1 Corinthians 11:31




- is the adversative use of the postpositive conjunction DE, meaning “But” and sets a contrast between what the carnal believers were doing (being disciplined by God) and what they should have been doing but were not doing (using the recovery procedure of 1 Jn 1:9).  Then we have the second class conditional particle EI, which means “if and its not true.”


In the second class condition the speaker assumes that the condition in the protasis is untrue.  The apodosis states what would have been true in the event that the protasis had been true.  This is a graphic way of depicting the failure or untruth of the other person’s position or argument.


In the protasis EI is used with a past tense in the indicative mood.  The apodosis usually has AN and a past tense of the indicative mood.


This is followed by the accusative direct object from the masculine plural reflexive pronoun HEAUTOU, which means “ourselves.”  Then we have the first person plural imperfect active indicative from the verb DIAKRINW, which means “to judge; pass judgment (on) with the accusative case following.”


The imperfect tense is a durative imperfect, which continued to take place in the past.  This is also a simultaneous imperfect, which refers to this event taking place at the same time as another event in the context.  This event is the continual use of the recovery procedure, while the other event is participation in the Lord’s Supper.


The active voice indicates that believers in perpetual carnality produce the action.


The indicative mood is a potential indicative expressing a condition.  A condition contrary to fact is expressed by the indicative of a secondary tense (the imperfect).  The protasis is usually introduced by EI, and AN is ordinarily found in the apodosis.

“But if we had been judging ourselves,”

 - is the negative adverb OUK, meaning “not” with the untranslatable indefinite particle AN.  Then we have the first person plural imperfect passive indicative from the verb KRINW, which means in the passive voice, “to be judged.”


The imperfect tense is a durative imperfect, which continued to take place in the past.  This is also a simultaneous imperfect, which refers to this event taking place at the same time as another event in the context.  This event is the continual use of the recovery procedure, while the other event is participation in the Lord’s Supper.


The active voice indicates that believers in perpetual carnality produce the action.


The indicative mood is a potential indicative expressing a condition.  A condition contrary to fact is expressed by the indicative of a secondary tense (the imperfect).  The protasis is usually introduced by EI, and AN is ordinarily found in the apodosis.

“we would not have been judged.”
1 Cor 11:31 corrected translation
“But if we had been judging ourselves, we would not have been judged.”

Explanation:
1.  “But if we had been judging ourselves,”


a.  Paul sets up a mild contrast between the believers in perpetual carnality who are being disciplined for their observance of the Lord’s Supper apart from the protocol of the ritual and what should be happening.


b.  If these believers had been using the recovery procedure of 1 Jn 1:9 in the past, then it would have been a different story.


c.  Believers have the right to judge their own thoughts, actions, and decisions because they are royal priests and can represent themselves before God.


d.  Since we are priests, we have been given the privilege by God the Father of agreeing with His standards or not doing so.


e.  When we judge the actions of our sin nature, then God does not judge us, but forgives us.


f.  When we judge the actions of our sin nature, the justice of God does not have to.  Therefore, the love of God is free to turn cursing into blessing and move us along in the spiritual life.


g.  No one else ever has the right to judge us, just as we never have the right to judge anyone else.


h.  But we have every right to judge ourselves.


i.  We judge ourselves by acknowledging our sins to God.  We do not judge ourselves by feeling sorry for our sins, by asking for God’s forgiveness, or by trying to make it up to God or others.


j.  The Corinthian believers should have been continually judging themselves and acknowledging their sins to God the Father from the time of their salvation five or so years earlier.

2.  “we would not have been judged.”

a.  Had these believers judged themselves and acknowledged their sins to God, then they would not have been judged by the justice of God.


b.  God is always fair and gives us the time and opportunity to recognize, judge, and acknowledge our sins to Him.


c.  Those believers that do so regain fellowship with Him and continue to advance in the spiritual life.  Those believers who do not do so remain out of fellowship with Him and are judged by the justice of God.


d.  The righteousness of God demands the judgment of sin.


e.  The justice of God executes what the righteousness of God demands.


f.  As royal priests we have the privilege to go directly to God in prayer and acknowledge our sinful status to Him.


g.  As a result, the righteousness of God is satisfied because we have acknowledged a sin for which the Lord Jesus Christ already paid the penalty on the Cross.


h.  Therefore, the righteousness of God demands the restoration of fellowship, the turning of divine discipline into divine blessing, and the immediate cessation of all judgment against us from the justice of God.


i.  This is what the carnal believers in Corinth could have easily had, if they wanted it.  But they didn’t want it.  They preferred their arrogance and paid the price of the sin unto death because of it.


j.  The rebound procedure of 1 Jn 1:9 makes all the difference in the spiritual life.  It is the difference between blessing from God and the sin unto death—not a real difficult choice unless your soul is full of arrogance from blackout of the soul and scar tissue of the soul.
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