1 Corinthians 13:13




- is the adversative use of the postpositive conjunction DE, meaning “But” plus the adverb NUNI, which is the emphatic form of the adverb of time NUN, meaning “now.”  These two words are used together to form an idiom.  The sense of time is greatly weakened when NUNI is used with DE, and it becomes “a marker of a summary statement - ‘and so, accordingly, meanwhile.’”
  This is also described in detail by Vine, when he says it is used “with logical import, e.g., Rom 7:17; which some regard as temporal; but if this is the significance, “the clause means ‘but faith, hope, love, are our abiding possession now in this present life.’  The objection to this rendering is that the whole course of thought has been to contrast the things, which last only for the present time with the things which survive.  And the main contrast so far has been between love and the special [then] present activity of prophecy, tongues, knowledge.  There is something of disappointment, and even of bathos, in putting as a climax to these contrasts the statement that in this present state faith, hope, love abide; that is no more than can be said of [the then existing] prophecies, tongues and knowledge.  If there is to be a true climax the ‘abiding’ must cover the future as well as the present state.  And that involves as a consequence that  must be taken in its logical meaning i.e., ‘as things are,’ ‘taking all into account.’  This logical sense of  is enforced by the dominant note of the whole passage.”
  “With the idea of time weakened or entirely absent, this construction can introduce the real situation after an unreal conditional clause or sentence but, as a matter of fact, 1 Cor 5:11, “But actually.”
  Then we have the third person singular present active indicative from the verb MENW, which means “to remain, last, persist, or to continue.”


The present tense is a durative present for a state or condition that has begun in the past and will continue into the future.


The active voice indicates that these three problem solving devices produce the action of continuing throughout the Church Age and the rest of human history.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the appositional nominative from the feminine singular noun PISTIS, which means “faith” and refers to the function of the faith-rest drill; ELPIS, which means “absolute confidence” and refers to hope as a problem solving device; and AGAPĒ, which means “integrity-love” and refers to unconditional personal love for God as the motivation of the spiritual life and unconditional impersonal love for all mankind as a function of the spiritual life.  This is followed by the nominative subject from the neuter plural article, the adjective numeral TREIS, meaning “three” and the demonstrative pronoun HOUTOS, meaning “these.”
“But actually these three continue: faith, confidence, integrity-love.”
 - is the adversative use of the conjunction DE, meaning “But” plus the predicate nominative from the feminine singular comparative adjective MEGAS, used as a superlative, meaning “greatest.”  Then we have the possessive genitive (or genitive of the whole) from the neuter plural demonstrative pronoun HOUTOS, meaning “of these” and referring to the three problem-solving devices just listed (faith, confidence, and love).  Finally, we have the nominative subject from the feminine singular article and noun AGAPĒ, which means “unconditional integrity-love.”  Ellipsis demands the insertion of the verb EIMI, “[is].”
“But integrity-love [is] the greatest of these.”
1 Cor 13:13 corrected translation
“But actually these three continue: faith, confidence, integrity-love.  But integrity-love [is] the greatest of these.”
Explanation:
1.  “But actually these three continue: faith, confidence, integrity-love.”

a.  In contrast to the temporary spiritual gifts of the pre-canon period of the Church Age, three spiritual functions and problem solving devices will always be available for the rest of human history as permanent solutions to man’s problem: the faith-rest drill, which was the spiritual life of the Old Testament believer, confidence in God, which has always been available as a problem solving device for mankind, and love for God and all mankind.


b.  The faith-rest drill.



(1)  The faith-rest drill can be seen in the faith of Abraham who “staggered not at the promise of God through unbelief, but was strong in faith, giving glory to God, and being fully persuaded that what God had promised, God was able to perform.”


(2)  The faith-rest drill is the means of claiming the promises of God and applying them to your experience.  We can utilize promises in both the Old and New Testament.



(3)  The faith-rest drill is also the means of application of Bible doctrine to experience.



(4)  But a new aspect to the faith-rest drill that is unique to the Church Age is that, for the first time in human history, God the Holy Spirit can fill every believer.  This gives tremendous dynamics (power) to the faith-rest drill.



