1 Corinthians 6:11




 - is the emphatic use of the conjunction KAI, meaning “In fact” plus the predicate nominative from the neuter plural demonstrative pronoun HOUTOS, which is used with reference to something that immediately precedes it in the context and emphasizing someone just mentioned.  In particular the neuter is used in an unfavorable connotation.  Literally HOUTOS means “these.”  With the other words in the clause it can be translated, “and that is the sort of people you were, at least some of you.”
  Then we have the nominative subject from the masculine plural adjective TIS, meaning “some, certain ones.”  This is followed by the second person plural imperfect active indicative from the verb EIMI, meaning “to be: you were.”


The descriptive imperfect is used to describe what was actually taking place at some point in the past.  The action is described as having been in progress.


The active voice indicates that the Corinthians produced the action as unbelievers.


The indicative mood is declarative for a simple statement of fact as to how some the Corinthians behaved as unbelievers.

Literally this says “In fact some of you were these sort of people.”

“In fact that is the sort of people you were, at least some of you.”

- is the strong adversative conjunction ALLA, meaning “but” plus the second person plural aorist middle indicative from the verb APOLOUW.  “The NT knows only the middle in the sense wash oneself.”


This word is only used one other time in the New Testament, Acts 22:16, “Now why do you delay? After getting up, permit yourself to be baptized and have your sins washed away [the permissive middle voice—Brooks J.A., Winbery, C.L. Syntax of New Testament Greek, p.113], calling on His person as your witness in court [EPIKALEW is a technical legal term for calling on someone in court to be a witness on your behalf].”  Ananias, a Jewish believer with the spiritual gift of healing and prophecy, was sent by God the Holy Spirit to restore Paul’s ability to see after Paul’s experience on the Damascus road with our Lord.  Ananias is telling him to make a public demonstration [the pre-canon ritual of baptism] of the change that has taken place in his life, and to call upon Jesus Christ as his witness for all the Jews to see this change from being an unbeliever to a believer.


Vine has an excellent description, “APOLOUWis used in the middle voice, metaphorically, to wash oneself, in Acts 22:16, where the command to Saul of Tarsus to wash away his sins indicates that by his public confession, he would testify to the removal of his sins, and to the complete change from his past life; this ‘washing away’ was not in itself the actual remission of his sins, which had taken place at his conversion; the middle voice implies his own particular interest in the act (as with the preceding verb “baptize,” literally, ‘baptize thyself,’ i.e., ‘get thyself baptized’); …in 1 Cor 6:11, here the middle voice  again indicates that the converts at Corinth, by their obedience to the faith, voluntarily gave testimony to the complete spiritual change Divinely wrought in them.”


The aorist tense is a constative aorist, which gathers the salvation of the Corinthian believers into a single whole and regards it from the standpoint of an established fact.


The middle voice is a permissive middle, in which the subject, the Corinthian believers permit the action to take place upon themselves.  The subject indirectly does something to or for himself by means of someone else.  The words “permit” or “cause” can be used in the translation.


The indicative mood is declarative for a dogmatic statement of doctrine.  It should be translated, “But you permitted yourselves to be washed.”

- is the strong adversative conjunction ALLA, meaning “but” plus the second person plural aorist passive indicative from the verb HAGIAZW, which means “to be sanctified or set apart as holy.”


The aorist tense is a constative aorist, which gathers the salvation of the Corinthian believers into a single whole and regards it from the standpoint of an established fact.


The passive voice indicates that the Corinthian believers received the action of being made holy by God the Holy Spirit.


The indicative mood is declarative for a dogmatic statement of doctrine.  It should be translated, “But you were sanctified.”

- is the strong adversative conjunction ALLA, meaning “but” plus the second person plural aorist passive indicative from the verb DIKAIOW, which means “to be acquitted, be pronounced and treated as righteous and thereby become DIKAIOS = to receive the divine gift of DIKAIOSUNĒ.  It is used as a theological technical term, meaning be justified.  In the passive voice, it means to be set free, made pure.  In the context of 1 Cor 6:11  means you have become pure.”


The aorist tense is a culminative aorist, which places a slight emphasis on the conclusion or the results of the completed action.  The completed action is our salvation, and the emphasis is placed on the existing purification.


The passive voice indicates that the Corinthian believers received the action of being acquitted, pronounced righteous, and made pure by God the Holy Spirit.


The indicative mood is declarative for dogmatic statement of doctrine.  It should be translated, “But you were acquitted, declared righteous, and made pure.”

