be holy and blameless.”

d.  The baptism of the Holy Spirit is not an experience, 1 Cor 12:13, “For indeed, we all have been baptized [identified] by one Spirit into one body, whether Jews or Greeks or slaves or freemen, in fact we were all caused to drink one Spirit.”  It is a function of the omnipotence of the Holy Spirit putting every believer into union with Christ, making him a new spiritual species.


e.  There is only one baptism that unifies the royal family of God.



(1)  1 Cor 12:13, “For by means of one Spirit, we were all baptized into one body; whether Jews or Greeks, whether slaves of free, all were made to drink into one Spirit.”


(2)  Eph 4:5, “One Lord, one faith, one baptism.”


(3)  Rom 6:3, “Do you not know that all of us have been baptized into Jesus Christ?”


(4)  Rom 6:4, “Therefore, we have been buried with Him through baptism into His death, in order that as Christ was raised again from the dead to the glory of the Father, we also might walk in newness of life.”
The newness of life refers to our being a new spiritual species and royal family of God.



(5)  Rom 6:5, “For if we have become united with Him in the likeness of His death [and we have], and not only this [retroactive positional truth], we shall also be united in the likeness of His resurrection.”


(6)  So Rom 6:3-5 teaches identification with Christ in His death, burial, and resurrection.


f.  The many references to positional sanctification, or the baptism of the Holy Spirit are often found in the preposition phrase EN plus the locative of sphere/place from the Greek word CHRISTOS, translated “in Christ.”  Almost everywhere this phrase is found, it is a technical reference to the baptism of the Holy Spirit and resultant positional truth.  (The exception is the phrase “believing in Christ” which has a different meaning.)



(1)  1 Cor 15:22, “In Adam all die; so also in Christ shall all be made alive.” 



(2)  Rom 8:1, “Consequently now [there is] no condemnation [judgment or punishment] to those in Christ Jesus.”

g.  The baptism of the Holy Spirit is related to the Church Age only.  This ministry of the Holy Spirit is not found in the Old Testament, and there are no eschatological references to it beyond the Church Age.  In fact, the only eschatological reference is in Acts 1:5, “for on the one hand John baptized with water, but on the other hand you will be baptized by the Holy Spirit within a few days.’”

h.  The baptism of the Holy Spirit is not the function of any spiritual gift, as alleged by the holy roller heresy, which equates the baptism of the Holy Spirit with speaking in tongues.  No one has legitimately spoken in tongues since A.D. 70.


i.  Therefore, because of the universality of the baptism of the Holy Spirit provided for all Church Age believers, it is not in any sense experiential.  The baptism of the Holy Spirit is an act of the omnipotence of the Holy Spirit.  Any time God uses His divine power, whether it is the omnipotence of God the Father, Son, or Holy Spirit, it excludes any form of experiential cooperation.  That’s grace!


j.  Christ as battlefield royalty had no royal family.  Therefore, the baptism of the Holy Spirit is the mechanics for providing Christ with a royal family.  It is unique to this dispensation.


k.  The baptism of the Holy Spirit could not occur until there was the strategic victory of Jesus Christ in the angelic conflict.  The Levitical priesthood was inadequate for the Church Age.  Now there was the need for a universal priesthood, since every believer was now a target of Satan.


l.  The baptism of the Holy Spirit occurred first in Jerusalem and included the gift of tongues to warn the Jews of the coming of the fifth cycle of discipline.


m.  Union with Christ is a permanent identification, which distinguishes Christianity from religion.  In religion, man by man’s efforts seeks to gain the approbation of God, a satanic function.  In Christianity, the believer through union with Christ has a permanent relationship with God.


n.  The baptism of the Holy Spirit forms the body of Christ, He being the head.  Our Lord's gift to His body is found in Rom 12; 1 Cor 12; Eph 4.

�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.
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