(5)  The faith-rest drill is the means of claiming the promises of God and applying them to your life.  It is the means of the application of Bible doctrine to experience.



(6)  There are three stages to the faith-rest drill.




(a)  Stage one is mixing the promises of God with faith.  This is for new believers in spiritual childhood.  Heb 4:2b, “But the doctrine they heard did not profit them, because they did not mix it with faith.”  So stage one is claiming promises pertinent to specific situations.  God’s promises are marvelous, and it is the most relaxing thing in the world to enter into God’s rest.




(b)  Stage two is claiming actual doctrines, like the essence of God rationale, the logistical grace rationale, and the plan of God rationale.  This requires some spiritual advance in doctrine.




(c)  In stage three, faith makes doctrinal conclusions, so that faith is in control of the situation.



(7)  At first, you use the faith-rest drill to handle the charge of the mosquito, something which prayer cannot handle.  Prayer does not stop the charge of the mosquito (the little pressures of everyday life), but the faith rest drill does.  This prepares you for suffering for blessing when you face the charge of the elephant.



(8)  Again, only in this dispensation do we have the combination of the filling of the Spirit and the faith-rest drill.



(9)  Scriptural Promises.




(a)  Heb 4:1-3 admonishes us to look at the Exodus generation.  “Therefore, let us fear, while a promise remains of entering into His rest that any of you should come short of it.  For indeed, we have the good news proclaimed to us (as they did also); but the word they heard did not profit them, because those who heard it did not mix it with their faith.  For we who have believed enter the rest.”




i.  The “rest” for the Jews was to get into the land.  The rest for us is to be free from worry, anxiety, and the emotional sins.





ii.  Verse two addresses the question of after salvation - what?  The Jews were believers as we are, but they rejected the teaching of the word of God.





iii.  To “enter the rest” in verse three means to claim the promises of God, then believing the doctrines of God, so that they can be metabolized from gnwsis into epignwsis.




(b)  Ps 37:4-5, “Delight thyself also in the Lord, and He will give you the desires of your heart.  Therefore, commit your way unto the Lord; trust also in Him, and He shall bring it to pass.”




i.  Occupation with the person of Christ results in getting the desires of your heart.





ii.  Why the heart?  Because if you delight in the Lord, your thinking is filled with lots of doctrine, and all your norms and standards and desires have changed to match God’s Word.




(c)  Ps 56:3, “What time I am afraid, I will trust in You.”



(d)  Prov 28:25, “An arrogant person stirs up strife, but he who trusts in the Lord will prosper.”  This means there is prosperity from the use of the faith-rest drill.




(e)  Prov 29:25, “The fear of the man builds a trap, but he who puts his trust in the Lord will be promoted.”  Here the faith-rest drill is related to spiritual promotion in your life.




(f)  Prov 3:5-6, “Trust in the Lord with all your heart; do not lean on your own understanding.  In all of your ways acknowledge Him, and He will direct your paths and make straight paths for you.”




i.  The right lobe is where you have all the doctrine.  This means you have advanced to where you have some doctrine you can claim as well as promises.





ii.  “Do not lean on your understanding” means don’t try to work it out yourself.





iii.  Verse 6 says that the faith-rest drill is the way God guides you.




(g)  1 Cor 2:5, “That your faith should not stand in the wisdom of man, but in the power of God.”  Here is the faith-rest drill plus the filling of the Spirit.”



(h)  2 Cor 5:7, “For we walk by faith and not by sight.”



(i)  However, unless you love God you cannot claim Rom 8:28, that “all things work together for good,” because they don’t unless you “love God.”  The verse says, “to those who love God, He works all things together for good.”  Love for God the Father and occupation with Christ are the highest problem solving devices.  So this verse includes the filling of the Spirit plus the faith-rest drill plus the advance to spiritual adulthood.




(j)  Rom 8:31-32, “If God be for us, who should be against us?  He who spared not His own Son but delivered Him up for us all, how shall He not with Him freely give us all things?”  The “all things” is the provision of the protocol plan of God, i.e., our portfolio of invisible assets.




