1 Corinthians 5:11
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- is the postpositive mild adversative conjunction DE, meaning “But” with the temporal adverb NUN, meaning “now.”  Not infrequently NUN DE serves to contrast the real state of affairs with an unreal conditional clause: but, as a matter of fact Lk 19:42. Cf. J 8:40; 9:41; 15:22, 24; 18:36; 1 Cor 12:18, 20; Heb 11:16; 1 Cor 5:11; 7:14; Jam 4:16.”
  With this we have the first person singular aorist active indicative from the verb GRAPHW, meaning “to write: I wrote.”


The aorist tense is a constative aorist, which states the fact of what Paul wrote to them previously.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object and advantage from the second person plural personal pronoun SU, meaning “to you.”

“But as a matter of fact I wrote to you”

- is the subjective negative adverb MĒ, meaning “not” plus the present middle/passive infinitive from the verb SUNANAMIGNUMI, which means “to mix up with (sun with, ana up, mignumi to mix, mingle), signifies to have, or keep, company with, 1 Cor. 5:9, 11; 2 Thes 3:14;”
 “to associate with one another, normally involving spacial proximity and/or joint activity, and usually implying some kind of reciprocal relation or involvement - ‘to associate, to be in the company of, to be involved with, association.’”


The present tense is a durative or retroactive progressive present for an action that has begun in the past and continues into the present.


The middle voice is an intensive middle that emphasizes the subject as participating in the action of the verb.


The infinitive is an infinitive of direct object.

In English we have to supply the object “[anyone].”
“But as a matter of fact I wrote to you to not associate with [anyone]”

- is the conditional particle EAN, meaning “if and it may or may not be true.”  With this we have the nominative subject from the masculine singular indefinite pronoun TIS, meaning “any, a certain.”  Then we have the nominative subject from the masculine singular noun ADELPHOS, meaning “brother” plus the nominative masculine singular present passive participle from the verb ONOMAZW, which means “to be called, to be named.”  The participle is used as an adjective, which modifies the noun ADELPHOS.

“But as a matter of fact I wrote to you to not associate with [anyone], if any so-called brother”
- is the third person singular present active subjunctive from the verb EIMI, meaning “to be” plus the predicate nominative from the masculine singular noun PORNOS, which means “fornicator, one who practices sexual immorality 1 Cor 5:9, 11; Heb 12:16; the (sexually) immoral persons in this world 1 Cor 5:10.  The word is used with other sinners Eph 5:5; 1 Tim 1:10; Rev 21:8; 22:15; it is differentiated from an adulterer in 1 Cor 6:9; Heb 13:4, and he is excluded from the kingdom of God, with others 1 Cor 6:9.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the members of the Corinthian church should produce the action.


The subjunctive mood is used with EAN to introduce a conditional clause.

“But as a matter of fact I wrote to you to not associate with [anyone], if any so-called brother should be one who practices sexual degeneracy”
- is the coordinating conjunction Ē, meaning “or” plus the predicate nominative from the feminine singular noun PLEONEKTĒS, which means “a covetous person, or someone who is greedy for gain” and is used this way in 1 Cor 6:10 and Eph 5:5.

- is the coordinating conjunction Ē, meaning “or” plus the predicate nominative from the masculine singular noun EIDWLOLATRĒS, which means “a person who worships idols - ‘idolater, worshiper of idols.’
- is the coordinating conjunction Ē, meaning “or” plus predicate nominative from the masculine singular noun LOIDOROS, which means “someone who verbally abuses another—a slanderer, a reviler.” 
- is the coordinating conjunction Ē, meaning “or” plus predicate nominative from the masculine singular noun METHUSOS, which means “a drunkard.”

- is the coordinating conjunction Ē, meaning “or” plus predicate nominative from the masculine singular adjective HARPAX, which means “pertaining to being violently greedy - ‘violently greedy.’ ‘that I am not like other people, violently greedy, unjust, adulterers’ Lk 18.11, “The Pharisee stood and prayed thus with himself, God, I thank thee, that I am not as the rest of men, extortioners, unjust, adulterers, or even as this publican.”
  “Used as an adjective it means “rapacious, ravenous; it is used this way of wolves (Gen 49:27) Mt 7:15.  When used as a substantive, it means robber, thief, swindler or rogue.”

