1 Corinthians 10:29
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- is the postpositive mild adversative conjunction DE, meaning “However” plus the accusative direct object from the feminine singular noun SUNEIDĒSIS, which means “the conscience.”  Then we have the first person singular present active indicative from the verb LEGW, which is used with the indication of the person or thing about which something is said, or that is meant by something.  This is indicated by the accusative case of the object alone, meaning ‘to mean someone or something’ as in ‘this man whom you mean,’ Mk 14:71; Jn 6:71; I mean not your own conscience, 1 Cor 10:29.”  Gal 4:1 is another example of the word LEGW used with the meaning “to mean.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that Paul is producing the action.


The indicative mood is declarative for a simple statement of fact.
Then we have the negative adverb OUCHI, meaning “not.”  This is followed by the accusative direct object from the feminine singular article and the possessive genitive from the masculine singular reflexive pronoun HEAUTOU, meaning “his own.”

“However I do not mean his own conscience”

- is the strong adversative conjunction ALLA, which means “but” plus the accusative direct object from the feminine singular article and the descriptive genitive from the masculine singular article and adjective HETEROS, meaning “of the other man.”  The feminine singular article TĒN refers back to the feminine singular noun SUNEIDĒSIS mentioned in the previous phrase.

“but the conscience of the other man.”

- is the postpositive inferential use of the particle GAR, meaning “certainly, by all means, so, then”
 plus the adverb HINATI, which means “why, for what reason? Mt 9:4; 27:46; Lk 13:7; Acts 4:25; 7:26.”
  Then we have the nominative subject from the feminine singular article and noun ELEUTHERIA with the possessive genitive of the first person singular personal pronoun EGW, which means “my freedom.”  This is followed by the third person singular present passive indicative from the verb KRINW, which means “to be judged, especially in an unfavorable sense pass an unfavorable judgment upon, criticize, find fault with, condemn.”


The present tense is an aoristic present, which presents a fact without reference to its progress.


The passive voice indicates that the person who stops eating the meat receives the action.


The indicative mood is an interrogative indicative, which is used in questions to which factual information can be provided as an answer.

“So why is my freedom being condemned”

 - is the preposition HUPO plus the ablative of agency from the feminine singular adjective ALLOS, which means “the other person.”  Then we have the feminine singular noun SUNEIDĒSIS, meaning “conscience.”  It is translated “by the other person’s conscience.”

“by the other person’s conscience?”
1 Cor 10:29 corrected translation
“However I do not mean his own conscience, but the conscience of the other man.  So why is my freedom being condemned by the other person’s conscience?”
Explanation:
1.  “However I do not mean his own conscience”


a.  Paul is not referring to the conscience of the believer who knows and understands doctrine.


b.  This believer’s conscience is find.  He is in the will of God.  He has done nothing wrong.  He will not make a false issue out of the meat offered to idols, but makes a true issue out of personal love for God and unconditional impersonal love for others.


c.  He has a clear conscience.  His conscience is not bothering him.

2.  “but the conscience of the other man.”

a.  So Paul makes it clear that the mature believer is not the one whose conscience is the issue here, but the person who made the comment about the food being offered to idols.


b.  This other man’s conscience is the issue, because his conscience is already functioning on erroneous standards and could be damaged or helped by the actions of the mature believer.


c.  If the mature believer keeps eating, then the other man’s conscience is confirmed in the belief that eating meat offered to idols as a part of idolatry is a good thing and should be continued.  The implication is that the worship of the idol should also continue.


d.  If the mature believer stops eating, then this indicates his disagreement with idolatry, so that the person who makes the comment must take a look at his own conscience and determine whether or not he should be involved in the worship of other gods.


e.  The mature believer is not attempting to change the other man’s conscience, but to awaken it to the fact that the one true God has a definite attitude toward idolatry.


f.  This is a function of the law of love versus the law of liberty.

3.  “So why is my freedom being condemned by the other person’s conscience?”

a.  The inference that comes from the mature believer not eating any longer is that his freedom to eat whatever he wants will be condemned, judged, and slandered by the other person.



(1)  The unbeliever will condemn him for being ridiculous because he is not eating perfectly good food or for not using his “freedom in Christ.”



(2) The weak believer will condemn him for using his Christian freedom to condone idolatry.


b.  No matter what the mature believer does, someone is going to object and condemn him.


c.  This judgment and condemnation will be based upon the mature believer’s care and concern for the conscience of another person.