(k)  1 Cor 10:13, “Testing has not caught up with you except the human kind; moreover, God is faithful, who will not permit you to be tested beyond your capabilities, but with the testing will also provide a solution [a way out, i.e., the problem solving devices], so that you can carry the pressure.”

c.  Confidence in God or Hope.



(1)  Confidence in God or “hope” is part of your doctrinal orientation and personal sense of destiny.



(2)  Metabolization (EPIGNWSIS) of doctrine always results in confidence.



(3)  This confidence can be classified in the Bible in several ways.




(a)  Confidence can be classified as spiritual adulthood in its three stages of spiritual self-esteem, spiritual autonomy, and spiritual maturity.




(b)  Confidence can also be referred to by the technical Greek word ELPIS.  It is always translated hope, but in the English language hope implies doubt and uncertainty.  However, ELPIS means confident expectation.





i.  Plato used ELPIS for confidence or expectation about the future.  From the time of Plato in the fifth century B.C. until the time of our Lord, ELPIS generally held this connotation.





ii.  In fact, ELPIS is considered synonymous with the Greek word PROSDOKIA, which means confidence.



(4)  Therefore, hope is an expression for doctrinal orientation, an extension of faith or confidence into future things, whether near future or distant future.  So ELPIS in the New Testament means to have confidence in something in either the near future or the distant future, which is also a part of your personal sense of destiny.



(5)  When hope is directed toward Bible doctrine and the protocol plan, it becomes confidence in the sphere of anticipation or expectation, i.e., legitimate and real expectation.



(6)  Hope is defined as confidence in what is attainable by you in the plan of God.  Therefore, hope cannot be divorced from the function of learning the word of God and resultant confidence related to progress in the plan of God for the Church Age.



(7)  Hope even becomes motivation for momentum and advance in God’s plan, purpose, and will for your life.



(8)  The unbeliever is described in Eph 2:12 as “having no hope and without God in the world.”


(9)  When the believer faces the death of a loved one, 1 Thes 4:13 describes his attitude as follows: “We do not grieve as others who have no hope.”  For when our loved ones die, if they are believers we know we will see them again.  That is confidence in something in the future.



(10)  Hope is defined in relationship to doctrine in Heb 11:1.  Throughout Heb 11, PISTIS means what is believed, or doctrine.  “In fact, doctrine is the reality from which we receive hope, the proof of matters not yet being seen.”  Doctrine is the reality, the legitimate expectation as we progress in the protocol plan of God.



(11)  The equation of hope is X + Y + Z.

X [HL (Human Life) + AOS (the imputation of Adam’s Original Sin) = P1 (the first potential-having eternal life) + D (doctrine) = H1 (hope 1-absolute confidence that we have eternal life] +

Y [J1 (judicial imputation 1-out sins to Christ) + J2 (judicial imputation 2-divine righteousness to us) = P2 (the second potential-blessing in time) + D (doctrine) = H2 (the second hope-the imputation of blessing in time] +

Z [EL (eternal life) + BT (blessing in time) = P3 (the third potential-blessing in eternity) + D (doctrine) = H3 (confidence of blessing in eternity)] = the plan of God.



(12)  Scriptural documentation for hope as a problem solving device.




(a)  Rom 12:2, “With reference to hope, be rejoicing; with reference to pressure, stand fast.  Persist in prayer.”  Hope is related to sharing the happiness of God here.  Pressure refers to suffering for blessing.




(b)  Rom 15:4, “For many doctrines as have been written before [in the Old Testament canon] were written for our instruction in order that, through perseverance and encouragement from the Scriptures, we [Church Age believers] might have hope.”  In other words, hope has always been a problem solving device for believers in every dispensation.