- is the preposition EN plus the instrumental of agency from the neuter singular article and noun ONOMA, which means “name” and also refers to someone’s person.  The instrumental of agency is used to express personal agency rather than impersonal means when the main verb is in the middle or passive voice, as we have here.  Then we have the descriptive genitive from the masculine singular article and nouns KURIOS, IĒSOUS, and CHRISTOS, meaning “by the agency of the person of the Lord Jesus Christ.”
 - is the simple connective use of the conjunction KAI, meaning “and” plus the instrumental of agency from the neuter singular article and noun PNEUMA, meaning “by the Spirit” and referring to God the Holy Spirit.  With this we have the descriptive genitive from the masculine singular article and noun THEOS plus the possessive genitive from the first person plural personal pronoun EGW, meaning “of our God.”  The entire phrase is translated, “and by the agency of the Spirit of our God.”
1 Cor 6:11 corrected translation
“In fact that is the sort of people you were, at least some of you.  But you permitted yourselves to be washed.  But you were sanctified.  But you were justified [acquitted, declared righteous, and made pure] by the agency of the person of the Lord Jesus Christ and by the agency of the Spirit of our God.”
Explanation:
1.  “In fact that is the sort of people you were, at least some of you.”


a.  Related Scripture.



(1)  1 Cor 12:2, “You know that when you were pagans, you were led astray to the mute idols, however you were led.”



(2)  Eph 2:2-3, “in which sphere [real spiritual death] you formerly walked according to the lifestyle of this world [life in cosmic system] according to the ruler of the power of the air [Satan], the spirit that now is working in the sons of disobedience [unbelievers], with whom [Gentile unbelievers] all we also [Jewish unbelievers] were conducting ourselves in the lusts of our flesh while we were indulging in the desires from the flesh and the mental attitudes of spiritual death.  In fact, we were by nature the posterity [descendants, children] of wrath even as the rest [Gentiles].”



(3)  Col 3:3-7, “For you have died and your life has been secured with Christ by God.  When Christ, your life, is revealed, then you also will be revealed with Him in glory.  Therefore put to death the parts [of your life] which belong to the earth: unlawful sexual intercourse, immorality, sinful sexual passion, evil desire, and covetousness, which is idolatry, because of which things the judgment [anger, wrath] of God is coming, in which things [sins] even you formerly walked, when you lived in these things.”


(4)  Tit 3:3-7, “For formerly we kept on being unthinking, disobedient, misled, slaves to desires and various pleasures, spending our lives in the sphere of evil and jealousy, hated ones, hating one another.  But when the integrity and the kindness of God our Savior showed itself, not by means of works (the ones in righteousness which we have done) but on the basis of His mercy He saved us through the washing of regeneration, that is, through the renewal of the Holy Spirit, who has been poured out on us abundantly through Jesus Christ, our Savior, in order that, having become righteous by means of His grace, we might become heirs because of the confident expectation of eternal life.”


b.  Clearly Paul is talking to believers and in the past section was referring to the behavior of those who were unbelievers.


c.  Paul reminds the Corinthians, just as he did the Colossians and Ephesians, that their former manner of life was a spiritual disaster compared to the relationship they now have with God.


d.  Certainly, not all of the Corinthians were disgustingly arrogant and greedy as unbelievers.  There are always the other half of the crowd who are so superior in morality and human self-righteousness that God couldn’t live without them, or at least that is what they think.  These are the ones with moral degeneracy, and there were definitely believers of this type in Corinth as well.  This is why Paul added the little qualifying phrase “at least some of you.”  He remembered the self-righteous group.

2.  “But you permitted yourselves to be washed.”

a.  This is another way of saving that they believed in Christ.  We get no credit for our eternal salvation.  God gets all the credit because He does all the work.  The middle voice here does not emphasize the part played by us in our salvation because we have a totally non-meritorious part to play.


b.  By non-meritorious faith alone in Christ alone, we permit God to do everything He must do to save us.  Having said this, Paul will now list two of the more important things that God did at salvation to save us—sanctification and justification.


c.  Washing is a metaphor for positional sanctification or the purification and cleansing of the believer from all pre-salvation sins at the moment of faith in Christ.  This is part of the baptism of the Holy Spirit, where He enters us into union with Christ.  But God the Holy Spirit cannot enter us into union with Christ until we have first had all sin removed from us.  This is done for us by God the Holy Spirit the moment we believe in Christ and is called sanctification.


d.  Purification is part of sanctification—all past sins were blotted out at the moment of salvation.  This purification occurred the moment we believed in Christ.  Sanctification means you are set apart unto God as something special.  God has a plan for your life.  God gave you your very own spiritual life in eternity past as a part of your portfolio of invisible assets.


e.  God the Holy Spirit washes us clean of all previous personal sins and the imputation of Adam’s original sin at the moment we believe in Christ.  This purifies us, so that we can have the imputation of perfect righteousness and eternal life.

