1 Corinthians 16:20




- is the third person plural present deponent middle/passive indicative from the verb ASPAZOMAI, which means “to greet.”


The present tense is a descriptive present for what is now going on.


The deponent middle/passive is middle/passive in form but active in meaning, all the believers with Paul in the Ephesian church are producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the Corinthian believers.  This is followed by the nominative subject from the masculine plural article and noun ADELPHOS with the adjective PAS, meaning “all the brethren” and referring to all the Ephesian believers.

“All the brethren greet you.”

 - is the second person plural aorist deponent middle imperative from the verb ASPAZOMAI, which means “to greet.”


The aorist tense is a futuristic aorist, which indicates an event which has not in fact happened but which is so certain to happen that it is depicted as though it had already happened.


The deponent middle is middle in form but active in meaning, the Corinthians are commanded to produce the action.


The imperative mood is a command.

Then we have the accusative direct object from the masculine plural reciprocal pronoun ALLĒLWN, which means “one another.”  Finally, we have the preposition EN plus the instrumental of manner from the neuter singular noun PHILĒMA, which means “with a kiss” and the adjective HAGIOS, meaning “holy, separated unto God.”

“Greet one another with a holy kiss.”
1 Cor 16:20 corrected translation
“All the brethren greet you.  Greet one another with a holy kiss.”

Explanation:
1.  “All the brethren greet you.”

a.  All the believers in Ephesus and the surrounding area and other local churches received word of the arrival of the deacons from Corinth.


b.  Stephanas and his fellow deacons may have even stayed long enough in the province of Asia to pay a visit to each of the churches.  They would certainly be able to pass through several of these cities on their way to and from Ephesus, and it is highly likely that they stopped for a day or two of fellowship with other believers.


c.  So when everyone hears that Paul is writing a letter to the Corinthians, they all send their greetings to their fellow-believers in Corinth.


d.  This was another way of Paul letting the Corinthians know that no matter what they had done wrong or what was going on in their church, they were still members of the royal family of God and would always be loved by the rest of the family.

2.  “Greet one another with a holy kiss.”


a.  Rom 16:16 is an identical and parallel passage.  “Greet one another with a holy kiss.  All the churches of Christ greet you.”


b.  2 Cor 13:12-13 is also an identical and parallel passage. “Greet one another with a holy kiss.  All the saints greet you.”

c.  1 Thes 5:26 is a parallel passage, “Remember me to all the brethren with a holy kiss.”


d.  1 Pet 5:14 is a parallel concept, “Greet one another with the kiss of virtue-love.  Prosperity to all of you, to all those who are in Christ.”


e.  “This kiss was a token of Christian brotherhood, whether by way of welcome or farewell, and free from anything inconsistent with their calling as saints.  There was to be an absence of formality and hypocrisy, freedom from prejudice arising from social distinctions, from discrimination against the poor, from partiality towards the well–to–do.  In the churches masters and servants would thus salute one another without any attitude of condescension on the one part or disrespect on the other.  The kiss took place thus between persons of the same sex.  In the ‘Apostolic Constitutions’, a writing compiled in the 4th century, A.D., there is a reference to the custom whereby men sat on one side of the room where a meeting was held, and women on the other side of the room (as is frequently the case still in parts of Europe and Asia), and the men are bidden to salute the men, and the women the women, with “the kiss of the Lord.”


f.  “The Kiss in Antiquity.



(1)  The animistic idea of conveying the soul perhaps underlies kissing on the mouth or nose.  But the aim of knowing and enjoying the related person by scent may also play a role.



(2)  Kisses are for relatives, rulers, and those one loves.  The primary intent is not erotic. Respect as well as affection is shown by the kiss.  To kiss the ruler is a privilege; the ruler’s kiss is a supreme honor.  Later we find the erotic kiss, including the widespread homosexual kiss.



(3)  Kisses are on the mouth, hands, and feet, also on the cheeks, forehead, eyes, and shoulders.  As a mark of respect the kiss is usually on the hands or feet.  The kiss on the mouth becomes prominent only with the erotic kiss.



(4)  Occasions of kissing are greeting, parting, reconciling, making contracts, etc.  The kiss signals entry into a fraternity.  In the mysteries the initiate kisses the mystagogue.  Kissing is common in the games; there is even a kissing contest, and kisses are sometimes given as prizes.



(5)  With pleasure in kissing we find warnings against excess and against the danger of demonic infection or cultic defilement.



(6)  Cultic kisses are important (cf. the kissing of images, divine kissing as a means of healing, kissing substitutes, e.g., the earth in front of idols rather than the idols, blowing kisses to stellar deities or as a hasty sign of reverence when passing shrines or tombs).”


g.  “The Kiss in the NT.  The NT does not mention the erotic kiss, nor the kiss between close relatives except in Lk 15:20, but we find the greeting kiss in Lk 7:45; 15:20; perhaps 22:47, the parting kiss in Acts 20:37, and the kiss of honor in Lk 7:38, 45; perhaps 22:47-48.  The kiss is a mark of penitence in Lk 7:44ff., of reconciliation in Lk 15:20, and of gratitude in Acts 20:37, and we find a liturgical kiss in 1 Thes 5:26; 1 Cor 16:20; 2 Cor 13:12; Rom 16:16.  Before the Eucharist the kiss confirms and actualizes the unity of the church as the eschatological family of God; it also points ahead to the eschatological consummation, to the future fellowship of the perfected.”


h.  “The Early Church.



(1)  In spite of ascetic tendencies the kiss is still common in the early church between relatives and married couples.



(2)  More important is the cultic kiss.  Justin mentions the eucharistic kiss in his book Apology.  Tertullian attaches great significance to the kiss of peace as a sign of reconciliation. For Cyril of Jerusalem and Chrysostom it is a sign of the unity of the body.  In the west it comes immediately before communion and it is called either the kiss of peace or simply ‘the peace’. Yet objections to the kiss arise early, especially pagan suspicion and the danger of erotic perversion. Hence, Clement of Alexandria in Paedagogus demands a mystical kiss in which the mouth remains closed.  From the third century the sexes are separated for the kiss and then the clergy and laity.



(3)  The liturgical kiss occurs twice in baptism, first as the kiss of the bishop pronouncing the reconciliation and acceptance of the candidates, then as the kiss whereby the newly baptized grant their new brothers and sisters a share in the imparted grace and power of peace.”

See the Doctrine of the Kiss from R. B. Thieme, Jr. Bible Ministries.

�  Vine, W. E., Vine’s Expository Dictionary of Old and New Testament Words, (Grand Rapids, MI: Fleming H. Revell) 1981.


�  Kittel, Gerhard, and Friedrich, Gerhard, Editors, The Theological Dictionary of the New Testament, Abridged in One Volume, (Grand Rapids, Michigan: William B. Eerdmans Publishing Company) 1985.


�  Kittel, Gerhard, and Friedrich, Gerhard, Editors, The Theological Dictionary of the New Testament, Abridged in One Volume, (Grand Rapids, Michigan: William B. Eerdmans Publishing Company) 1985.


�  Kittel, Gerhard, and Friedrich, Gerhard, Editors, The Theological Dictionary of the New Testament, Abridged in One Volume, (Grand Rapids, Michigan: William B. Eerdmans Publishing Company) 1985.





PAGE  
3