4.  The answer to this question is found in the four laws of operation for the Church Age believer.


a.  The law of liberty.  The law of liberty or law of freedom is the normal function of the growing believer toward God.  You have the right to do certain things which will not cause you to sin or enter into carnality, 1 Cor 8:4, 9.  You have to be careful when you are around people who might be corrupted by something that is meaningless to you.


b.  The law of love.  This is the function of unconditional virtue-love in which he denies himself something perfectly legitimate to avoid offending weaker believers and becoming a distraction to their spiritual growth, 1 Cor 8:13.


c.  The law of expediency is directed toward the unbeliever.  The law of expediency is used when the mature believer is in cultural situations around unbelievers and does not want anything to interfere with his testimony for the Gospel.  The believer avoids doing certain things so that the unbeliever is not prevented from seeing the true issue of Christ.  In self-righteous arrogance, the unbeliever often superimposes his own standards on the believer, and expects the believer to comply with those standards regardless of their true spiritual connotation.  Therefore, in the interest of witnessing for Christ, the believer refrains from doing certain things because they prevent the unbeliever from seeing the true issue in salvation—to believe in Christ for salvation, 1 Cor 9:18ff.


d.  The law of supreme sacrifice.  This is the highest law of Christian behavior.  The law of supreme sacrifice is where God has special plans for a believer, and has provided something better in place of whatever the believer normally would have had.  It sometimes requires the believer to forsake even normal living and legitimate function in life, in order to serve our Lord in a special capacity, 1 Cor 9:1-15.

5.  Explanation of the four laws of Christian behavior.


a.  The law of liberty.  1 Cor 8:4, 8-9, “Therefore, concerning the eating of things sacrificed to idols.  We know that there is no such thing as an idol in the world, and there is no God but one.  But food will not commend us to God.  We are neither the worse if we do not eat, nor are we any better if we do eat.  Take care, lest this liberty of yours [strong believer] become a stumbling block to the weak.”


(1)  The law of liberty is directed toward self.  Biblically the believer has a right to do certain things which are not sinful, and will not tempt the strong believer to sin.



(2)  The law of liberty says that every believer has a right to drink a moderate amount.



(3)  New believers and believers without doctrine only have carnal norms and standards in their conscience.  Therefore, the Bible says they have a weak conscience.  The weak conscience makes a taboo out of wine and food which had been sacrificed to idols in the meat market of the heathen temples.  They have set up a false criteria for spirituality.  A weak conscience substitutes taboos for the doctrinal norms and standards it does not possess.



(4)  The enlightened believer thought nothing about eating and drinking the food and wine from the temple meat market.  The enlightened believer has a responsibility not to offend the ignorant believer as long as it does not encourage legalism.  If it encourages legalism, the strong believer has no responsibility not to offend the legalistic believer.  If it is a new believer, then the liberty of the mature believer may become a stumbling block.


b.  The law of love.  1 Cor 8:13, “Therefore, if food makes my brother to stumble, I will not eat food again, that I might not cause my fellow Christian to stumble.”


(1)  The law of love is the function of impersonal love toward all believers, including legalists.  This is unconditional impersonal love toward the “weaker brethren.”


(2)  The law of love says to refrain from your liberty as a Christian when it leads a weaker believer astray.



(3)  The law of love avoids offending or putting a stumbling block in front of a weaker believer by doing something legal like eating meat or drinking alcoholic beverage.  The law of love is generally directed toward new believers who are ignorant of doctrine or toward believers who are distracted by legitimate functions.



(4)  The only danger in the use of the law of love is compromise with legalism.  The legalist seeks to establish tyranny over those who drink in moderation.


c.  The law of expediency, 1 Cor 9:16-23; 10:23.  1 Cor 9:22, “And I do all things for the sake of the gospel, that I may become a fellow partaker of it.”


(1)  The law of expediency is directed toward the unbeliever.  It says that it is expedient not to drink when witnessing, or when drinking becomes an issue to an unbeliever.



(2)  There are times when the unbeliever will superimpose certain standards on the believer, and expect him to comply with those standards because he is a Christian.



(3)  Every believer is a minister of reconciliation and must refrain from doing things, not because they are wrong, but because they prevent some unbeliever from seeing the true issue of salvation.



(4)  The law of expediency is related to the function of the believer as a witness for Jesus Christ.  It is expedient not to drink under certain conditions where the believer is witnessing because it becomes a stumbling block to the one hearing the gospel.  When in doubt, abstain.


d.  The law of supreme sacrifice.



(1)  The law of supreme sacrifice is directed toward God and relates to several of the problem solving devices of the protocol plan of God—personal love for God the Father and occupation with Christ.



(2)  This is the highest law of Christian behavior.  It generally applies to mature believers to forsake normal living and legitimate functions in life in order to serve the Lord in some special way.



(3)  Paul functioned under this law in 1 Cor 9:1-15.  1 Cor 9:4-6, “Do we not have the right to eat and drink?  [Yes, we do!]  Do we not have the right to take along a Christian wife like the rest of the apostles, and the brothers of the Lord, and Cephas?  Or do only I and Barnabas not have the right to refrain from working.”  Paul had the right to eat and drink anything he wanted, get married, and stop working.  But he did not because of the law of supreme sacrifice.



(4)  Under the law of supreme sacrifice a few normal things in life are set aside when they interfere with concentration on a special ministry or leadership function in life.
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