3.  “But you were sanctified.”

a.  Related Scripture.



(1)  1 Cor 1:2, “to the church of God which is in Corinth, to those having been sanctified in Christ Jesus, to those appointed saints, together with all those who call upon the person of our Lord Jesus Christ in every place, their (Lord) and ours.”



(2)  1 Cor 1:30,  “But because of Him (F) you keep on being in Christ Jesus, who became to us the wisdom from God (F), both the righteousness and the sanctification and the redemption.”



(3)  Eph 5:26, “that, having purified her [salvation ministry on the cross], He might cause her to be sanctified [experientially] by means of the washing of water with the word [consistent post-salvation epistemological rehabilitation].”


b.  Sanctification is a technical theological term for the status quo of the royal family of God in three phases of the protocol plan.  The term means to be set apart to God for a special purpose.  We, the royal family of God, are set apart to God in three ways from salvation to the eternal state.



(1)  Phase one, positional sanctification, refers to salvation at which point the baptism of the Spirit enters every believer into union with the person of Jesus Christ.  There are seven results of the baptism of the Holy Spirit, four of which are pertinent here.




(a)  Sanctification is the means of extending the spiritual life of our Lord into the Church Age.




(b)  Sanctification is the means of the formation of the royal family of God.




(c)  Sanctification is the means of the creation of a new spiritual species for the utilization of the divine power of a new spiritual life.




(d)  Equal privilege for every believer to execute the protocol plan of God.




(e)  Positional sanctification means you have eternal security.



(2)  Phase two, experiential sanctification, is the function of the spiritual life after salvation.  The function of the spiritual life depends on the three spiritual skills: the filling of the Holy Spirit, the metabolization of metabolized doctrine, and the utilization of the problem solving devices.  This produces experiential or spiritual righteousness.



(3)  Phase three, ultimate sanctification, is the believer in his resurrection body in the eternal state.


c.  Positional Sanctification, Phase One.



(1)  This occurs at salvation through faith in Christ.  Every believer is taken at salvation and entered into union with the person of Christ.  This constitutes equal privilege to execute the protocol plan of God.



(2)  The mechanics of positional sanctification is the baptism of the Holy Spirit.



(3)  Positional sanctification is the means of eternal security. You can never be taken out of union with Christ.



(4)  Positional sanctification qualifies the believer to live with God forever.  There are two reasons for this.




(a)  The believer possesses the righteousness of God; that of the Father being imputed, and we share the perfect righteousness of Christ through our positional sanctification.  If we are going to live with God forever, we have to be as good as He is.  We are, by having His perfect righteousness.



(b)  The believer possesses eternal life.  1 Jn 5:11-12, “And this is the deposition:  that God has given to each one of us eternal life, and this life is in His Son.  He who has the Son [positional sanctification] has eternal life; He who does not have the Son of God does not have the [eternal] life.”  If are going to live with God forever, we must also have His life, eternal life.  We do; it comes from the Father through imputation and from the Son through positional sanctification.



(5)  Positional sanctification belongs to all categories of believers, whether winners or losers experientially.  1 Cor 1:2, 30 says that even the worst of believers (those in the Corinthian church) are sanctified in Christ Jesus.



(6)  Positional sanctification is the status of the new spiritual species.  Eph 2:10, “We are His creation, having been created in Christ Jesus for good of intrinsic value achievements which God has prepared in advance, that we should walk by means of them.”


(7)  Positional sanctification is the means of forming the royal family of God, Eph 1:5, 10.



(8)  Characteristics of positional sanctification.




(a)  It is not an experience; it is neither emotional nor ecstatics.




(b)  It is not progressive.  It cannot be improved in time or in eternity.




(c)  It is not related to human merit.  We are not in Christ because of what we do, but because we believed in Him and God the Holy Spirit did the work of entering us into union with Him.




(d)  It is obtained en toto at the moment of salvation through the baptism of the Holy Spirit.




(e)  It is understood only through cognition of the pertinent doctrine.




(f)  It is eternal in nature; it cannot be changed by God, angels, or mankind.



(9)  Implications of positional sanctification.




(a)  We share the perfect righteousness of Christ, 2 Cor 5:21.




(b)  We share the eternal life of Christ, 1 Jn 5:11-2.




(c)  We share the election of Christ, Eph 1:4.




(d)  We share the sonship of Christ, Gal 3:26.




(e)  We share the heirship of Christ, Rom 8:16-17.




(f)  We share the priesthood of Christ, Heb 10:10-14.




(g)  We are transferred into the kingdom of the Son of His love, Col 1:13.



(10)  This constitutes the principle of equal privilege under the asset of predestination.  This is the basis for the formation of the royal family of God.