(c)  Lam 3:21-25, “This I recall to mind; therefore, I have hope [hope 2 and 3].  The Lord’s gracious functions never cease [grace orientation]; His compassions never fail.  They are new every morning.  Great is Thy faithfulness.  ‘The Lord is my portion,’ says my soul, ‘therefore I have confidence in Him [occupation with Christ].’  The Lord is good to those who trust in Him [faith-rest drill], to the soul who seeks Him [doctrinal orientation].”




i.  Notice that as a result of recall or the application of doctrine, the believer has confidence.





ii.  Being “new every morning” means we are to live a day at a time as a part of God’s plan for all dispensations.





iii.  The only way you can seek God after salvation is through the perception and metabolization of Bible doctrine.




(d)  Jer 17:7, “Happiness belongs to the person who trusts in the Lord [God’s happiness related to the faith-rest drill and to hope], and whose hope [confidence] is in the Lord [occupation with Christ].”



(e)  Ps 71:5, “For You are my hope, O Lord God, my confidence from my youth.”



(f)  Rom 15:13, “Now may the God of hope [confidence] fill you with all happiness [+H] and prosperity [blessings for time] in believing, that you may abound in hope [fulfillment of hope 2] by the power of the Holy Spirit.”  Once hope 2 is fulfilled, then hope 3 is your confidence for the eternal future.




(g)  Job 4:6, “Is not your fear [reverence, awe, love] of God your confidence, and the integrity of your ways your hope?”  When you are executing the plan of God, you have hope, which is absolute confidence in the fulfillment of His plan in your life.




(h)  Rom 5:5, “And hope does not disappoint, because the love of God [virtue-love] has been poured out within our right lobes through the Holy Spirit who was given to us.”   Confidence has no disappointment for the believer who is occupied with Christ.




(i)  1 Pet 1:21, “who through Him [Jesus Christ], we are believers in God who raised Him from the dead, and gave Him glory [of the Hypostatic Union], so that your faith and confidence [hope] are in God.”
 
d.  Integrity-love.



(1)  This problem solving device involves reciprocal love for God, which is personal love for God the Father.  The application of reciprocal personal love for God is virtue-love for all mankind.



(2)  Personal love for God the Father must be distinguished from occupation with the person of Jesus Christ.



(3)  In the transitional verse of 1 Jn 4:19, the corrected translation is, “We love because He first loved us.”  This establishes the precedence that God loved us first.  This precedence is important in defining the three integrity-love problem solving devices (personal love for God, unconditional virtuous love for mankind, and occupation with Christ).



(4)  Personal love is only a virtue when it is directed toward God.




(a)  Personal love for God the Father is the motivational virtue of the plan of God.




(b)  The virtue of personal love is always found in the object of love; i.e., the object of love actually possesses a virtue that makes the object worthy of love.




(c)  Here, the object of personal love is God the Father as the author of the protocol plan and of our portfolio of invisible assets.  He is infinitely worthy.



(5)  Occupation with Christ is the priority solution to life and is not the same as personal love for God the Father.



(6)  Fellowship with the Holy Spirit is the means of loving God the Father, executing the protocol plan, and glorifying God.




(a)  Having fellowship with the Spirit is also a means of loving God the Father, because the Holy Spirit is the teacher of doctrine, and no one ever comes to a true love of God the Father or God the Son apart from the ministry of the Holy Spirit in teaching the Word of God.




(b)  Fellowship with the Spirit is the only means of loving God the Father according to Rom 5:5.  “Hope does not disappoint us, because the love for God has been poured out in our heart by means of the Holy Spirit who was given to us.”



(c)  So the teaching ministry of God the Holy Spirit in our perception, metabolization, and application of Bible doctrine is the means by which we come to love invisible God.




(d)  The Holy Spirit is the teacher of doctrine according to Jn 14:26, 16:12-14; 1 Cor 2:9-16.



(7)  Therefore, personal love for God can only exist through perception, metabolization, and application of Bible doctrine.



(8)  Since God is invisible, He cannot be loved through visual or emotional attraction.  He cannot be loved by human affection.  Only through learning Bible doctrine and subsequent spiritual growth can there be any personal love for God the Father.



(9)  Personal love for God the Father becomes a reality in spiritual adulthood.  It begins with cognitive self-confidence in spiritual self-esteem (a personal sense of destiny), continues in cognitive independence in spiritual autonomy, and reaches its peak in cognitive invincibility in spiritual maturity.