 - is the instrumental of association from the masculine singular article and demonstrative pronoun TOIOUTOS, meaning “such a person.”  With this we have the negative adverb MĒDE, which means “not even.”  Finally, we have the present active infinitive from the verb SUNESTHIW, which means “to eat with.”


The present tense is a retroactive progressive present, which indicates what should have begun in the past and continue into the present.


The active voice indicates that the believers in the Corinthian church were expected by Paul to produce this action.


The infinitive is an infinitive of direct object as was the previous infinitive.  This phrase is translated “not even to eat with such a person.”

Peter’s misapplication of this principle was taught by Paul in Gal 2:12, “For prior to certain men coming from James, he [Peter] used to eat with the Gentiles.  But when they came, he began to withdraw and separate himself, fearing those out from the circumcision [the Jews from Jerusalem].”

1 Cor 5:11 corrected translation
“But as a matter of fact I wrote to you to not associate with [anyone], if any so-called brother should be one who practices sexual degeneracy or someone who is covetous or an idolater or someone who reviles others or a drunkard or someone who is criminally greedy, not even to eat with such a person.”
Explanation:
1.  This verse is addressed to believers and deals with their association with other believers, not with unbelievers.  You cannot apply this verse to unbelievers.  Our Lord did not do so; for the scribes and Pharisees constantly reviled Him for eating with these kinds of people.

2.  Paul now explains in detail what he had previously written, that believers are not to associate with any believer who practices sexual degeneracy or is covetous or an idolater or verbally abuses others or is a drunkard or a practicing criminal.


a.  Evil companions corrupt good morals.


b.  You become like the company you keep.


c.  This warning from the apostle is designed to protect the believer positive to the teaching of the word of God from becoming negative through the influence of the company they keep.


d.  Sometimes your family, friends, and loved ones can make or break you.  If they are positive to the teaching of the word of God and growing in grace, then they should have a positive influence on you to join them in their spiritual advance.  If they are negative to the teaching of the word of God and haters of God, then they will have a negative influence on you to join them in their spiritual decline.


e.  Whether you like it or not, you are influenced by others around you.  You cannot separate from all the unbelievers around because you are expected to be a witness to them.  But you must separate from those so-called believers who are haters of God, and demonstrate this by their hatred of the word of God.


f.  Our lifestyle and behavior demonstrate our love or hatred for the word of God.  We are to associate with those who love the word of God and separate from those who hate the word of God.

3.  To emphasize the point, Paul adds that we are not to even share a meal with them.  This is a reference to social life with other people.

4.  This does not teach the legalistic standard of the scribes, Pharisees, and Sadducees, who insisted that a so-called “righteous person” should have nothing to do with a so-called “sinner.”


a.  Christianity is not a system of legalism.


b.  Christianity is not a system of arrogance.


c.  We are never commanded to look down our nose at anyone.


d.  We are not authorized to think that we are better than anyone else because our sins are more refined than their sins.


e.  However, we are also clearly commanded to not associate with or have social life with those who are so-called “Christians” but are not acting like it.

5.  Our Christian friends and social life must be representative of our fellowship with Christ.


a.  Our best friends will always be other believers, who are advancing with us to spiritual maturity.


b.  Our best social life will always be with our friends, who also love the word of God and are in fellowship with God.


c.  When we are in fellowship with God, we have nothing in common with other believers that are not in fellowship with God.


d.  Therefore, we are commanded to not have fellowship with them as a sign to them that they are out of fellowship with God.


e.  We do not judge them, criticize them, complain about them, slander them, or in any way do anything to make ourselves look better or make them look worse.


f.  We are simply to not associate with them or have any social life with them, so that they might recognize by their lack of fellowship with other believers that they have no fellowship with God.


g.  By associating with believers in reversionism against God or perpetual carnality, we are giving our approval to their carnal manner of life.

6.  Carnal and reversionistic believers are not our “brothers” in every sense of the word.


a.  Everyone who believes in Christ becomes a son of God.


b.  Being a son of God, we are therefore all brothers in Christ.


c.  This is why we are called “brethren.”


d.  This is true positionally and can never change because of our eternal security.


e.  But this is not true experientially.  Not all believers are our brothers in Christ.


f.  A true brother in the spiritual life is a believer who is in fellowship with God and growing in grace and the knowledge of our Lord Jesus Christ.


g.  A so-called brother in the spiritual life is a reversionist believer in perpetual carnality and either moral or immoral degeneracy.
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