(11)  Positional or phase one sanctification is divided into two parts theologically:  retroactive positional truth and current positional truth.  This whole concept is presented in Romans as analogous to the believer being divorced from the old sin nature and now married to the Lord Jesus Christ.



(12)  In retroactive positional truth, the believer is identified with Christ in His spiritual and physical deaths and burial.




(a)  Identification with Christ in His spiritual death is rejection of good and evil, tantamount to separation from the first husband, the old sin nature.




(b)  Identification with Christ in His physical death is separation from good and evil, tantamount to separation from our first husband, the old sin nature.




(c)  Identification with Christ in His burial is tantamount to actual divorce, where there is death between the two involved.



(13)  In current positional truth, the believer is identified with Christ in His resurrection, ascension, and session at the right hand of God the Father, tantamount to our second marriage which demands ‘walking in newness of life’.  We are ‘new creatures; the old things have passed away’.  ‘Old things’ refers to our past marriage to the old sin nature.
4.  “But you were justified [acquitted, declared righteous, and made pure].”

a.  Rom 8:30, “and whom He foreordained [or predestinated], the same ones He also called [elected], and whom He called, the same ones He also justified, and whom He justified, the same ones He also glorified.”


b.  Justification means an act of vindication.  This is a judicial act of vindication, because we are born under condemnation, being spiritually dead.


c.  Therefore, justification is an official judicial act, which occurs every time anyone believes in Christ.  The justice of God acts on our behalf pronouncing us justified, which means having a relationship with God forever, having the perfect righteousness of God imputed to us.


d.  Justification means that God recognizes that He has given us His perfect righteousness.  Therefore, this is technically called forensic justification.  Justification is the judicial act by God, whereby He recognizes we have His perfect righteousness.


e.  The mechanics at salvation adjustment to the justice of God include three logistical steps.



(1)  Personal faith in Christ.  The object of faith has all the merit.  We are nothing till we have something of the integrity of God through maximum Bible doctrine in the soul.



(2)  The justice of God provides perfect righteousness to all who believe.



(3)  God judicially pronounces us justified, officially righteous.


f.  All of these steps occur simultaneously at the moment of faith.  But there is a logistical sequence even in simultaneous things.


g.  Mankind can only be justified by the justice of God.  This only happens when we possess what justice possesses: perfect righteousness.


h.  The justice of God guards the essence of God.  Perfect righteousness guards justice.  Justice cannot go wrong, because perfect righteousness is behind it.  At salvation we receive God's perfect righteousness, and His justice must recognize that very same perfect righteousness which backs Him.


i.  God’s perfect righteousness is the principle of His integrity.  His justice is the function of His integrity.  Always behind the function of God’s justice is the principle of God’s perfect righteousness.  If God gives us perfect righteousness, the principle, at the point of faith, and He does, what can God’s justice do with us now?


j.  If you sin, you haven’t changed your status with God.  You are still justified.  You still have perfect righteousness, and therefore eternal salvation.  So you are justified forever.  The justice of God can only judge sin with divine discipline.  But if we rebound first, the justice of God can only forgive us.


k.  Until perfect righteousness is imputed there can be no justification.  We can never be justified until we first receive perfect righteousness.  No perfect righteousness imputed means no justification.


l.  All human categories of righteousness are excluded.  God doesn’t think much of your personality or self-righteousness.  He isn’t impressed with anything but His own perfect righteousness.  God loves His perfect righteousness with an eternal love.  Perfect righteousness is the only thing we have that counts with God.


m.  Justification is the possession of divine perfect righteousness imputed at salvation.  Justification frees the justice of God to pronounce the fact we have His perfect righteousness.  Now He is free to give you eternal life.  So the Holy Spirit gives you seven things of the forty things you receive instantly at salvation.


n.  Justification is another way of describing salvation relationship with the integrity of God.


o.  Justification is not forgiveness.  Forgiveness is subtraction; justification is addition by grace.  Forgiveness subtracts sin; justification adds the perfect righteousness of God.


p.  Justification is the work of the integrity of God.  Specifically it is the modus operandi of divine justice after imputation of divine perfect righteousness.  At the point of faith in Christ, justification is the judicial act of God whereby the imputation of divine perfect righteousness is recognized as valid for vindication.


q.  Justification, then, is the completion of the believer’s salvation adjustment to the justice of God.  It is the consummation of the salvation work of God logistically.
5.  “by the agency of the person of the Lord Jesus Christ and by the agency of the Spirit of our God.”

a.  The Lord Jesus Christ and God the Holy Spirit are two agents involved in our purification, sanctification, and justification.


b.  The Lord Jesus Christ makes everything possible by His salvation work on the Cross.


c.  God the Holy Spirit makes everything happen to us positionally and experientially at the moment we believe in Christ.
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