(a)  Rom 8:28, “We know, therefore, that to those who love God, He works all things together for good to those who are elected according to a predetermined plan.”



(b)  1 Cor 2:9, “But just as it stands written, ‘Things which the eye has not seen, and it has not entered into the right lobe of mankind all that God has prepared for those who love Him.’”  The fantastic things provided for those who attain personal love for God are absolutely beyond description.



(10)  Personal love always emphasizes the object of love.  For this reason, there is no virtue in personal love directed toward human beings, whether in friendship, romance, or marriage.




(a)  The only way for virtue to exist in such human relationships is for the believer himself to acquire virtue through Bible doctrine in the soul.




(b)  In all three of these categories, personal love is virtue-dependent for its validity and perpetuation.




(c)  There are two ways of inserting virtue into personal love for mankind.





i.  The limited way for the unbeliever is by adherence to the laws of divine establishment, resulting in enforced and genuine humility.  This provides some capacity for personal love in friendship, romance, and marriage.  From the base of humility and authority orientation, great capacity for love can be developed among unbelievers.





ii.  For the believer, the only way is to advance to spiritual adulthood, where virtue-love provides greater capacity for personal love in friendship, romance, and marriage.



(11)  Therefore, integrity-love is a problem solving device in three separate categories.




(a)  Personal love for God the Father.



(b)  Impersonal love for all mankind.




(c)  Occupation with Christ.




(d)  Personal love for God the Father as a motivational virtue emphasizes the integrity of the object, God the Father.




(e)  Impersonal love for all mankind as a functional virtue emphasizes the integrity of the subject.




(f)  Occupation with Christ as the priority virtue emphasizes the integrity of your scale of values.  In occupation with Christ, Bible doctrine must always have number one priority in your life.



(12)  The protocol plan of God can only be executed through the perception of the mystery doctrine for the Church Age.  Therefore, the insertion of integrity-love into your life demands consistent intake and application of doctrine.



(13)  Virtue-love as a problem solving device begins with the attainment of spiritual adulthood.




(a)  In spiritual self-esteem, it begins with cognitive self-confidence.  No one can be a lover of God or a lover or people without cognitive self-confidence, that is, a personal sense of destiny.  A personal sense of destiny comes from Bible doctrine perceived, resulting in grace orientation.




(b)  In spiritual autonomy, you have integrity-love in cognitive independence.  At this point, you handle your life magnificently.




(c)  In spiritual maturity, the invisible hero has the virtue-love in cognitive invincibility.



(14)  Personal Love for God the Father is Motivation.




(a)  Personal love for God the Father is the motivation for the protocol plan of God.




(b)  Without that motivation, you cannot advance through the three categories of suffering for blessing which God has designed for you.




(c)  Integrity-love emphasizes God the Father as the object of personal love, for He has the virtue.



(15)  This means that when you begin to face the four parts of providential preventative suffering, i.e., people testing, system testing, thought testing, and disaster testing, you cannot advance in these tests without personal love for God the Father as a problem solving device.  The simultaneous development of occupation with Christ will also carry you through providential preventative suffering and momentum testing.

2.  “But unconditional integrity-love [is] the greatest of these.”

a.  Obviously reciprocal love for God is the greatest thing that could ever happen to a believer.


b.  Personal love for God is the greatest problem solving device in human history.


c.  People have always been able to love God in the past, but love for God during the Church Age is more intense and more dynamic than at any other time in human history.


d.  No one loves God like the royal family of God.  We are unique.


e.  Therefore, the love of God from the integrity of the word of God in our souls creates a spiritual dynamic that is far greater and far more important than any spiritual gift ever given by God.


f.  This was Paul’s whole point to the Corinthians: why be preoccupied with what spiritual gift you have or don’t have, when you can have personal love for God?


g.  What difference does it make what spiritual gift you have, if you love God?


h.  Our love for God is greater than the function of any spiritual gift.  Therefore, let us develop our reciprocal love for God and our spiritual gift will fall into place as God intended.
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